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THE MASONIC EDUCATION COURSE

The course you now hold in your hands is simple in concept and application, yet comprehensive. Its aim is to provide new 
brethren with a broad, yet thorough knowledge of the Craft. The Course is divided into three sections, for the Entered 
Apprentice, Fellow Craft and Master Mason. For each section, candidates are presented with the course material. They are 
asked to read the reference material provided and answer the comprehension and reflection questions applicable to each.  

Each candidate is required by Grand Lodge to learn the answers to the "verbal" questions set for each degree.  The Brethren of 
the Lodge also recommend the following requirements for promotion: 

(1)  It is recommended that No candidates should be approved for promotion in the next degree until having: 
(a)  Satisfactorily completed the relevant components of the Education Course, and 
(b)  Proven his competency in the answers to the relevant “verbal” questions to the satisfaction of the Lodge 
Education Committee, or a delegated member 

(2) It is recommended that A newly-raised Master Mason should not receive his Grand Lodge Certificate, nor be 
invested in any lodge office other than Steward, until he has satisfactorily completed the Master Mason component of 
this course. 

ABOUT THE COURSE AUTHORS

Kent Henderson, PGSwdB, is current (1996) Secretary of both Lodge Epicurean No. 906 and Lodge Amalthea No. 914. A 
trained educator, he is a Past Master of The Victorian Lodge of Research No. 218 and co-editor of its annual Transactions. He 
is a graduate of the Grand Lodge of South Australia's Masonic Education Course, and the author of many papers and books on 
freemasonry including Masonic World Guide (Lewis Masonic, London, 1984) and The Masonic Grand Masters of Australia 
(Drakeford, Melbourne, 1989). He is a member of most other Masonic Degrees and Orders, and a past master in many. 

Tony Pahl, a Vietnam Veteran who served in the Royal Australian Air Force for 20 years, is a foundation petitioner and 
Immediate Past Master of Lodge Epicurean No. 906. He is a Chairman of the Lodge's Education Committee and a key 
member of its Promotions & Ceremonial Committee and possesses a wide knowledge of freemasonry, particularly its ritual 
and ceremonial aspects. 

Han Yang Lodge No. 1048 is the oldest Masonic Lodge in the Republic of Korea. Consecrated in November of 1908 the 
Lodge has endured the Occupation of Japan, World War II and the Korean War.  Members come from Korea and around the 
world making the Lodge truly cosmopolitan.  Han Yang is a Scottish Constitution Lodge under the guidance of the District 
Grand Lodge of the Far East.  In 2003 Bro. Kristopher Stevens, PM and Bro. David DeForest, PM revised, adapted and 
introduced the Education Manuals for use by the Brethren of the Lodge. 

The G-15, is affiliated with the Grand Lodge of Canada in the Province of Ontario’s Education Committee.  The G-15 strives 
to identify real and perceived gaps between the fraternity's principles and actions from internal and external perspectives and
to raise awareness of these gaps, while identifying possible solutions which they or others can pursue.  This edition of the 
manual was developed in 2007 and is a product of their ongoing efforts. 

NOTES FOR CANDIDATES
Candidates will be presented with Section One of the Course on their Night of Initiation, with Section Two on their Night of 
Passing to the Second Degree and Section Three upon their Night of Raising to the Third Degree. 

Candidates are welcome to proceed through each section of the course at their own speed. Candidates will be individually 
advised and assisted by their appointed tutor for the course, which in most cases will be their sponsors.

It will be necessary for each candidate to attain a reasonable standard of response to the questions posed in each Section of the 
Course, prior to being approved for promotion to the next degree. 

A candidate's tutor/mentor will also assist in attaining proficiency in the Verbal Requirements for each degree, in  
addition to the written Course Requirements. 
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THE APPLICANT

When you chose to become a Freemason, and asked your sponsors to submit your application for initiation, a number of things 
occurred. First of all, your sponsors who proposed and seconded your application vouched that you are of the highest quality 
of character and that though you may not be perfect, you are a good man. You should be proud to know that you have such 
good friends who think so highly of you. Freemasonry, after all, is exclusive in the sense that it works to take only good men 
into its family.  

Your petition was then submitted to the Secretary and was read out in open Lodge. A Committee of Enquiry was selected by 
the  Worshipful Master to meet with you (and your partner if you have one) to discuss your application and collect 
information on your character and background, as well as to make sure that you (and those close to you) are informed of what 
Freemasonry is, and what is expected of members. The questions you were asked may have included  the following: 

1. What does he know about the Craft?  Ask him if he knows the principles  and values of the fraternity and any 
preconceived ideas he may have. 

2. Why does he want to join? 
3. How has he prepared himself to join?  How has he prepared his heart? 
4. What are his expectations after joining?  What does he think we do?   
5. What does he think will happen during the ceremonies? 
6. What does he think the fraternity and the Brethren of the Lodge expect of him after he joins? 
7.  How does he think his life will change once he becomes a Freemason? 
8. Does he believe in a Supreme Being (God) keeping in mind that we do not have the right to question which faith he 

belongs to whether Christian, Buddhist, Muslim or some other religion we are unfamiliar with? 
9. Is he an active church member or does he practice his spirituality on a regular basis?  Ask for examples. 
10. Is he a good man and is he already on a path of improvement and seeking enlightenment?  Ask him for examples of how 

he is actively doing this. 
11. To what other Lodges, societies or clubs does he belong?  How does he see these interacting with his joining the Lodge? 
12. Can he afford the expenses of the fraternity and has he made prudent provisions for his dependents in case of his death or 

disability? 
13. Does he gamble or use intoxicants to excess? 
14. Has he been persistent in his business pursuits or has he demonstrated irresponsibility and unethical behavior in his 

dealings? 
15. How long has he lived in the community and how long is he planning on staying?  
16. Ask him about his family.  If he is married, has a serious relationship and has older children ask to speak to them to make 

sure they understand the time demands, cost, etc and are supportive.  Remind them that Freemasonry is an active 
philosophy and thus has application as a family member, employee, congregation member, citizen and in all other aspect 
of their life.  Being a Mason should not come “first”. It should become part of every aspect of his life helping him to find 
ways to improve in all his roles. 

17. Ask him about his availability for Lodge meetings and whether he is willing to commit his time to other activities such as 
practices, discussion groups and social activities. 

18. Is he willing to take an obligation to commit himself to these principles and values?  Explain that the obligation should in 
no ways conflict with his faith, family, country or profession. 

19. Will joining the Lodge conflict his faith?  Remember we welcome all good men who believe in the basic principles of 
God and leave further expansion on the definition up to the candidate and their own faith. 

20. Has anyone improperly solicited or pressured him into joining?  His interest in joining must be of his own free will and 
accord keeping in mind that the simple act of invitation or suggestion of someone’s suitability for joining the fraternity is 
not improper. 

21. Is he joining for personal gain? 
22. Has he ever been convicted of a crime? 
23. Has he ever applied to join a Lodge before?  If rejected why? 

A report was then submitted to the WM and if favourable, a secret ballot was taken. When the ballot was found favorable, you 
were notified of your initiation date by the Secretary.   

Congratulations! If you have received this Education manual for the 1st Degree it means that you have just entered the 
fraternity and have become a Brother. Welcome! 



The Entered Apprentice 

ix                           

INTRODUCTION TO THE ENTERED APPRENTICE DEGREE

The Entered Apprentice Degree, first of the three Degrees of Craft Lodge Masonry, is a preliminary degree, intended to 
prepare the candidate for the higher and fuller instructions of the succeeding degrees. The candidate is a voluntary applicant 
for membership in the Lodge, he comes without an invitation from the Lodge or from any member of the Order, even though 
he may have been told by a Masonic friend that he is the type of man the Order needs.  

The JD knocks at the outer door of the Lodge and seeks permission for the candidate to enter that he may begin his search for 
Light, for the light of divine Truth.  He is peculiarly clothed in keeping with the mysteries of the Order into which he is about 
to be inducted, "neither naked nor clothed; neither bare-foot nor shod," the symbolic meaning being fully explained to him as 
he makes his journey through the requirements of this degree.  

Although lacking in valuable historical information, the work of the Degree is replete with instructions on the internal 
structure of the Order, especially in its lectures. The religious character of Masonry is impressed upon his mind and heart, not
only by his confession of "trust in God," but by the open Volume of the Sacred Law upon the altar, and by his own dedication 
in prayer and mediation before the altar.  

The entire Ritual is a preliminary revelation on the internal structure of the Institution, and the symbols employed in the 
Degree are profoundly significant and instructive. The candidate now learns that a Masonic Lodge is an assemblage of 
Freemasons, duly assembled, having the Sacred Writings, Square, and Compass, and a Charter, or warrant of constitution, 
authorizing the Lodge to meet and work. It is also explained to him that the room or place in which the meeting is held 
represents some part of King Solomon’s Temple. The Lodge is supported by three great columns, Wisdom, Strength, and 
Beauty, which are explained to the candidate.  

In properly comprehending "what is done unto him," the course of his movements around the Lodge Room, the significance of 
the symbols employed, and the lectures given, including every phase of the Ritual, the Entered Apprentice Mason realizes that 
he has begun a noble pursuit for Truth. The aspiration of his soul toward Absolute and Infinite Intelligence is encouraged and 
strengthened. The faculties of his mind have been directed toward the Great Architect Of The Universe, his own Creator, 
Preserver, and Benefactor. Through the majestic irradiations of thought, meditation, prayer and sublime comprehensions of 
instructions given, his soul pierces through the shadows of materialism and earthiness toward the Light for which his search 
has begun. He is prepared for his onward and upward course in Freemasonry, and when he has proved his proficiency in the 
work of the Entered Apprentice Degree, he will be ready for the next Degree.  

The Entered Apprentice Mason is entrusted with certain secrets of the Order, all of them moral, ethical and wholesome, and is 
pledged to "keep inviolate the secrets and mysteries of the Order." He is invested with certain "Secret Words, grips and 
tokens" which, of course, he must keep inviolate and communicate them only in accordance with Masonic Law. 
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ACCEPTED

In Operative Masonry, members of a lodge were employed as builders and stonemasons. When the Operative Craft began to 
decay, lodges began to “accept” gentlemen who had no intention of working in the trade as members. These gentlemen, who 
were interested in the Craft for social, or perhaps for antiquarian reasons, were called “Accepted Masons” to distinguish them 
from their Operative Brethren. After 1717, when the whole Craft was revolutionized into a Fraternity, all members became 
non-Operatives, hence our use of the word “accepted” in such phrases as "Free and Accepted Masons." 

ALLEGORY 

A story that has a deeper or more general meaning in addition to its surface meaning.  Allegories are normally composed of 
several symbols or metaphors. 

APPROBATION 

Approval, commendation. 

APPRENTICE 

In Latin, apprehendre meant to lay hold of a thing - in the sense of learning to understand it - the origin of our "apprehend."
This became contracted into apprendre, and was applied to a young man beginning to learn a trade. The latter term came into 
circulation among European languages and, through the Operative Masons, gave us our "apprentice," that is, one who is 
beginning to learn Masonry. An "Entered Apprentice" is one whose name has been entered in the books of the Lodge. 

APRON

In early English, an apron meant cloth – particularly a tablecloth – the origin of napery and nap-kin; it apparently was derived
from the Latin map pa, whence our "map." "Apron is a mis-divided form of "an apron," and meant a cloth, more particularly a 
cloth tied on in front to protect the clothes. The Operative Masons wore a leather apron out of necessity; when the craft 
became speculative, this garment - so long identified with building work - was retained as the badge of Masons; also as a 
symbol of purity, a meaning attached to it, probably, in comparatively recent times, though of this one cannot be certain. 

BROTHER 

This word is one of the oldest, as it is one of the most beautiful, in any language. Nobody knows where or when it originated, 
but it is certain that it existed in Sanskrit, in a form strikingly similar to that used by us. In Greek it was phrater, in Latin frater: 
whence our "fraternal" and "fraternalism." It has always meant men from the same parents, or men knit by very close blood 
ties. When associated with “initiation”, which has the general meaning of "being born into," one can see how appropriate is its
use in Freemasonry. All of us have, through initiation in our "Mother" Lodges, been born into Masonry and therefore we are 
"brothers," and that which holds us together in one great family is the "Mystic Tie," the Masonic analogue of the blood tie 
among kinsmen. 

CANDIDATE

Among Romans it was the custom for a man seeking office to wear a shining white robe. Since the name for such a color was 
candidus (whence our "candid"), the office seeker came to be called candidate. In our ceremonies the custom is reversed: the 
candidate is clothed after his election instead of before. 

CEREMONY 

The Latin caerimonia referred to a set of formal acts having a sacred, or revered, character. A ceremony differs from a merely 
formal act in that it has a religious significance; a formality becomes a ceremony only when it is made sacred. A "ceremony" 
may be individual, or may involve only two persons; a rite" (see below under "ritual") is more public, and necessarily involves
many. An "observance" is public, as when the whole nation "observes" Memorial Day. A "Master of Ceremonies" is one who 
directs and regulates forms, rites and ceremonies. 



The Entered Apprentice 

3

CHARTER

In Latin charta was a paper, a card, a map; in Medieval Latin this became an official paper, as in the case of "Magna Charta." 
Our "chart" and "card" are derived from the same root. A Masonic charter is the written paper, or instrument, empowering a 
group of brethren to act as a Lodge. 

DEGREE

The Latin gradus from which are derived grade, gradual, graduation, etc., meant a step, or set of steps, particularly of a stair;
when united with the prefix, da, meaning "down," it became degradus, and referred to steps, degrees, progress by marked 
stages. From this came our "degree," which is a step, or grade, in the progress of a candidate toward the consummation of his 
membership. Our habit of picturing the degrees as proceeding from lower to higher, like climbing a stair, is thus very close to
the ancient and original meaning of the word. 

E.A.M. 

An Entered Apprentice Mason is a member who has received the first degree of Freemasonry. Of particular interest is the fact 
that our brethren of the eighteenth century seldom advanced beyond the first degree. 

EQUIVOCATION 

The use of expressions that have a double significance with the purpose to mislead.  Synonyms include prevarication, 
ambiguity, shuffling and evasion. 

GRIP 

The words grip, grope, grab, grasp and gripe are derived from the same root. The Anglo Saxon gripe meant to clutch, to lay 
hold of, to seize, to grasp strongly. A grip means to clasp another’s hand firmly; it differs from a mere handshake - which may
be a meaningless formality - in that it is done earnestly, and for a purpose—for what purpose in our fraternal system every 
Mason knows.  

HELE (pronounced “heel”) 

Procounced “heel: the word means to hide; to cover or to roof.  “Hide and hele things.” --Chaucer. 

HOODWINK 

“Hood” goes back to old German and Anglo Saxon, in which it referred to a head covering, as in hat, hood, helmet, etc.; 
“wink,” in the same languages, meant to close the eyes, “wench,” “wince,” etc., being similarly derived. A hoodwink was 
therefore a headdress designed to cover the eyes. The popular use of the word is believed to go back to the old sport of 
falconry, once so popular, in which the falcon had a hood over its eyes until ready to strike at its prey. Its general meaning 
today is to fool another person by trickery, to deceive him.

INITIATION 

The Latin initium means beginning. The word came widely into use in mysteries and sacred rites, whence it has come into our 
Masonic nomenclature. In such use it means, “being born into”. 

LIGHT 

A candidate is “brought to light.” “Let there be light” is the motto of the Craft. It is very ancient, harking back to the Sanskrit 
ruc, meaning shine. The Greeks had luk; preserved in many English words, especially such as have leuco in their make-up, as 
in “leucocyte,” a white blood corpuscle. The Latins had luc or lux in various forms, whence our light, lucid, luminous, 
illumine, lunar, lightning, etc. The word means bright, clear, shining, and is associated in its use with the sun, moon, fire, etc.
By an inevitable association the word came into metaphorical use to mean the coming of truth and knowledge into the mind. 
When a candidate ceases to be ignorant of Masonry, when through initiation the truths of Masonry have found entrance into 
his mind, he is said to be “enlightened” in the Masonic sense. 
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LODGE 

This word comes from the Old French, English and Medieval Latin, and meant generally a hut, a cottage, a gallery, a covered 
way, etc.; our “lobby” had the same beginning. How the Operative Masons came to employ the term, and just what they meant 
by it, has never been determined; they had a symbolic Lodge, their building was a Lodge, the group of members was a Lodge, 
an assembly of Masons was a Lodge, and often times the whole body of Masons was called a Lodge.  

MASON 

This is a word from the Middle Ages, with an uncertain origin. The old Gothic maitan meant to hew, or cut, and it is supposed 
the word carried that general meaning through Medieval Latin, English, German, and in the Scandinavian languages. If at first 
it was used only of a stonecutter, it came later to mean a builder. Why the Operatives were called “Freemasons” is still an 
unsolved puzzle; the most likely view is that they were a society of builders free to move from one place to another in contrast
to the gild Masons who were confined in their labors to one community. In our Fraternity a Mason is a builder of manhood 
and brotherhood. 

MASTER 

The Latin root mag had the general meaning of great—as in “magnitude”; it was the source of the Latin magister, head, chief, 
principal, the word of which “magistrate” was made. During the Middle Ages it fell into use as a conventional title applied to 
persons in superior rank, preserved in our own familiar “mister,” always written “Mr”, a colloquial form of “master.” Also it 
came to be used of a man who had overcome the difficulties in learning an art, thereby proving himself to be greater than his 
task, as when it is said of an artist who has overcome all the obstacles and difficulties of painting, “He is a master.” A Master
Mason is so called because be has proved himself capable of mastering the work; also because he belongs to a Degree so 
named. 

MERIDIAN 

An imaginary great circle on the earth's surface passing through the North and South geographic poles. All points on the same 
meridian have the same longitude. 

MYSTERY 

This word is used in Masonry in two senses entirely different; indeed, though spelled and pronounced the same, they are really 
two words. “Mystery” in the sense of strange, unknown, weird, secret, hails from the Greek, in which muein meant to close the 
eyes, lips and ears; from this came musterion, a secret ceremony or doctrine, appearing in Latin as mysterium. The word 
mystery, thus derived, means secrecy, hiddenness, and is properly used of the esoteric elements in Masonry. But in the phrase 
“arts, parts and mysteries” the word is from the Latin ministerium, having the meaning of trade, art, craft, occupation, etc., 
preserved in the familiar metier from the French, often used as an English word, and the much more familiar “minister,” 
“ministry,” etc.; in this sense -- the sense most often used in our Craft the “mysteries of Masonry” are its workings, just as the 
mysteries of Operative Masonry were its trade secrets known only to those trained and skilled in the building arts. In the latter
of the two senses “mystery” and “master” (see above) are closely affiliated in origin, a master being one who has become 
completely skilled in mysteries. 

OBLIGATION 

Obligate and oblige are sister words, deriving from the same Latin root, ob, a prefix meaning before, or about; and ligare, 
meaning bind, as in our ligament. An obligation is a tie, or pledge, or bond’ by which a man is tied to his fellows, or gives his
word to perform certain duties. Accordingly we have obliging, referring to one who is willing to bind himself to do something 
for you, obligatory, etc. The obligation is the tie, or bond, itself; in Masonry a formal and voluntary pledge on the candidate’s
part by virtue of which he is accepted as a responsible member of the family of Masons. 
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PASSWORD 

The Latin passus meant pace, step, track, passage; it contains the picture of a path, road, aisle, or door through which one can 
make his way, hence our “pass,” derived from it. From it also we have our word “pace.” A password is any agreed word or 
counter-sign that permits one to pass through an entrance or passage otherwise closed. 

PENALTY 

It is significant that our “penal” derives from the Latin for pain, paena, the root of our penance, penalty, penitence, 
penitentiary, punish, primitive, pine, and a circle of similar English words. It has the meaning of pain inflicted for the purpose 
of correction, discipline, or protecting society, never the infliction of pain for its own sake. Our own penalties are symbolical
in form, their language being derived from early English forms of punishment for heresy and treason. 

PERJURE 

To make (oneself) guilty of perjury by deliberately testifying falsely under oath. 

REGULAR 

The Latin rex, king, sovereign, ruler, was a root from which many words have sprung, regal, royal, etc.; the Latins themselves 
had regula, or rule, and regere, to rule or govern. From this source has come our “regular.” It means a rule established on 
legitimate authority. In Masonry “regular” is applied to those rules established by Grand Lodges and Grand Masters. A 
“regular Lodge” is one that conforms to Grand Lodge requirements; a “regular Mason” is the member of such a Lodge who 
conforms to its laws and by-laws. 

RITUAL

A ritual is a system of rites. “Rite,” like “right,” is very old; it has been traced to the Sanskrit riti, meaning usage, which in turn 
was derived from ri, meaning flow, suggesting the regular current of river. In Latin this became ritus meaning in general a 
custom, more particularly a religious custom, or usage. In taking over this word the church applied it to the acts in solemn 
religious services, which had to be performed according to strict rules. In Masonry the ritual is the prescribed set of 
ceremonies used for the purpose of initiation. It should be noted that a set of ceremonies does not become a ritual until some 
official authority has prescribed it. 

SECRECY

From Se, apart, and cernere, separate, the Latins had secretum, suggesting something separated from other things, apart from 
common knowledge, hidden, covered, isolated, hence “secrecy.” There is a fundamental difference between “secret” and 
“hidden,” for whereas the latter may mean that nobody knows where a thing is, nothing can be secret without at least one 
person knowing it. The secrets of Freemasonry are known to all Masons, therefore are not hidden; they are secrets only in the 
sense that they are not known to profanes. A similar word is “occult,” which means a thing naturally secret, one, as it were, 
that secretes itself, so that few can know about it. There is also another less familiar word in Masonry meaning hidden, 
covered up, concealed, secret; it is pronounced, “hail” but is spelled “hele.” 

The secrets of Freemasonry are concerned with its traditional modes of recognition. It is not a secret society, since all 
members are free to acknowledge their membership. Its constitutions and rules are available to the public. There is no secret 
about any of its aims and principles. Like many other societies, it regards some of its internal affairs as private matters for its 
members. 

SIGN

This comes from the Latin signum, a word which appears in a dozen or more English words, as signature, signet, signify, 
consign, countersign, resign, etc. Where a seal is used principally on documents and for the purpose of showing them to be 
official, sign is used much more variously and widely; it is some kind of gesture, device, mark, or design, which indicates 
something, or points to something, and which often has a meaning known only to the initiated. Masonic signs are gestures that 
convey a meaning, which only Masons understand, and which most frequently are used for purposes of recognition. 
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STEADFAST

Fixed or unchanging; steady. Firmly loyal or constant; unswerving.  

SUMMONS 

Like the word monitor, summons is derived from the Latin term of which the verb was monere, meaning to warn, or to remind, 
as in “admonish;“ the “sum” is the combining form of sub, under, or privy to, in the secret of, as in the old phrase “sub rosa.”
A summons is an official call sent out by persons in authority to some person acknowledging that authority to appear at some 
place, or to perform some duty; in other words a person who is “on the inside,” who is a member, is admonished by his 
superiors, and must obey under penalty. The duty involved and the penalty attached distinguishes a summons from a mere 
invitation. A Lodge, Grand Lodge, or some official issues a summons; a fellow Mason not in official position makes a sign; a 
Mason is under obligation to respond to either, if it be due, official, or regular. 

SYMBOL 

It is interesting to compare this word with “emblem” with which it is so often confused. The Greek symbolon was a mark, or 
sign, or token, or tally; it is derived from sun, together; and ballein, put, or throw, from which we have ball, ballistics, etc.
Symbolon indicated two things put together, thrown together, or matched together. If, for example, the numeral 9 is matched 
to a pile of marbles, one to one, the 9 is a symbol of the number of marbles. From this came the custom of calling a symbol 
some object, device, design, picture, etc., used not for its own sake, but for the purpose of referring to some other, and per-
haps very different, thing with which it has been associated. It is any visible, audible, or tangible object used to typify some
idea, or truth, or quality, as when a wedding ring is made the symbol of marriage, the square is made the symbol of the earth, 
or the cross is made the symbol of Christianity, the crescent of Islam, etc. 

T.G.A.O.T.U. 

The Masonic concept of The Great Architect of the Universe means that a Freemason is not an atheist, but a man involved in a 
quest for spirituality, and aware of the reality of transcendence. Each Freemason is free to practice a religion or not, or to opt 
for his own belief. Members must believe in God (by whatever Name), or Deity and use the term T.G.A.O.T.U. in order to not 
offend or force their beliefs on one another. We are a Fraternity that celebrates the commonalities in order to work together to
develop our selves into better men and to do good. Thus the discussion of politics and religion are not permitted in our 
meetings and the importance of tolerance of one another’s beliefs is strongly defended. 

TOKEN 

This is from the Greek deigma, meaning example, or proof—the origin of the word “teach,” and in its original sense had much 
the same meaning as sign and symbol, for it was an object used as the sign of something else. It is generally used, however, in
the sense of a pledge or of an object that proves something. In our usage a token is something that exhibits, or shows, or 
proves that we are Masons—the grip of recognition, for example.  

TOLERANCE

A fair, objective, and permissive attitude toward those whose opinions, practices, race, religion, nationality, etc., differ from 
one's own; freedom from bigotry. 

WARRANT

This also derives from the same source, and carries the general meaning of “to defend,” “to guard.” Warrant is sometimes 
used as a pledge of security; in Masonry it is a document officially issued to authorize the formation of a Lodge, and 
consequently acts as the pledge, or security, for the future activity of it. 

WORSHIPFUL 

A title of respect given to justices of the peace, etc., and in the same sense to symbolic Lodges and also to the present and Past 
Masters of the same. 
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�

VERBAL REQUIREMENTS 
�
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THE OBLIGATION OF AN ENTERED APPRENTICE

                                                            Please refer to your copy of the Book of the Work.

�
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QUESTIONS WHICH WILL BE ASKED on the 1ST DEGREE�
�

�

                                                           Please refer to your copy of the Book of the Work.
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ADDITIONAL QUESTIONS TO BE LEARNED
Up to FIVE will be asked of you by the Education Committee.�

�

  What are the three great emblematic lights of freemasonry? 
 Answer: The Volume of the Sacred Law, the Square and the Compasses. 

  What are some examples of Volumes of the Sacred Law that our Brethren might use? 
 Answer: Examples might include the Rig Veda, the Koran, the Bible, the Tao Te Ching, theTorah, the book 

of Mormon or any other religious volume which holds spitirual significance to the Brethren of the 
Lodge. 

    What is the importance of the three great emblematic lights? 
 Answer: The Sacred Writings are to rule and govern our faith, the square and compasses when united are to 
   rule and govern our actions and to keep us withing due bounds with all mankind. 

   What are the names of the Three Lesser Lights in a freemasons' lodge, where are they situated and what is their 
purpose? 
Answer: The sun, in the South, to rule the day; the moon in the west, to rule the night; and the Master, in 
the East to rule and direct his lodge. 

    What is the principle lesson of the Entered Apprentice Degree, and how should it be applied. 
 Answer: The principle lesson of the First Degree is Charity, and to embrace the opportunity of practising 
  charity to assist anyone in distress.

  What are the three working tools of an Entered Apprentice? 
 Answer: The 24 inch gauge, the common gavel, and the chisel.

    What do the working tools symbolize? 
 Answer: The 24 inch gauge represents the hours of the day, the common gavel the force of conscience, and 
  the chisel the advantages of education. 

  What two subjects can never be discussed in a freemason’s lodge? 
 Answer: Religion and politics.

    What are the four cardinal virtues? 
 Answer: Prudence, temperance, fortitude, and justice.

   What are the sacred dictates inculcated in a freemason’s lodge? 
 Answer: Truth, honour, and virtue. 
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1st DEGREE CATECHISM PART ONE

                                                                                                                                            

                                                              Please refer to your copy of the Book of the Work
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1st DEGREE CATECHISM PART TWO 

      

                                                              Please refer to your copy of the Book of the Work
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�

WRITTEN REQUIREMENTS 
�
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PART 1 - WHAT IS FREEMASONRY? THE 1ST DEGREE - ITS TEACHINGS & SYMBOLISM

Reference
"PROSPER THE ART" by RWBro. J.G. Sullivan  

Chapter 2 - "BASIC DEFINITIONS" 
(Beginning on page 35)

1. What is meant by "a peculiar system of Morality", and how is that moral system presented in Lodges? 

2. Why, historically, did masonry use symbols for its teachings? 

3. In a short paragraph, summarise the main principles and teachings of freemasonry. 

4. What is the origin of the word "freemason"? 
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5. What, in your opinion, is/are the reason(s) the word "free" was added to "mason"? 

6. What is the difference between a speculative and operative mason? 

7. If someone were to ask you, “What is Freemasonry” what would you tell them using no jargon (only plain English) 
and no circular descriptions? 

8. Freemasons have been described as Champions of Brotherly Love, Relief and Truth.  What do each of these terms 
mean in plain English and how have you applied them to your life? 



The Entered Apprentice 

16

Reference
"THE MASONIC GRAND MASTERS OF AUSTRALIA" by WBro. Kent Kenderson 

"THE NATURE AND PURPOSE OF FREEMASONRY" by MWBro. L.G. Catt 
(Beginning on page 37)

9. Catt states that freemasonry is not a secret society.  Do you support this view?  Explain. 

10. Catt states that freemasonry is not a religion, nor a substitute for a religion, and quotes Dr J.F. Newton.  What does 
Newton consider freemasonry to be? 

11. What does Catt see as the four main aims of freemasonry? 

12. Catt is convinced "the future of freemasonry is very bright indeed".  Why does he think so?  What is his evidence and 
the basis of this claim? 

13. What do you think of freemasonrys future?  What do you think are some of the key issues freemasonry needs to 
address to be successful? 
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Reference
THE MEANING OF MASONRY by W.L. Whilmshurst 

(Beginning on page 41) 

14. How does Wilmshurst explain the symbolism of the lesser lights? 

15. How does Wilmshurst explain the symbolism of the N.E. angle? 

16. Based on your own research and reflection describe how the symbols could be interpreted differently and how 
you have or plan to apply them to your life. 

17. Who is the definitive expert on Freemasonry? 
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Reference
"SONS OF LIGHT" by RWBro. K. Linton 

"A JOURNEY THROUGH THE FIRST DEGREE" 
(Beginning on page 47) 

18. What are the first three challenges a candidate faces in his initiation? 

19. Why, in the third challenge, is a candidate not asked to state his religion? 

20. Why is the candidate conducted from the West, via the North, to the East, and what is the significance/symbolism for 
the West, North and East in his progression? 

21. What is the significance of the three knocks on the Wardens' pedestals? 



The Entered Apprentice 

19

22. What does "just, perfect and regular" mean in the masonic sense? 

23. How is the Tau Cross formed by a candidate, and what does it symbolise? 

24. What is the purpose of the fourth challenge - "Have you anything to give?"? 

25. In Ontario the Tyler’s Toast is not commonly used.  Based on Linton’s writing and your own research into the 
different versions that exist of the toast, what do you consider the purpose of the Tyler's Toast?  
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26. What does Linton mean when he says - "Charity extends beyond the grave"? 

27. Briefly describe the symbolism of the rough and perfect Ashlars. 

28. Why does the Master in particular, represent who he does? 

29. Freemasonry is an initiatory tradition.  Based on your own research explain what this means and what aspect(s) are 
unique to the fraternity differentiating it from a service club, charities or other types of voluntary organizations. 
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PART 2 - FURNITURE & REGALIA OF THE LODGE: ITS LAYOUT & SYMBOLISM

Reference
"UNDERSTANDING FREEMASONRY" by WBro. Roy A. Wells 
Chapter 4 - "UNDERSTANDING FREEMASONRY - PART 2" 

(Beginning on page 56) 

30. Why were Christian references in the ritual omitted in the 18th Century?  What traces (if any) are you aware of and 
what other religious and philosophical undertones have you found through your own research and experience (ie.  
some suggest there are traces of alchemy, the kaballah and parallels with taoism) ? 

31. What are:  
a. The three great lights in freemasonry, and 
b. The three lesser lights? 

32. What are the three ornaments of a freemasons’ lodge? 

33. What virtues are the tassels on the corner of the squared pavement often said to represent?  
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34. What is the furniture of the lodge as asserted in "Craft Lectures"?  By doing your own research does the furniture of 
the Lodge differ in other jurisdictions? 

35. What is the purpose of the candidate swearing his obligation on the Volume of the Sacred Law? 

36. What are some examples of the Volume of the Sacred Law used by Brethren around the world?  Which have you 
read? 

37. Based on your own experience and research how have and are Freemasons perceived by society?  Why would anyone 
want to joing the Craft? 
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PART 3 - THE STRUCTURE & GOVERNMENT OF FREEMASONRY

Reference 
ADAPTED FROM THE CONSTITUTION OF THE GRAND LODGE OF ANTIENT FREE AND ACCEPTED 
MASONS OF CANADA IN THE PROVINCE OF ONTARIO AND "THE MASONIC GRAND MASTERS OF 

AUSTRALIA"  by WBro. Kent Henderson 
(Beginning on page 69) 

38. What are the three basic purposes of a freemasons lodge? 

39. Who are members of  Grand Lodge ? 

40. There are two distinct groups of Grand Officers - what are they and what is the difference between them? 

41. Name the 6 Grand Lodge positions that parallel the 3 principle and 3 assistant office bearers in the Lodge. 



The Entered Apprentice 

24

Reference
"INTRODUCING FREEMASONRY" by WBro. M. de Pace 

42. What is the qualification for the office of Worshipful Master of the lodge, and which officer is usually elected to the 
chair? 

43. What is the role of Immediate Past Master in the lodge? 

44.  In selecting his lodge officers, what are some of the considerations a Master may take into account? 

45. Briefly describe the duties of the Director of Ceremonies. 

(Beginning on page 71) 
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Reference
THE CONSITITUION AND LAWS OF THE GRAND LODGE A.F.&A.M OF CANADA IN THE PROVINCE OF 

ONTARIO  
(Refer to your copy of the Constitution you received at your Initiation and your own research to answer these 

questions) 

46. As defined in the Constituion’s preamble what is the purpose of Grand Lodge?  Please use your own interpretation in 
plain English. 

47. From your own research and reflection what do you think the Grand Lodge does and should do to support this 
objective? 

48. Historically there was no need for a Grand Lodge.  From your own research explain where the First Grand Lodge was 
formed, the circumstances and why the Brethren felt it was necessary. 

49. From your own research explain why you feel a Grand Lodge is or is not necessary to promote the Craft. 
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Reference
"FREEMASONS GUIDE AND COMPENDIUM" by Bernard E. Jones 

"THE MASTER OF THE LODGE" 

50. What are the main administrative powers of a Masonic lodge?   

51. There are two main qualifications for election to the Master's Chair.  What are they? 

52. What is the origin of the title "Worshipful Master"? 

53. Which Grand Lodge Officers have a right to preside in a masonic lodge? 

(Beginning on page 74) 
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54. With the reference to the keeping of the minutes by the Lodge Secretary, why do you think a lodge is "closed in 
perfect harmony"?   

55. The Ancient Charges set out a code of behaviour for brethren in lodges.  What are some of the behavioural ethics set 
out in this code? 

56. Freemasons throughout history have been at the forefront of society representing the best and most progressive 
ideals.  What are some of the cutting edge topics that Freemasons should investigate and address? 

57. Under what conditions can a Lodge be closed? 
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58. A number of Lodges of Instruction are licensed by the Grand Master.  What is their purpose? 

59. Some Lodges are very ritual focused, others are philisophical in nature, some have many social activities, and others 
are very esoteric or have other characterisitcs.   What makes your Lodge different and exciting? 

60. Based on your own research and readings of the ritual when does one become a Mason? 

61. There are many external expressions of rank in Freemasonry attached to certain duties.  As a society that prizes honor 
and virtue first what is the highest rank and honor bestowed on any member in the Craft and how should all members 
of the fraternity be addressed? 
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Reference
"FREEMASONS GUIDE AND COMPENDIUM" by Bernard E. Jones 

"WARDENS"

62. What is the historical origin of the office of Warden? 

63. Under what circumstances may a warden occupy the Master's Chair?  Can he, in so doing, preside over a Degree 
ceremony? 

(Beginning on page 77) 
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PART 4 - VISITING

Reference
"MASONIC WORLD GUIDE"  by WBro. Kent Henderson 

"THE HISTORY AND LIMITATION OF MASONIC TRAVEL" 
"THE PROCEDURES OF VISITING" 

NOTE 1:   Every Mason, regardless of rank, is able to visit other lodges in Ontario and in other jurisdictions if they follow the 
proper process.  A new Freemason planning to visit another Lodge is advised to do so with an experienced member of his 
lodge.

NOTE 2:   The procedures explained in these extracts largely apply to visiting lodges that are not Scottish. 

64. Why did Operative Masons travel/visit other lodges, and why were the modes of recognition of importance? 

65. Name at least two possible limitations on a mason visiting another lodge. 

66. What are the two main documents which a Mason should carry when visiting another Lodge, and what are their 
purposes? 

(Beginning on page 79) 
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67. What is the Tylers Oath? 

68. What additional document is it advisable to obtain from the Lodge Secretary prior to visiting other Lodges? 

69. What is its purpose? 

70. Why, when visiting outside Ontario, should you seek to visit the local Grand Lodge first? 
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71. Why should you never write directly to a foreign Grand Lodge when planning a visit? 

72. What is meant by the masonic terminology, "strict trial and due examination"? 

73. Why is a mason, seeking to visit a lodge where he is not known, subjected to a masonic examination? 

74. What is meant by the terminology "Vouching"? 
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75. Give two examples of avouchment procedures used in Lodges in Ontario and in other jurisdictions around the world. 

76. What is a courtesy degree and under what circumstances would a brother seek one? 

77. Based upon your own research, what are some of the different forms (both recognized and not) of ritual, traditions 
and adaptations of Masonry in other jurisdictions?    

78. Have you identified any contradictions in the ritual, statements made that you don’t understand or unaddressed 
expectations you may have that you want to discuss? 
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PROSPER THE ART 
By J. G Sullivan 

 Chapter 2 - BASIC DEFINITIONS 

 It seems desirable at the outset to present several basic definitions, especially one relating to Freemasonry itself. 

 Many brethren have indicated to me over the years that, when confronted with the question from non-Freemasons as 
to what our order represents, they have difficulty in providing a concise yet meaningful answer. And yet there is an eminently 
suitable and also quite short answer that can be given - one with which all Freemasons are familiar. This definition was first 
applied to Freemasonry many years ago and is quite appropriate today, namely, that our organisation is a “peculiar system of 
morality, veiled in allegory and illustrated by symbols”. 

 The three elements of this definition can be explained further simply by saying that: 

i. Freemasonry provides a special (the sense in which the word “peculiar” is intended) code of general morality based on and 
derived from the lives of operative stonemasons of ancient times to guide us in our daily living;  

ii. the moral system is provided by the Masonic ritual in an allegorical format and is part fact, part legend, made necessary 
because of a lack of precise knowledge of the circumstances surrounding the erection of the great Temple of Solomon in 
Jerusalem some 3000 years ago. This edifice was selected as the historical “point of commencement” or datum point in 
connection with the development and presentation of the Masonic message, having particular regard for the fact that a 
large  number of stonemasons were employed in the construction of the Temple; and 

iii. the guiding principles of life set out in the Masonic code are explained and exemplified by the use in a symbolic manner of 
the tools of the stonemason’s craft, the square, plumb rule, compasses, chisel, gavel, pencil, etc. This is further related to 
the fact that education and learning in the ancient world was undertaken principally by the use of symbols. 

 In addition to the foregoing, there are other short definitions which can be used singly or in combination to explain 
Freemasonry’s aims and aspirations in a non-verbose manner. For example, we can say: 

� Freemasonry’s main principles are related to a love of mankind, a preparedness to assist others when relief is required and 
a truthful and thoroughly moral approach to life. 

� Freemasonry teaches its members to recognise that they have at all times a three-fold duty - to the Supreme Being, to other 
members of the human race, and to themselves. 

� The foundation on which Freemasonry rests is the practice of every moral and social virtue. 

� In relation to its members, Freemasonry aims to build character, to develop personality, to provide a stimulus for brethren 
to wish to attain the highest standards of good citizenship, indeed to promote a certain nobility of mind and thought. 

� Freemasonry encourages all that is good and kind and charitable, and opposes all that is sinful, cruel and oppressive. 

� The fundamental requirement of members of the Masonic order is that they aim to adhere absolutely to all virtuous 
principles, including benevolence, charity, prudence, temperance, fortitude, justice, mercy, honour, obedience and fidelity. 

 Why are we called Freemasons? What is the origin of the word? Should it be written as one word, or as a hyphenated 
word, or as two separate words?  

 Here, as happens so often in considering Masonic origins and the like, one  cannot be sure or dogmatic. 

 Many attempts have been made over the years to suggest derivations of the word “mason”, and a number of meanings 
have been put forward. To me, however, the most likely and satisfying meaning is the one presented by a noted philologist W 
W Skeat, who considers that the original mason was a hewer and cutter of stone. He establishes a connection in this context 
with a Norman French word “mason” coming from a Low Latin word which, itself, was derived from the German language; 
there is, so he tells us, a German word “mezzo” which means “to hew” and is associated with an older word meaning “chisel”. 
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 The speculative Craft uses “Freemason” as one word. How “free” became attached to “mason” is not clear.  

 There are numerous recorded instances going back to the 14th century showing the use of the word “freemason” to 
denote operative masons, some rather skilled operatives being called “freemasons”, and others who apparently performed less 
responsible work being called simply “masons” or “rough masons”. It should be noted, however, that the term was not always 
written as one word. 

 Why then did the more expert operatives have the syllable “free” placed before the basic title describing their 
employment? Why was “free” the particular word to be used? 

 A number of reasons for the introduction of the word “free” have been propounded by Masonic historians and 
scholars. The most popular and credible are: 

i. Masons may have been “free” because membership of a mason’s association (especially as an apprentice) could be given 
only to men who were free born, that is, not under bondage to a lord or other noble. Even though they may have become 
free from serfdom by escaping from their bondage, such action did not make them acceptable. 

ii. Because of their particular abilities and the resulting demand on their services, skilled masons may have been termed 
“free” in the sense that, unlike most in the community, they were exempted from restrictions on travel as they moved to 
and from building sites. 

iii. Masons moving from town to town in their work may have been given freedom from the control of local trade 
organisations, or freed from the payment of tolls or taxes, particularly if they were men working under ecclesiastical 
control. In the latter regard, some masons under the protective authority of Papal Bulls. 

iv. The word “free” may have been assigned to skilled masons because much of their work was carried out in freestone - a 
soft-cutting stone most suitable for use in special shaping processes. 

v. Masons may have been regarded as “free” by the achievement of freedom, in other words, membership, of a masons’ 
company or guild. 

 The position is confusing from this distance and the real basis for the addition of “free” may have been a combination 
of several of the possibilities referred to above. 

 There is further complication in that, over a long period, “Freemason” appears to have several different meanings. 
Also, some associations of operative stonemasons functioning in different parts of England, were known as “Companies of 
Masons” and others as “Companies of Freemasons”. 

 As for our early speculative brethren describing themselves as “Freemasons”, there is nothing we can point to as 
evidencing exactly how or why this happened. All we can imagine is that our pioneers must have considered the question and 
decided that “Freemason” was the proper word to employ, having regard for the meaning of the word in those times vis-a-vis 
the aspirations of the Masonic fraternity. 

 One further basic definition seems necessary and that concerns the word “speculative” as applied to our order. The 
word “speculative” means “reflective”, “meditative”, or, more simply, “thinking” and is used to distinguish our philosophical 
body from the craft of operative stonemasonry. 

 Perhaps it can be said that the operative stonemason is a man who constructs edifices of material substances, whereas 
the speculative Freemason is involved in philosophical considerations associated with the building of a spiritual building - a 
temple within himself which will provide the necessary guidance in every action of his life.  
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MASONIC GRAND MASTERS OF AUSTRALIA, by K. W. Henderson 
Pages 2 to 6 –“THE NATURE AND PURPOSE OF FREEMASONRY” 

by MWBro L. G. Catt PGM 

Surely, in a world torn by strife and divided by so many feuds of race, religion and nationality, we have a right to rejoice in a 
fellowship, at once free, gentle and refining, which spans all distances of space and all differences of speech, and brings men
together by a common impulse and inspiration in mutual respect and brotherly regard. Truly it needs no philosopher to discern 
that such a fraternity, the very existence of which is a fact eloquent beyond words, is an influence for good no one can 
measure in the present, and a prophecy for the future the meaning of which no one can reckon; and doubly so because by its 
very genius Freemasonry is international, and therefore ought to be responsive to the ideal world of fellowship. 

These words, written in the early part of this century by the late Brother John Fort Newton of the Grand Lodge of Iowa, are as 
true today as they were then. Rising from the mists of antiquity to the present day, many myths, legends and facts have relating
to the purpose, aims, objectives and validity of Freemasonry. It is useful to look broadly at them and place them in a proper 
perspective. 

Freemasons who desire to develop a greater understanding of Masonic history and teachings are aware of, and well served by 
Lodges of Research all over the world. The oldest and most eminent is the Quator Coronati Lodge No. 2076 EC, London, the 
Premier Lodge of Research. Its transactions, Ars Quatuor Coronatorum (AQC), have been published annually since 1886.

Non-Freemasons who genuinely seek knowledge concerning the Order can readily obtain it from talking to a Freemason, or 
find almost unlimited material in any good public library. 

As a commencement point in this discussion, let the myth that Freemasonry is a secret society be exploded - it is not. 
Freemasons proudly acknowledge their membership of the Masonic Order, its Constitutions and Rules are freely available, 
their transactions regularly cover the globe, and there is no secrecy about any of the aims and principles of Freemasonry. Like
many societies, Freemasonry regards its internal affairs as a private matter for its members. Even so, the only matters that are
really intended to be ‘secret’ are its traditional modes of recognition. It has been said that the only real ‘secret’ about 
Freemasonry is that it is no secret at all. 

Many Freemasons have a vague idea that Freemasonry, as we know it, can be traced back to King Solomon, the ancient 
pyramids of Egypt, or some ancient mystery or rite. The late Brother Harry Carr, PJGD, EC, an eminent English Masonic 
authority, states emphatically that the first Masonic trade organisation of ‘operative’ Masons (when Masons earned their living
with hammer and chisel) was in 1356, and this organisation started as a result of what we would now call a demarcation 
dispute, between mason hewers who cut the stone, and the mason layers and setters who actually built the walls. A simple 
code of regulations was drawn up in a document which still survives. Within twenty years the organisation became the London 
Masons Company, the first trade guild of Masons and one of the direct ancestors of Freemasonry today. Other guilds became 
established. These guilds were not lodges, but the Masons who were engaged on really big projects (such as castles, abbeys, 
churches ( formed themselves into Lodges so that they had some form of self-government. 

Information concerning the earliest lodges comes to us from a collection of documents known as ‘The Old Charges’ - the 
Regius MS.c 1390, the Cooke MS.c. 1410, and some 130 versions of these running through to the eighteenth century, 
including the important Sloane MS.c. 1700 and the Graham MS.c 1726. From these early beginnings we come to 1717 when 
the first Grand Lodge was founded, in England. As Freemasons are aware, from 1751 until 1813 there were two rival Grand 
Lodges in England - the original (‘The Moderns’), and the rival (‘The Antients’). In 1813 these two Grand Lodges merged to 
become the United Grand Lodge of England, and it is fair to say that the basic pattern of our ritual and procedures are similar
to those that were approved upon that union. 

We can accept the foregoing as fact by virtue of documented evidence. We may now turn briefly to the myth and legend which 
have affected the rituals and beliefs inherent in Freemasonry. 

Masonry, the art of building, began many thousands of years ago, from the dawn of civilisation. Man has always been a 
builder, and wherever a civilisation has existed we find the remains and crumbling ruins of towers, temples, tombs and 
monuments, originally erected by the industry of human beings; and these invariably have some mark or monument 
bespeaking a vivid sense of the Unseen, and the builder’s awareness of his relation to it. 
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The Masonic art of building probably reached its greatest peak in the erection of temples and cathedrals. Ruskin, in his Seven
Lamps of Architecture, argues that the laws of architecture are moral laws, that there are two sets of realities - the material and 
the spiritual - so interwoven that the practical laws are exponents of moral laws. 

The discovery of the square was a great event to the primitive mystics of the Nile and very early it became an emblem of truth,
justness and righteousness, which it remains to this day. So too, the cube, compasses, triangle and keystone, while the tools 
which fashioned these, the level, plumbrule, pencil, skirret, chisel, mallet, gavel and 24-inch gauge, have attracted to 
themselves symbolisms of the laws of the Eternal. 

Socrates made probably the greatest discovery ever made - that human nature is universal. It has been found that races far 
removed from each other by space, distance and time, but at roughly the same stage of culture, have used the same or similar 
symbols to express their thoughts, hopes and aspirations. The outstanding example, as ancient as it is eloquent, is the idea of
the trinity and its emblem, the triangle. When the social life of man becomes the prism of faith, God is a trinity of Father, 
Mother, Child.  Almost as old as human thought, we find the idea of trinity, and its triangle emblem everywhere - the two best 
known examples being Siva, Vishnu and Brahma in India corresponding to Osiris, Isis and Horus in Egypt. 

Square, triangle, cross and circle are the oldest symbols of humanity and, as symbols do, point beyond themselves to an 
invisible truth which they seek to embody. Sometimes we find them united, the square within the circle, and within that the 
triangle, and at the centre the cross. These earliest of emblems indicate the highest faith and philosophy, betraying not only the 
unity of the human mind but its kinship with the Eternal - the fact that lies at the root of every religion. 

The virtues of faith, hope and charity, embodying love in its broadest sense, and  the four cardinal virtues of temperance, 
fortitude, prudence and justice, are enshrined in Masonic lore. The various symbols which have become associated with  
Freemasonry through the centuries all fortify in one way or another these desirable virtues. 

At this point, let it be acknowledged that Freemasonry is not a religion - neither is it a creed or sect, nor a substitute for 
religion. 

In this regard it is again pertinent to quote from the late Brother John Fort Newton: 

  All this confusion (about Freemasonry being a religion) results from a misunderstanding of what religion is. 
Religions are many; religion is one - perhaps we may say one thing, but that one thing includes everything - the life of 
God in the soul of man, which finds expression in all the forms which life and love and duty take. The church has no 
monopoly on religion. The soul of man is greater than all dogmas and more enduring than all institutions. Masonry 
seeks to free men from a limiting conception of religion, and thus remove one of the chief causes of sectarianism. It is 
itself one of the forms of beauty wrought by the human soul under the inspiration of the Eternal Beauty, and as such is 
religious. Many fine minds have been estranged from the Church, not because they were irreligious, but because they 
were required to believe what it was impossible for them to believe; and, rather than sacrifice their integrity of soul, 
they have turned away from the last place from which a man should ever turn away. No part of the ministry of Masonry 
is more beautiful and wise in its appeal, not for tolerance, but for fraternity; not for uniformity, but for unity of spirit 
amidst variety of outlook and opinion. Instead of criticising Masonry, let us thank God for one altar where no man is 
asked to surrender his liberty of thought and become an indistinguishable atom in the mass of sectarian agglomeration. 
What a witness to the worth of the Order that it brings together men of all creeds on behalf of those truths which are 
greater than all sects, deeper than all doctrines - the glory and the hope of man! 
 The lessons of Freemasonry are based upon the Volume of the Sacred Law, whilst it is founded on the principles of 
the brotherhood of man under the Fatherhood of God, and the acknowledgment of a Supreme Being. It has preserved 
the right of each individual soul to its own religious faith; it does not compete with any religion and holds itself aloof 
from all sects and creeds whilst it requires its members to tolerate, revere and respect, or at least regard with clarity, 
that which its fellows hold sacred. 
  Masonry does not divide men, it unites them, leaving every man free to think his own thought and fashion his own 
system of ultimate truth. All its emphasis rests upon two extremely simple and profound principles - love of God and 
love of man. Therefore all through the ages it has been, and is today, a meeting place of differing minds, and a 
prophecy of the final union of all reverent and devout souls. 
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Brother Reverend Neville Barker Cryer, in his outstanding paper, ‘The Churches Concern with Freemasonry’ came to 
‘conclusions’ which are eminently sound, but two in particular are of note -  
1…one of the essential landmarks of the Craft should constantly be the assertion that Freemasonry is not a religion; 
2…one of the major difficulties would be overcome if it were constantly realised by non-Masons that not every Mason who 
issues in print is speaking with authority for the whole Craft, and is not quotable to that end. 

VWBro Rev Cryer has been Director General of the British and Foreign Bible Society since 1970. His service to the Anglican 
Church has taken him all over the world. He is a Past Master of the Quatuor Coronati Lodge, Assistant Provincial Grand 
Master of Surrey, EC and in 1986 he was appointed as Grand Chaplain of the United Grand Lodge of England. He was 
Prestonian Lecturer in 1984. 

While the individual Freemason has the right to hold his own opinion with regard to public affairs, neither in any lodge nor in
his capacity as a Freemason may he advance his views on theological or political questions. Freemasonry does not express any 
opinion on the questions of foreign or domestic policies either at national or international levels. 

There have been many definitions attempted or offered as to what Freemasonry is; but one which would meet with universal 
acceptance is to be found in the German Handbuch of 1900: 

Masonry is the activity of closely united men who, employing symbolical forms borrowed principally from the mason’s 
trade and from architecture, work for the welfare of mankind, striving morally to ennoble themselves and others, and 
thereby to bring about a universal league of mankind, which they aspire to exhibit even now on a small scale. 

Fundamentally, Freemasonry is a code of living based on the highest ethical and moral standards. Among its principle aims 
are:

i. to promote the brotherhood of man under the Fatherhood of God; 
ii. to render practical aid to the less fortunate members of the community; 
iii. to develop such behaviour in daily life as will demonstrate that the teachings of the Order have a profound and 

beneficial affect on all who sincerely embrace its concepts;  
iv. to encourage the practice of every moral and social virtue. 

Membership is open to all men of good reputation and integrity, of any race or religion, who can fill the one essential 
qualification that the applicant believes in a Supreme Being. He is also required to acknowledge obedience to lawful authority 
and the laws of the land in which he resides. A most serious responsibility rests on his sponsors that he is well fitted to become 
a member of the lodge he seeks to join. One of the outstanding appeals of Freemasonry lies in its exhortation that honesty, 
decency, integrity and virtue are the hallmarks of a dedicated Freemason. 

During his period as Grand Master of the United Grand Lodge of Queensland, Sir Leslie Orme Wilson, then Governor of 
Queensland, often commented that Freemasonry might not be able to make a bad man good, but that it could make a good 
man better. 

The future of Freemasonry is very bright indeed. Since its ancestral beginnings Freemasonry, at various periods, has survived 
international wars, political and religious suppressions, and the victimisation of its members. While the principles and the 
objects of the Order have been so firmly established over the centuries, it is sensible to conclude that its future appeal will be 
as a beacon light drawing men of integrity, strength and goodwill within its lustrous ambit. 

Freemasonry is a vast, worldwide fraternity based on spiritual faith and moral idealism. It helps a man to think through to a 
more satisfactory meaning of life. It is a way of life, a code of conduct, a pattern of behaviour, philosophically subscribing to 
the Golden Rule, in a world society which today is fractured by deceits, duplicities, tensions, torn by violence and acts of 
terrorism, wars of acquisition and wars based on religion in the name of God, for purposes all of which are abhorrent and 
repugnant to the teachings of Freemasonry. 

Brother John Fort Newton might possibly had some of these thoughts in mind when he asked the question ‘When is a man a 
Mason?’ He answered his own question at length in beautiful and noble phrases: 
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When he can look out over the rivers, the hills, and the far horizon with a profound sense of his own littleness in the 
vast scheme of things, and yet have faith, hope and courage - which is the root of every virtue. When he knows how to 
sympathise with men in their sorrows, yea, even in their sins - knowing that each man fights a hard fight against many 
odds. When he has learned how to make friends and keep them, and above all how to keep friends with himself. When 
he loves flowers, can hunt the birds without a gun and feel the thrill of an old forgotten joy when he the laugh of a little 
child. When no voice of distress reaches his ears in vain, and no hand seeks his aid  without a response. When he finds 
good in every faith that helps any man to lay hold of divine things and sees majestic meanings in life, whatever the 
name of that faith may be. When he knows how to pray, how to love, how to hope. When he has kept faith with 
himself, with his fellow man, with his God; in his hand a sword for evil, in his heart a bit of a song - glad to live, but 
not afraid to die! Such a man has found the only real secret of Masonry, and the one which it is trying to give to all the 
world. 



The Entered Apprentice 

41

THE POSSIBILITIES OF THE MASONIC ORDER 
By W.L. Whilmshurst 

Taken from The Meaning of Masonry 

A candidate proposing to enter Freemasonry has seldom formed any definite idea of the nature of what he is engaging in. Even 
after his admission he usually remains quite at a loss to explain satisfactorily what Masonry is and for what purpose his Order
exists. He finds, indeed, that it is "a system of morality veiled in allegory and illustrated by symbols," but that explanation,
whilst true, is but partial and does not carry him very far. For many members of the Craft to be a Mason implies merely 
connection with a body which seems to be something combining the natures of a club and a benefit society. They find, of 
course, a certain religious element in it, but as they are told that religious discussion, which means, of course, sectarian 
religious discussion, is forbidden in the Lodge, they infer that Masonry is not a religious institution, and that its teachings are 
intended to be merely secondary and supplemental to any religious tenets they may happen to hold. One sometimes hears it 
remarked that Masonry is " not a religion "; which in a sense is quite true; and sometimes that it is a secondary or 
supplementary religion, which is quite untrue. Again Masonry is often supposed, even by its own members, to be a system of 
extreme antiquity, that was practised and that has come down in well-nigh its present form from Egyptian or at least from early
Hebrew sources a view which again possesses the merest modicum of truth. In brief, the vaguest notions obtain about the 
origin and history of the Craft, whilst the still more vital subject of its immediate and present purpose, and of its possibilities,
remains almost entirely outside the consciousness of many of its own members. We meet in our Lodges regularly we perform 
our ceremonial work and repeat catechetical instruction-lectures night after night with a less or greater degree of intelligence
and verbal perfection, and there our work ends, though the ability to perform this work creditably were the be-all and the end-
all of Masonic work: Seldom or never do we employ our Lodge meeting for that purpose for which, quite as much as for 
ceremonial purposes, they were intended, for "expatiating on the mysteries of the Craft," and perhaps our neglect to do so is 
because we have ourselves imperfectly realized what those mysteries are into which our Order was primarily formed to 
introduce us. 

Yet, there exists a large number of brethren who would willingly repair this obvious deficiency brethren to whose natures 
Masonry, even in the more limited aspect of it, makes a profound appeal and who feel their membership of the Craft to be 
privilege which has brought them into the presence of something greater than they know, and that enshrines a purpose and that 
could unfold a message deeper than they at present realize. 

In a brief address like this it is hopeless to attempt to deal at all adequately with what I have suggested are deficiencies in our 
knowledge of the system we belong to. The most one can hope to do is to offer a few hints or clues, which those who so desire 
may develop for themselves in the privacy of their own thought. For in the last resource no one can communicate the deeper 
things in Masonry to another. Every man must discover and learn them for himself, although a friend or brother may be able to 
conduct him a certain distance on the path of understanding. We know that even the elementary and superficial secrets of the 
Order must not be communicated to unqualified persons, and the reason for this injunction is not so much because those 
secrets have any special value, but because that silence is intended to be typical of that which applies to the greater, deeper
secrets, some of which, for appropriate reasons, must not be communicated, and some of which indeed are not communicable 
at all, because they transcend the power of communication. 

It is well to emphasize then, at the outset, that Masonry is a sacramental system possessing, like all sacraments, an outward 
and visible side consisting; of its ceremonial, its doctrine and its symbols which we can see and hear, and an inward, 
intellectual, and spiritual side, which is concealed behind the ceremonial, the doctrine and the symbols, and which is available
only to the Mason who has learned to use his spiritual imagination and who can appreciate the reality that lies behind the veil
of outward symbol. Anyone, of course, can understand the simpler meaning of our symbols, especially with the help of the 
explanatory lectures; but he may still miss the meaning of the scheme as a vital whole. It is absurd to think that a vast 
organization like Masonry was ordained merely to teach to grown men of the world the symbolical meaning of a few simple 
builders' tools, or to impress upon us such elementary virtues as temperance and justice: - the children in every village school
are taught such things; or to enforce such simple principles morals as brotherly love, which every church and every religion 
teaches; or as relief, which is practised quite as much by non-Masons as by us; or of truth which every infant learns upon its 
mother's knee. There is surely, too, no need for us to join a secret society to be taught that the volume of the Sacred Law is a
fountain of truth and instruction; or to go through the great and elaborate ceremony of the third degree merely to learn that we
have each to die. The Craft whose work we are taught to honour with the name of a "science," a "royal art," has surely some 
larger end in view than merely inculcating the practice of social virtues common to all the world and by no means the 
monopoly of Freemasons. Surely, then, it behoves us to acquaint ourselves with what that larger end consists, to enquire why 
the fulfillment of that purpose is worthy to be called a science, and to ascertain what are those "mysteries" to which our 
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doctrine promises we may ultimately attain if we apply ourselves assiduously enough to understanding what Masonry is 
capable of teaching us. Realizing, then, what Masonry cannot be deemed to be, let us ask what it is. But before answering that 
question, let me put you in possession of certain facts that will enable you the better to appreciate the answer when I formulate
it. In all periods the world's history, and in every part of the globe, The secret orders and societies have existed outside the
limits of the official churches for the purpose of teaching what are called "the Mysteries": for imparting to suitable and 
prepared minds certain truths of human life, certain instructions about divine things, about the things that belong to our peace,
about human nature and human destiny, which it was undesirable to publish to the multitude who would but profane those 
teachings and apply the esoteric knowledge that was communicated to perverse and perhaps to disastrous ends. 

These Mysteries were formerly taught, we are. told, "on the highest hills and in the lowest valleys," which is merely a figure of 
speech for saying, first, that they have been taught in circumstances of the greatest seclusion and secrecy, and secondly, that
they have been taught in both advanced and simple forms according to the understanding of their disciples. It is, of course, 
common knowledge that great secret systems of the Mysteries (referred to in, our lectures as "noble orders of architecture," 
i.e., of soul-building) existed in the East, in Chaldea, Assyria, Egypt, Greece, Italy, amongst the Hebrews, amongst 
Mahommedans and amongst Christians; even among uncivilized African races they are to be found. All the great teachers of 
humanity, Socrates, Plato, Pythagoras, Moses, Aristotle, Virgil, the author of the Homeric poems, and the great Greek 
tragedians, along with St. John, St. Paul and innumerable other great names - were initiates of the Sacred Mysteries. The form 
of the teaching communicated has varied considerably from age to age; it has been expressed under different veils; but since 
the ultimate truth the Mysteries aim at teaching is always one and the same, there has always been taught, and can only be 
taught, one and the same doctrine. What the doctrine was, and still is, we will consider presently so far as we are able to speak 
of it, and so far a Masonry gives expression to it. For the moment let me merely say that behind all the official religion 
systems of the world, and behind all the great more movements and developments in the history of humanity, have stood what 
St. Paul called the keepers or "stewards of the Mysteries." From that source Christianity itself came into the world. From them
originated the great school of Kabalism that marvellous system of secret, oral tradition of the Hebrews, a strong element of 
which has been introduced into our Masonic system. From them too, also issued many fraternities and orders, such for 
instance, as the great orders of Chivalry and of the Rosicrucians, and the school of spiritual alchemy. Lastly, from them too 
also issued, in the seventeen century, modern speculative Freemasonry. To trace the genesis of the movement, which came 
into activity some 250 years ago (our rituals and ceremonies having been compiled round about the year 1700), is beyond the 
purpose of my present remarks. It may merely be stated that the movement itself incorporated the slender ritual and the 
elementary symbolism that, for centuries previously had been employed in connection with the mediaeval Building Guilds, but 
it gave to them a far fuller meaning and a far wider scope. It has always been the custom for Trade Guilds, and even for 
modern Friendly Societies, to spiritualize their trades, and to make the tools of their trade point some simple moral. No trade,
perhaps, lends itself more readily to such treatment than the builder's trade; but wherever a great industry has flourished, there
you will find traces of that industry becoming allegorized, and of the allegory being employed for the simple moral instruction
of those who were operative members of the industry. I am acquainted, for instance, with an Egyptian ceremonial system, 
some 5,000 years old, which taught precisely the same things as Masonry does, but in the terms of shipbuilding instead of in 
the terms of architecture. But the terms of architecture were employed by those who originated modern Masonry because they 
were ready to hand; because they were in use among certain trade-guilds then in existence; and lastly, because they are 
extremely effective and significant from the symbolic point of view. 

All that I wish to emphasize at this stage is that our present system is not one coming from remote antiquity: that there is no
direct continuity between us and the Egyptians, or even those ancient Hebrews who built, in the reign of King Solomon, a 
certain Temple at Jerusalem. What is extremely ancient in Freemasonry is the spiritual doctrine concealed within the 
architectural phraseology; for this doctrine is an elementary form of the doctrine that has been taught in all ages, no matter in 
what garb it has been expressed. Our own teaching, for instance, recognizes Pythagoras as having undergone numerous 
initiations in different parts of the world, and as having attained great eminence in the science. Now it is perfectly certain that 
Pythagoras was not a Mason at all in our present sense of the word but it is also perfectly certain that Pythagoras was a very 
highly advanced master in the knowledge of the secret schools of the Mysteries, of whose doctrine some small portion is 
enshrined for us in our Masonic system.  

What then was the purpose the framers of our Masonic system had in view when they compiled it? To this question you will 
find no satisfying answer in ordinary Masonic books. Indeed there is nothing more dreary and dismal than Masonic literature 
and Masonic histories, which are usually devoted to considering merely unessential material relating to the external 
development of the Craft and to its antiquarian aspect. They fail entirely to deal with its vital meaning and essence, a failure
that, in some cases, may be intentional, but the more often seems due to lack of knowledge and perception, for the true, inner 
history of Masonry has never yet been given forth even to the Craft itself. There are members of the Craft to whom it is 
familiar, and who in due time may feel justified in gradually making public at any rate some portion of what is known in 
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interior circles. But ere that time comes, and that the Craft itself may the better appreciate what can be told, it is desirable, nay 
even necessary, that its own members should make some effort to realize the meaning of their own institution and should 
display symptoms of earnest desire to treat it less as a system of archaic and perfunctory rites, and more as a vital reality 
capable of entering into and dominating their lives; less as a merely pleasant social order, and more as a sacred and serious 
method of initiation into the profoundest truths of life. It is written that "to him that hath shall be given, and from him that hath 
not shall be taken away even that which he hath"; and it remains with the Craft itself to determine by its own action whether it
shall enter into its full heritage, or whether, by failing to realize and to safeguard the value of what it possesses, by suffering its 
own mysteries to be vulgarized and profaned, its organization will degenerate and pass into disrepute and deserved oblivion, 
as has been the fate of many secret orders in the past. 

There are signs, however, of a well-nigh universal increase of interest, of a genuine desire for knowledge of the spiritual 
content of our Masonic system, and I am glad to be able to offer to my Brethren some slight and imperfect outline of what I 
conceive to be the true purpose of our work, which may tend to deepen their interest in the work of the Order they belong to, 
and (what is of more moment still) help to make Masonry for them a vital factor, and a living, serious reality, rather than a 
mere pleasurable appendage to social life. 

To state things briefly, Masonry offers us, in dramatic form and by means of dramatic ceremonial a philosophy of the spiritual 
life of man and a diagram of the process of regeneration. We shall see presently that that philosophy is not only consistent 
with the doctrine of every religious system taught outside the ranks of the Order, but that it explains, elucidates and more 
sharply defines, the fundamental doctrines common to every religious system in the world, whether past or present, whether 
Christian or non-Christian. The religions of the world, though all aiming at teaching truth, express that truth in different ways, 
and we are more prone to emphasize the differences than to look for the correspondences in what they teach. In some Masonic 
Lodges the candidate makes his first entrance to the Lodge room amid the clash of swords and the sounds of strife, to intimate 
to him that he is leaving the confusion and jarring of the religious sects of the exterior world, and is passing into a Temple 
wherein the Brethren dwell together in unity of thought in regard to the basal truths of life, truths which can permit of no 
difference or schism. 

Allied with no external religious system itself, Masonry is yet a synthesis, a concordat, for men of every race, of every creed,
of every sect, and its foundation principles being common to them all, admit of no variation. "As it was in the beginning, so it
is now and ever shall be, into the ages of ages." Hence it is that every Master of a Lodge is called upon to swear that no 
innovation in the body of Masonry (i.e., in its substantial doctrine) is possible, since it already contains a minimum, and yet a 
sufficiency, of truth which none may add to nor alter, and from which none may take away; and since the Order accords 
perfect liberty of opinion to all men, the truths it has to offer are entirely "free to" us according to our capacity to assimilate
them, whilst those to whom they do not appeal, those who think they can find a more sufficing philosophy elsewhere, are 
equally at liberty to be "free from" them, and men of honour will find it their duty to withdraw from the Order rather than 
suffer the harmony of thought that should characterize the Craft to be disturbed by their presence. 

The admission of every Mason into the Order is, we are taught, "an emblematical representation of the entrance of all men 
upon this mortal existence." Let us reflect a little upon these pregnant words. To those deep persistent questionings which 
present themselves to every thinking mind, What am I ? Whence come I? Whither go I?, Masonry offers emphatic and 
luminous answers. Each of us, it tells us, has come from that mystical "East," the eternal source of all light and life, and our
life here is described as being spent in the "West" (that is, in a world which is the antipodes of our original home, and under
conditions of existence as far removed from those we came from and to which we are returning, as is West from East in our 
ordinary computation of space). Hence every Candidate upon admission finds himself, in a state of darkness, in the West of 
the Lodge. Thereby he is repeating symbolically the incident of his actual birth into this world, which he entered as a blind and 
helpless babe, and through which in his early years, not knowing whither he was going, after many stumbling and irregular 
steps, after many deviations from the true path and after many tribulations and adversities incident to human life, he may at 
length ascend, purified and chastened by experience, to larger life in the eternal East. Hence in the E.A. degree, we ask, "As a
Mason, whence come you?" and the answer, coming from an apprentice (i.e., from the natural man of undeveloped 
knowledge) is "From the West," since he supposes that his life has originated in this world. But, in the advanced degree of 
M.M. the answer is that he comes "From the East," for by this time the Mason is supposed to have so enlarged his knowledge 
as to realize that the primal source of life is not in the "West," not in this world; that existence upon this planet is but a 
transitory sojourn, spent in search of "the genuine secrets," the ultimate realities, of life; and that as the spirit of man must
return to God who gave it, so he is now returning from this temporary world of "substituted secrets " to the “East" from which 
he originally came. As the admission of every candidate into a Lodge presupposes his prior existence in the world without the 
Lodge, so our doctrine presupposes that ever soul born into this world has lived in, and has come hither from, an anterior state
of life. It has lives elsewhere before it entered this world: it will live elsewhere when it passes hence, human life being but a 
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parenthesis in the midst of eternity. But upon entering this world, the soul must needs assume material form; in other words it
takes upon itself a physical body to enable it to enter into relations with the physical world, and to perform the functions 
appropriate to it in this particular phase of its career. Need I say that the physical form with which we have all been invested
by the Creator upon our entrance into this world, and of which we shall all divest ourselves when we leave the Lodge of this 
life, is represented among us by our Masonic apron? This, our body of mortality, this veil of flesh and blood clothing the inner
soul of us, this is the real "badge of innocence," the common "bond of friendship," with which the Great Architect has been 
pleased to invest us all this, the human body, is the badge which is "older and nobler than that of any other Order in 
existence": and though it be but a body of humiliation compared with that body of incorruption which is the promised 
inheritance of him who endures to the end, let us never forget that if we never do anything to disgrace the badge of flesh with
which God has endowed each of us, that badge will never disgrace us. 

Brethren, I charge you to regard your apron as one of the most precious and speaking symbols our Order has to give you. 
Remember that when you first wore it it was a piece of pure white lambskin; an emblem of that purity and innocence which we 
always associate with the lamb and with the newborn child. Remember that you first wore it with the flap raised, it being thus 
a five-cornered badge, indicating the five senses, by means of which we enter into relations with the material world around us 
(our "five points of fellowship" with the material world), but indicating also by the triangular portion above, in conjunction 
with the quadrangular portion below, that man's nature is a combination of soul and body; the three-sided emblem at the top 
added to the four-sided emblem beneath making seven, the perfect number; for, as it is written in an ancient Hebrew doctrine 
with which Masonry is closely allied, "God blessed and loved the number the seven more than all things under His throne," by 
which is meant that man, the seven-fold being, is the most cherished of all the Creator's works. And hence also it is that the 
Lodge has seven principal officers, and that a Lodge, to be perfect, requires the presence of seven brethren; though the deeper
meaning of this phrase is that the individual man, in virtue of his seven-fold constitution, in himself constitutes the "perfect
Lodge," if he will but know himself and analyse his own nature aright. 

To each of us also from our birth have been given three lesser lights, by which the Lodge within ourselves may be illumined. 
For the "sun" symbolizes our spiritual consciousness, the higher aspirations and emotions of the soul; the "moon" betokens 
our reasoning or intellectual faculties, which (as the moon reflects the light of the sun) should reflect the light coming from the 
higher spiritual faculty and transmit it into our daily conduct; whilst "the Master of the Lodge" is a symbolical phrase denoting
the will-power of man, which should enable him to be master of his own life, to control his own actions and keep down the 
impulses of his lower nature, even as the stroke of the Master's gavel controls the Lodge and calls to order and obedience the 
Brethren under his direction. By the assistance of these lesser lights within us, a man is enabled to perceive what is, again 
symbolically, called the "form of the Lodge," i.e. the way in which his own human nature has been composed and constituted, 
the length, breadth, height and depth of his own being. By their help, too, he will perceive that he himself, his body and his 
soul, are "holy ground," upon which he should build the altar of his own spiritual life, an altar which he should suffer no "iron 
tool," no debasing habit of thought or conduct, to defile. By them, too, he will perceive how Wisdom, Strength and Beauty 
have been employed by the Creator, like three grand supporting pillars, in the structure of his own organism. And by these 
finally he will discern how that there is a mystical "ladder of many rounds or staves," i.e., that there are innumerable paths or
methods by means of which men are led upwards to the spiritual Light encircling us all, and in which we live and move and 
have our being, but that of the three principal methods, the greatest of these, the one that comprehends them all and brings us
nearest heaven, is Love, in the full exercise of which God-like virtue a Mason reaches the summit of his profession; that 
summit being God Himself, whose name is Love. 

I cannot too strongly impress upon you, Brethren, the fact that, throughout our rituals and our lectures, the references made to
the Lodge are not to the building in which we meet. That building itself is intended to be but a symbol, a veil of allegory 
concealing something else. "Know ye not" says the great initiate St. Paul, "that ye are the temples of the Most High; and that 
the Spirit of God dwelleth in you? " The real Lodge referred to throughout our rituals is our own individual personalities, and
if we interpret our doctrine in the light of this fact we shall find that it reveals an entirely new aspect of the purpose of our 
Craft. 

It is after investment with the apron that the initiate is placed in the N.E. corner. Thereby he is intended to learn that at his
birth into this world the foundation-stone of his spiritual life was duly and truly laid and implanted within himself; and he is
charged to develop it; to create a superstructure upon it. Two paths are open to him at this stage, a path of light and a path of 
darkness; a path of good and a path of evil. The N.E. corner is the symbolical dividing place between the two. In symbolical 
language, the N. always signifies the place of imperfection and un-development; in olden times the bodies of suicides, 
reprobates and unbaptized children were always buried in the north or sunless side of a churchyard. The seat of the junior 
members of the Craft is allotted to the north, for, symbolically, it represents the condition of the spiritually unenlightened man; 
the novice in whom the spiritual light latent within him has not yet risen above the horizon of consciousness and dispersed the
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clouds of material interests and the impulses of the lower and merely sensual life. The initiate placed in the N.E. corner is 
intended to see, then, that on the one side of him is the path that leads to the perpetual light of the East, into which he is 
encouraged to proceed, and that on the other is that of spiritual obscurity and ignorance into which it is possible for him to 
remain or relapse. It is a parable of the dual paths of life open to each one of us; on the one hand the path of selfishness, 
material desires and sensual indulgence, of intellectual blindness and moral stagnation; on the other the path of moral and 
spiritual progress, in pursuing which one may decorate and adorn the Lodge within him with the ornaments and jewels of 
grace and with the invaluable furniture of true knowledge, and which he may dedicate, in all his actions, to the service of God
and of his fellow men. And mark that of those jewels some are said to be moveable and transferable, because when displayed 
in our own lives and natures their influence becomes transferred and communicated to others and helps to uplift and sweeten 
the lives of our fellows; whilst some are immoveable because they are permanently fixed and planted in the roots of our own 
being, and are indeed the raw material which has been entrusted to us to work out of chaos and roughness into due and true 
form. 

The Ceremony of our first degree, then, is a swift and comprehensive portrayal of the entrance of all men into, first, physical
life, and second, into spiritual life; and as we extend congratulations when a child is born into the world, so also we receive
with acclamation the candidate for Masonry who, symbolically, is seeking for spiritual re-birth; and herein we emulate what is 
written of the joy that exists among the angels of heaven over every sinner who repents and turns towards the light. The first 
degree is also eminently the degree of preparation, of self-discipline and purification. It corresponds with that symbolical 
cleansing accorded in the sacrament of Baptism, which, in the churches, is, so to speak, the first degree in the religious life;
and which is administered, appropriately, at the font, near the entrance of the church, even as the act itself takes place at the 
entrance of the spiritual career. For to all of us such initial cleansing and purifying is necessary. As has been beautifully 
written by a fellow-worker in the Craft :- 

"Tis scarcely true that souls come naked down 

To take abode up in this earthly town, 

Or naked pass, of all they wear denied.

We enter slipshod and with clothes awry, 

And we take with us much that by-and-by 

May prove no easy task to put aside.

Cleanse, therefore, that which round about us clings, 

We pray Thee, Master, ere Thy sacred halls 

We enter. Strip us of redundant things,

And meetly clothe us in pontificals.” 

[Strange Houses of Sleep by A. E. Waite.] 

In the schools of the Mysteries, when aspirants for the higher life were wont to quit the outer world and enter temples or 
sanctuaries of initiation, prolonged periods were allotted to the practical achievement of what is briefly summarized in our 
first degree. We are told seven or more years was the normal period, though less sufficed in worthy cases. The most severe 
tests of discipline, of purity, of self-balance were required before a neophyte was permitted to pass forward, and a 
reminiscence of these tests of fitness is preserved in our own working by the conducting of the candidate to the two wardens, 
and submitting him to a merely formal trial of efficiency. For it is impossible to-day, as it was impossible in ancient times, for 
a man to reach the heights of moral perfection and spiritual consciousness which were then, and are now, the goal and aim of 
all the schools of the Mysteries and all the secret orders, without purification and trial. Complete stainlessness of body, utter
purity of mind, are absolute essentials to the attainment of things of great and final moment "Who?" says the Psalmist (and 
remember that the Psalms were the sacred hymns used in the Hebrew Mysteries), "Who will go up to the hill of the Lord, and 
ascend to His holy place? Even he that hath clean hands and a pure heart"; whence it comes that we wear white gloves and 
aprons as emblems that we have purified our hearts and washed our hands in innocence. So also our Patron Saint (St. John) 
teaches, "He who hath this hope in him purifieth himself, even as He (i.e., the Master whom he is seeking) is pure." For he 
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who is not pure in body and mind he who is enslaved by passions and desires, or by bondage to the material interests of this 
world, is, by the very fact of his uncleanness, prevented from passing on. Nothing unclean or that defileth a man, we are told,
can enter into the kingdom; and, therefore, our candidates are told that if they have "money or metals about them"; if, that is,
they are subject to any physical attraction or mental defilement, their real initiation into the higher things, of which our 
ceremony is but a dramatic symbol, must be deferred and repeated again and again until they are cleansed and fitted to pass 
on. 
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SONS OF LIGHT 
By K. Linton 

A JOURNEY THROUGH THE FIRST DEGREE 
(Pages 5-15) 

NOTE: Please note the footnotes included that point out differences in Ontario’s ritual to that being referred to.  Discuss 
these differences and why they might have arisen in other jurisdictions with your mentor. 

I call this chapter “ A Journey through the First Degree” because I intend to conduct the reader through the First Degree in the
order of the ceremony, touching on its highlights and adding interpretations  and explanation where necessary. 

In our Journey through the First Degree we meet a series of challenges. No doubt we all remember that first challenge: “Do 
you feel anything?” That first incident was designed to intimate to us that we were about to engage in something serious and 
solemn. We were no sooner inside the Lodge than we were faced with the second challenge: “Are you free?”1 Then, when we 
vowed that we were unfettered, body, mind and soul, the blessings of the Almighty was invoked on the proceedings. Then, 
without a pause, came the third and most important challenge of all: “In all cases of difficulty and danger, in whom do you put
your trust?” There is, of course, only one answer, but that answer is the confession of a simple faith - the simple faith of 
Masonry. We do not enquire a candidate’s religion, but we do insist on a belief in a Supreme Being - faith in the Great 
Architect of the Universe is the rock foundation on which the whole Masonic edifice is built. 

Of the three theological virtues, Faith, Hope and Charity, the last is, of course, the greatest -  “chief among the blessed three”,
as we sing in our ode2 - but Faith is necessarily the first, the starting point in any approach to God. And so we find right at the 
beginning of our Masonic career a profound emphasis on a simple faith. But let us continue our journey. 

We enter the Lodge room from the West, symbolizing the gateway of life, not birth, but the beginning of life.  Being the 
gateway to life, it will also eventually be the gateway from life, but that comes much later in our story. We travel down the 
North side, the place of darkness, symbolizing the development of life - the time spent by the embryo in the mother’s womb, 
or the seed in the darkness of the earth. Then we arrive in the East, where we receive the light, symbolizing birth. 

In his circumambulation of the Lodge our candidate follows the path of the sun, which, of course, rises in the East, reaches its
zenith in the South - at least it does in the Northern Hemisphere, where our ceremonies originate - then sets in the West, and 
returns to the East through the hours of darkness. 

Our candidate knocks, three times at the Junior Wardens pedestal and three times at that of the Senior warden. These three 
knocks have a profound significance; they betoken the three degrees, which in turn represent man’s approach to God in each 
of the three phases of nature: a physical approach, a mental or intellectual approach, and a spiritual approach. The candidate,
of course, knows nothing of this  at this stage, but the pattern of our three degrees is based on this fundamental principle. 

We advance to the East by three irregular steps, symbolizing stepping into the unknown. The first is a timid step, full of 
caution; the second a little bolder, indicating rising confidence, and the third quite bold, because fear has now been dispelled.
The first part of the sign of an Entered Apprentice has the same significance - reaching into the unknown. 

The predominating number of this degree is three, just as five and seven are the numbers of the other two degrees, and so, as 
the candidate kneels he forms three squares: the first with his leg, the second with his foot, and the third with his arm. His hand 
in this position is an emblem of concealment - he takes a vow of  concealment - and it is worthy to notice that the words used,
“hele and conceal”, have the same meaning: “hele: being derived from the Anglo-Saxon, the language in use before William 
the Conquerer arrived from Normandy, and “conceal” being derived from the Norman French that he brought with him, thus 
establishing  a second language in England. Freemasonry here used a word from each language to make sure that it was not 
misunderstood. This might throw a little light on the age of our ritual. 

Both these words mean to “cover up”, just as does our other word “hele”, which was derived from the same Anglo-Saxon 
word “helan”. The thatchers of roofs, particularly in Cornwall and Devon, are called “heelers” to this day, and our nurseryman 
use that word when they cover the roots of a plant with earth, till they are ready to place it in the ground. 
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1 In Ontario we ask “Are you free by birth?” 
2 We do not use this ode in Ontario 
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The obligation is obviously twofold,  in as much as we may neither do certain things ourselves, nor permit them to be done by 
others; but the word “indite”, which is not properly understood, makes the obligation threefold. Its meaning is “to direct or 
dictate what is to be uttered or written”. If we may not permit a second person to direct or dictate what is to be uttered or 
written to a third person, the word has a profound significance on our obligation. 

When God accused Cain of Abel’s murder, he answered: “Am I my brother’s keeper?” The word “indite” in our obligation 
shows that we are our brother’s keeper. The mere passive witnessing a brother thus violating his obligation implies the 
violation  of our own. 

We are made a Mason in the body of  a Lodge “just, perfect and regular”. The word “just” in this instance has the archaic 
meaning of “correct”. As it does in the investiture of the Treasurer when we use the words “just and regular accounts”3. What 
makes the Lodge “just”, what makes it “perfect”, and what makes it “regular”? The Sacred Volume open on the Master’s 
pedestal makes it just, and complete. The number seven makes it perfect, as we learn in the words of the First Tracing Board, 
with a confirmation of that in the Second Tracing Board, as you, no doubt, remember. The warrant or charter of the United 
Grand Lodge of Victoria makes it regular. Without the Sacred Volume to make the Lodge just and complete, the presence of 
“seven regularly made Masons” to make it perfect, and the warrant or charter to make it regular, no Lodge can conduct the 
ceremony of initiation. 

After the candidate has received the light, he takes his first regular step in Freemasonry, which he does in the form of a tau 
cross. When I was in India several years ago, I noticed that they used the same words as we do regarding the placing of the 
candidate’s feet, but they added the words: “so as to form the letter T”. This is quite right, as the English letter T is the 
equivalent of the Greek letter tau, and the three emblems in the form of an inverted letter T on the apron of an Installed Master
are tau crosses. The letter tau is the nineteenth letter of the Greek alphabet. 

In its original form of a cross, it is probably the most ancient of all sacred signs. It is depicted on the oldest monuments in
Egypt, Assyria, Persia and Hindustan. According to Mackey, Moses marked this sign on the fore head of his brother, Aaron, 
when he anointed him as the first High Priest of Israel. It was this sign that Ezekiel caused to be marked on the foreheads of 
the righteous, who were thereby saved from death. In India it is the sign of the Brahma, the creator, the first of the Hindu 
Trinity, and used by Brahmins, the highest caste in that religion. It was highly revered by the ancient Druids, and is, of course, 
the most sacred sign of Christianity.  

We form a tau cross in each of the three degrees, and when we are exalted in the Royal Arch - which it is claimed, is not 
another degree, but the completion of the third - we find the three crosses united in the “triple tau”. 

As the left-hand side symbolizes evil, we always take a step with the left foot, as symbolical of putting down evil, before we 
make this sign. The Latin word for “left” is sinister, which accounts for the ominous significance attributed to this English 
word. 

The word of the degree is a Hebrew word, whose meaning gives us the key to God’s covenant with Israel, of which the name 
of the pillar was intended to be a constant reminder, as we see from this paraphrasing of the covenant: “In the strength of 
Jehovah shall the king rejoice, for He will establish the throne of David and his kingdom to his seed forever”. The pillar has 
nothing really to do with the great grandfather of David, only inasmuch as they both bore the same name, thus the name of one 
serves as a reminder of the other. 

“Have you anything to give?” Here Brethren, is our fourth challenge, and, although at the time we were prevented from 
accepting that challenge, now that we are Freemasons, we are bound to accept, for we have so much to give - our time, our 
energy, our devotion. To disregard this challenge is to condemn ourselves to lack of interest, which so often becomes that fatal
attitude of apathy. 

The ancient Greeks had three words - eros, philia, and agape which are translated to the same English word “love”, but to the 
Greeks they had three distinct meanings. Eros was the love between the sexes; philia the love of man for man - brotherly love; 
and the third, agape, something far greater - the love of God for man, which, of course, knows no bounds. The equivalent of 
agape in the Latin language was caritas, and it is from this word that our word “charity” is derived, and it has the same 
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3 This is a different wording than you will find in your ritual here in Ontario. 
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meaning. It seems to have been somewhat degraded in the outside world, but in Freemasonry it still has that deeper meaning. 
We cannot hope to attain to such a love, but we can strive to emulate it to the best of our ability. 

Faith, as I have already mentioned, is necessarily the first step in any approach to God, and the three degrees in Freemasonry 
represent our approach to God in the three phases of our nature. We belong to God, body, mind and soul. It is Hope that 
enables us to take the next step, but Charity, that sublime virtue derived from an emulation of God’s love for man, must be the
greatest, and so we depict it on our Tracing Board as the top rung of the ladder. 

The North-east charge is a dramatization of this great virtue; it reminds us of our obligation to relieve the distress of our 
indigent brother, and this reminder is constantly repeated at the conclusion of every meeting in the Tyler’s Toast.4 During my 
Masonic career I have heard several interpretations of the Tyler’s Toast, but the following has so appealed to me that I have 
forgotten the others.  

According to this interpretation the Tyler’s Toast is meant to remind us of the time, when we stood on the North-east corner of
the Lodge, and listened for the first time to these words “… it cannot be denied that we have many members of rank and 
opulence amongst us; neither can it be concealed that among the thousands who range under its banner, there are some who, 
perhaps from circumstances of unavoidable calamity and misfortune, are reduced to the lowest ebb of poverty and distress. On 
their behalf it is our usual custom to awaken the sympathy of every newly initiated Brother, by making such a claim, etc.” The 
charge concludes with the words: “…should you, at any future time, meet a Brother in distress who might solicit your 
assistance, you will remember those peculiar moments when you were admitted into Freemasonry … and cheerfully embrace 
to opportunity of practicing towards him that virtue that you now profess to admire.” 

When we honour this toast to our distressed Brethren we think of them as being dispersed to the four points of the compass 
over the surface of land and water, and so we point, but not to the South, for, symbolically speaking, we are standing in the 
South, but we point to the other three - straight ahead to the North, left to the West, and right to the East. We do this three
times in allusion to the three degrees, which in turn allude to the triple nature of man - body, mind, and soul - for man must 
dedicate himself to God in each of the three phases of his nature, and in each of the three degrees to represent our approach to
God in that particular phase of our being. 

When we find ourselves face to face with the distressed Brother, what might we be called upon to do in order to carry out this 
obligation? 

Well first of all, we may have to thrust our hands into our pockets where we keep our money. However, financial aid may not 
be his greatest need; perhaps he is depressed, downcast, discouraged, and our sympathy, counsel, or encouragement could 
give him renewed strength to fight life’s battle. He may have all the money he needs, and yet be destitute of faith, of hope, and 
of course, it is our duty to share our faith, our hope, and our courage with him. Our aid to this distressed Brother could take
yet a third form; perhaps he is aged, invalid, blind, or otherwise handicapped, and so unable to something that we could do for
him - some physical task that we could do for him with these hands. 

Yes, our aid will come from our pockets, from our hearts, or from our hands, and so we indicate each in turn. And we do it 
three times for the same reason that we pointed three times: body, mind and soul; hand, head and heart; north, west and east. 
And in silence, because whatever aid we render to our distressed Brother will forever remain a secret between the giver and 
the receiver.5

“To our next merry meeting” we say with the hands in this position. The hand in this position always symbolizes concealment, 
as it was thus that we took our obligation. This time it is a double concealment, representing concealment in two places. It is
not only what occurred in the Lodge Room, but also what occurred here at the festive board, where we honour this toast, that 
is not to be divulged to the outside world. 
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4 In Ontario we do not use this toast and the wording which is used in the next paragraph is different from ours.  You may wish 
to explore this tradition and differences further.  The NE corner lecture referred to in Ontario says, “It cannot be denied that
we have many members of rank and affluence; neither can it be concealed that among the thousands that range themselves 
under its banners, there are those who are daily sinking into the sere and yellow leaf of old age, and others who, perhaps from
circumstances of unforseen misfortune and calamity, are being reduced to the lowest depths of poverty and sitress.  On their 
behalf it is our usual custom to awaken the feelings of every newly initiated brother, by making such a claim, etc.” 
5 This again is an interesting difference in tradition than we have here in Ontario. 
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We call our place of refreshment “the South”, because the cathedral builders always erected their lodge on the sunny side of 
the construction, which in the Northern Hemisphere is the south. It was here that our ancient Brethren took their refreshment, 
and so the place of refreshment came to be called the “South”. 

It has been well said: 

“Faith is lost in sight, Hope ends in fruition, but Charity extends beyond the grave through the boundless realms of 
eternity”. 

This sounds like a riddle, but it is profound truth, because faith is the assurance of things not seen, and when we finally see,
then we believe through sight, and no longer through faith - “Faith is lost in sight”. As hope exists only in the expectation of
possession it must necessarily cease, when the thing desired is at last enjoyed: 

“Hope ends in fruition; but Charity, exercised here on earth in acts of mutual kindness and forbearance, is still to be 
found in the world to come in its most sublime form as God’s mercy to His erring creatures”. 

In the Reasons for Preparation we are told that our right arm was made bare in token of our sincerity, and to show that we are 
able and willing to work. This, Brethren, is yet another challenge, similar to “give”, because unless we are prepared to work 
diligently in gaining knowledge and carrying out the teachings of the Craft, we are sentencing ourselves to the same fate as 
those who do not give. The important point is that both “give” and “work” imply involvement.6

Again in the Reasons we are told: “There was not heard the sound of a hammer or any other implement of iron”. To my 
knowledge there are four references to this in the Sacred Volume. The first is a warning, which is given in Exodus 20:25, 
where we read:7

“And if thou wilt make me an altar of stone, thou shalt build it of hewn stone, for if thou lift up thine tool upon it, 
thou hast polluted it”. 

The second is an instruction, which is given in Deuteronomy 27:5, where we read: 

“And there shalt thou build an altar unto the Lord thy God, an altar of stones; thou shalt not lift up any iron tool upon 
them”. 

We know that the command was carried out, because it is recorded in Joshua 8:30-31: 

“Then Joshua built an altar unto the Lord God of Israel in Mount Ebal, as Moses the servant of the Lord commanded 
the children of Israel, as it is written in the book of the law of Moses, an altar of whole stones, over which no man  
hath lift up any iron”. 

The fourth reference shows us that this law was observed in the erection of King Solomon’s Temple, for in the First Book of 
Kings 6:7, we read: 

“And the house, when it was in building, was built of stones made ready, before they were brought hither; so that 
there was neither hammer nor axe nor any  tool of iron heard in the house, while it was in building”. 

I will mention but two things in the Tracing Board, and the first of these is a pair of things, the Rough and Perfect Ashlars. 
Both of these ashlars are reminders of the necessity for moral behaviour and the importance of developing the intellectual 
faculty. In the ritual we are told: “The Rough Ashlar is a stone, rough and unhewn as taken from the quarry until, by the 
industry and ingenuity of the workmen, it is modelled, wrought into due form, and rendered fit for the hands of the more 
expert craftsman; this represents man in his infant or primitive stage, rough and unpolished as that stone, until by the kind care
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6 In Ontario the JW is responsible for a lecture which imparts this information. 
7 The biblical quotes included in this reading are not used in Ontario.  You may want to explore through your own research 
what quotes from the Bible, Torah and other VSLs are used in other jurisdictions and how they add value to the ceremony of 
initiation. 
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and attention of his parents or guardians by giving a liberal and virtuous education, his mind becomes cultivated, and he is 
thereby rendered a fit member of civilized society. The Perfect Ashlar is a stone of true die or square, fit to be tried by the S. 
and C.s; this represents man in the decline of years, after a regular well-spent life in acts of piety and virtue, which cannot
otherwise be tried and approved than by the S. of God’s word, and the C.s of his own self-convincing conscience. 

Dr. Mackey (Encyclopedia of Freemasonry and its kindred Sciences) presents the same idea in these words: 

“The Rough Ashlar, or stone in its rude and unpolished conditions, is emblematical of man in his natural state - 
ignorant, uncultivated, and vicious. But when education has exercised its wholesome influence in expanding his 
intellect, restraining his passions, and activating his mind, he is then represented by the Perfect Ashlar, which, under 
the skilful hand of the expert Craftsman, has been smoothed and squared and fitted for its place in the building”. 

Dr. Joseph Fort Newton (The Builders) clothes the idea in these beautiful words: 

“Freemasonry insists that its members shall be men, free men of adult age and of good report; as the stones of King 
Solomon’s Temple were hewn and chiselled and shaped and polished, far away, so that without the sound of axe or 
hammer, they might be softly, silently set in the place that awaited them; so in the Lodges of freemasonry the 
characters of its members are silently, secretly smoothed and shaped, until the rough stone becomes the Perfect 
Ashlar, the long pilgrimage is over, the working tools are laid down, and the finished stone finds its last resting place 
in the great temple of humanity, which the Great Architect has been building since the world began:. 

Now let me add the thought contained in the last verse of that poem by Lawrence Greenleaf, entitled “Temple of Living 
Stones”: 

“Although our past achievements we with honest pride review, 
As long as there’s Rough Ashlars there is work for us to do; 
We still must shape the living stones with instruments of love, 
For that eternal mansion in the paradise above; 
Toil as we’ve toiled in ages past to carry out the plan; 
‘Tis this: the Fatherhood of God, and the Brotherhood of man”. 

In ordinary everyday life, when we speak of a “rude or “Polished” mind, of an “upright” man, who is a “pillar” of society, of 
meeting on the “level”, and acting on the “square”, we are using words that found their origin in our Masonic Craft; and when 
we speak of putting someone through the Third Degree, we are thinking of an ordeal, and our Masonic ordeal teaches us that 
we cannot rely on our own worth, no matter how virtuous, nor yet on all the science and accumulated knowledge of mankind, 
but only on the sure grip of faith; all else will prove a slip and fail us in the hour of trial. 

Which brings us back to the point where we stared our journey, and where we answered that most important challenge: “In all 
cases of difficulty and danger, in whom do you put your trust?” Our answer, “In God”, is a confession of faith, the simple faith
of Masonry is its very cornerstone, its first and greatest landmark, the basis of its plan, its purpose, its promise. There is no 
other foundation - upon faith in God, Freemasonry builds its temple of Brotherly love, Relief and Truth. 

As he has for most things, Dr. Newton (The Builders) has something apt to say about the simple faith; and so I will conclude 
this chapter with his words: 

‘Out of this simple faith grows by inevitable logic the philosophy which Freemasonry teaches in signs and symbols, 
in pictures and parables. Stated briefly, stated vividly, it is that behind the pageant of nature, in it and over it, there is 
a Supreme Being, who initiates, impels and controls all; that behind the life of man and his pathetic story in history, 
there is a righteous will, the intelligent conscience of the Most High. In short, that the last thing in the universe is 
mind, that the highest and deepest thing is conscience, and that the final reality is the absoluteness of love; higher 
than his faith cannot fly, and deeper than his thought cannot dig”. 

The other reference I wish to make to the Tracing Board is not to two things like the Ashlars, but to three things, the pillars.
They warrant a chapter on their own. 
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THE THREE GREAT PILLARS 

The column of office of the Junior Warden is the pillar of the Corinthian Order. It is an emblem of beauty, and points out that
he is to adorn the work with all his powers of genius and active industry, to promote regularity among the Brethren by his 
precept and example, and the discriminating encouragement of merit. 

The outstanding feature of the Corinthian Order is the acanthus leaf, the introduction of which is attributed to Callimachus, the 
celebrated architect of ancient Greece. Long before the Christian era a Corinthian maiden, who was betrothed, took ill and 
died before the time for the appointed marriage. Her faithful and grieving nurse placed on her tomb a basket containing many 
of her toys and covered it with a flat tile. It so happened that the basket was placed immediately on top of an acanthus root, 
which then grew up and around the basket, and curled around the weighty resistance of the tile, exhibiting a form of foliage, 
which was, on being seen by the architect, perceived as a potential form of architecture. He adopted it as a model for the 
capital of a new order of architecture, perpetuating in marble this story of affection.  

It is the most elaborate of the three Greek orders, the other two of which are the Ionic and the Doric. It gained great favour 
with the Romans, who tried to improve on it with the Composite, but the Corinthian has steadily maintained its popularity. The 
finest Greek example is the choragic monument of Lysicrates in Athens. The Roman examples include the Temple of Mars at 
Ultor, The temple of Vespasian, the third range of the Colosseum, and the Pantheon. 

Emblematically, this column is female, and its distinguishing characteristics are lightness and beauty. In proportion its length 
is nine to eleven times its diameter, and in Freemasonry it represents Hiram Abif. 

 When Hiram, King of Tyre, which was the chief city of Phoenicia, accepted King Solomon’s invitation to support him with 
men and materials for the building of the Temple, he sent his outstanding man to take charge of the construction. This is 
recorded in the First Book of Kings 7:13, where we read: 

“And Solomon sent and brought Hiram out of Tyre. He was the son of a widow of the tribe Napthali, and his father 
was a man of Tyre.” 

His father , therefore, was a Phoenician, but his mother was an Israelite. Some Masonic scholars contend that this  man of tyre
was his step-father, and that his real father, his mother’s first husband was a man of the tribe of Dan, making him fully an 
Israelite by birth. The history of Tyre goes back to the fifteenth century B.C. (The City of Tyre was about one hundred and 
sixty kilometres from Jerusalem.) 

Hiram Abif, or being translated, Father Hiram, was a very talented man, as we can see from the passages of scripture. The first
records: 

“Hiram was a worker in bronze, and he was full of wisdom, understanding and skill for making any manner of work 
in bronze. He came to King Solomon and did all his work.” 

And the other passage (The Second Book of Chronicles 2:14) records the words of Hiram, King of Tyre, in describing the 
man he was sending: 

“He is trained to work in gold, silver, bronze, iron, stone, and wood; and in purple, blue and crimson fabrics and fine 
linen, and to do all, sorts of engraving, and to execute any design that may be assigned to him with your craftsmen, 
the craftsmen of my Lord David, your Father.” 

His skill as a Mason is certified by the famous archaeologist, Professor Smythe, who tells us that there were stones as large as
11.81 metres long, 2.13 metres high, and 2.44 metres wide, and that these were formed so as to fit and rest on the natural rock
foundation, and that the joints between these stones were so perfect that the blade of a knife could not be inserted between 
them. 

A stone of these dimensions would weigh about 140 tonnes, and had to be moved into position without the aid of any kind of 
machinery, for this was before the invention of even the system of pulleys mentioned in the first Tracing Board. This 
enormous mass had to be dragged along an embankment of earth, which grew with the height of the building, and was not 
removed until after the temple was completed. 
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We are told that there was nothing more remarkable than the two great pillars, which were placed at the porchway or entrance, 
but these were actually surpassed by the great laver, which stood in the open space in front of the Temple. The pillars were 
each composed of three distinct castings, but this huge bowl, 4.57 metres in diameter, was one solid casting. It rested on the 
backs of twelve bronze oxen in groups of three, one group facing each of the four cardinal points of the compass. Its capacity 
was two thousand baths, which would be equal to 77,231 litres. 

This genius of a man was also an expert in the art of blending dyes. The veil of the Temple, a drop of over nine metres, which 
separated the Holy Place from the Sanctum Sanctorum was dyed purple, a colour which the ordinary man was forbidden to 
wear under pain of death, and the dye for which was decocted from extracts from whelks and a certain seaweed. 

He died just before the completion of his masterpiece, and such is the number of Masonic Lodges throughout the world, that 
his obituary is performed every hour of every day. Could any man have a more permanent memorial? It is the honour and 
privilege of the Junior Warden to represent this man. 

The column of office of the Senior Warden is the pillar of the Doric order. It is an emblem of strength and directs him to use 
all his strength of mind and power of intellect to preserve the peace, order and harmony among the Brethren of his Lodge, to 
facilitate the designs of the Worshipful Master, and to see that his commands are carried into full and permanent effect. 

The Doric is the oldest of the classic orders, dating back some 4,500 years. In proportion its height is from five to seven times 
its diameter. It was, no doubt, because of its Phoenician origin that it was chosen to represent Hiram, King of Tyre. It is male
in its proportions. 

The idea of the Temple was first conceived by King David, but for several reasons this mighty warlike King could not 
commence the work, although he did discuss the matter with Hiram, King of Tyre. It was left to his son, Solomon, upon his 
ascent to the throne to make a treaty with that monarch, who was to support him so ably with men and materials. 

Phoenicia was a buffer state between Egypt, Assyria and Babylon, and, except for brief periods of independence, was 
politically overlorded in turn by these three great powers, but as a trading, seafaring nation, the Phoenicians never completely
lost their independence. They were the outstanding financiers and money-lenders of their day, and had extensive overseas 
resources - Carthage, the great rival of Rome, was started as a colony of Phoenicia. Tyrian ships visited what is now known as 
the British Isles, and it has been established that their country actually operated the tin mines in Cornwall, which are still 
yielding tin today. It was this tin that was mixed with copper to make the bronze pillars, the great laver, and the many 
ornaments of the Temple. 

Not only did Hiram, King of Tyre, supply Solomon with the architect himself, Hiram Abif, but with many thousands of 
menatzchin, or prefects, or more familiarly speaking overseers, who were the artificers or skilled tradesmen. They were to 
oversee the vast number of unskilled labourers, who were drawn mainly from the satellite peoples of Israel, such as the 
Moabites, and other indigenous tribes. These unskilled labourers loaded timber from the forests of Lebanon onto the ships that 
were to transport it to Joppa, from where it was transported to Jerusalem. The Phoenicians supervised the preparation of the 
stones in the quarries, and their placement in the building, after the unskilled labourers had transported them there, again 
under the skilled workers of Tyre. 

The metal work was cast in the Plain of Jordan, in the clayground between Succoth and Zeredatha under the supervision of 
Hiram Abif and his skilled artificers. 

It took seven and a half years to complete the Temple, and then only by working the unskilled labour at ten thousand a shift, 
thanks to the wonderful support of Hiram, King of Tyre, whose honesty and integrity were bywords in his day. Of course, he 
was not doing this for nothing. His was a trading nation, and he wanted his caravan routes kept open, and in this way Solomon 
was able to repay him, besides supplying him with goods that Tyre itself could not produce. 

Hiram came to the throne at the early age of nineteen years, and he reigned for thirty-four years, dying at the age of fifty-three.
He is mentioned only twice in our ritual. The first time is in the First Tracing Board in that part which is repeated in our 
installation ceremony as the Address to the Pillars, where we are told that he is represented by the Doric column of the Senior
Warden. The second reference is even less specific: in the rather negative statement, that he was one of the three Grand 
masters who bore sway at the building of the Temple at Jerusalem. His importance would seem to warrant a more passing 
reference.  
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He was the king of a country which, although it has left us no record of its achievements, is credited with doing much towards 
the improvement of the art of writing  and, by some, even with the invention of the alphabet and the system of ciphers that we 
use today. Thanks to Flavius Josephus, the Jewish historian, and to Herodotus, the Greek historian, we are enabled to know as 
much as we do. 

The original inhabitants of Phoenicia were the Canaanites with an admixture of Amorite and Hittite, and unlike the ancient 
peoples were not primarily farmers but a nation of artificers, sailors and merchants. They are credited with the discovery of 
Polaris, the Pole Star, and are recognised as the first to chart their course by the stars. They are also credited with the 
invention of glass. The country was for many years under the domination of Egypt. 

We were told in a lecture (“Hiram and His Kingdom of Tyre”) given in the Lodge of Research by Wor. Bro. McConnell, that 
alone of all the Tyrian Kings the name of Hiram is attached by popular tradition to a still existing monument - a great weather-
beaten sarcophagus of unknown antiquity, raised aloft on three huge rocky pillars of stone, and looking down from the hills 
above Tyre, over the ruins of the city and harbour, and still called the “Tomb of Hiram”. Bro. Senior warden has the honour  
and privilege of representing Hiram, King of Tyre. 

The column of the Worshipful Master is the pillar of the Ionic order, a style of architecture that is 3,200 years old. It is part
Egyptian and part Assyrian, and combines the strength of the Doric with the beauty of the Corinthian order. It is an emblem of 
wisdom and points out that the Master is to combine wisdom with strength and firmness of mind and beauty of persuasive 
eloquence in the government of the Lodge. This pillar represents Solomon, King of Israel, who was renowned for his wisdom. 

The story of King Solomon begins with the story of Ruth, one of the many beautiful stories in the Sacred Volume. Because of 
famine in the land of Palestine, a certain man of Bethlehem, Elimelech by name, went with his wife Naomi, and their two sons 
to live in the land of Moab. There the two sons grew to manhood, and took  to themselves wives from among the daughters of 
the people of Moab. When Elimelech died, Naomi was left in the care of the two sons; but when the two sons died, Naomi 
decided to return to her own country. Both the daughters-in-law would have returned with her to Bethlehem, had not Naomi 
succeeded in persuading one of them to remain with her own Moabitish people, but the other who was called Ruth, insisted on 
returning with her, saying: “Your people shall be my people, and whithersoever thou goest, there I go also.” And so Ruth 
travelled with Naomi to Palestine.  

Back in Bethlehem, Naomi sent Ruth to glean corn in the field of her kinsman, Boaz, as was the custom in those days. When 
Boaz saw Ruth gleaning in his field, he asked his men who the woman was and when told that she was the daughter-in-law of 
his kinswoman, Naomi, he went forth and spoke with Ruth, inviting her to glean in all his fields. He then instructed his men 
not to disturb Ruth, but to let fall full ears of corn, that she might go away well laden. 

This story fills the four chapters of the Book of Ruth, but suffice it to say that Boaz fell in love with Ruth and married her.
Their son, Obed, was the father of Jesse, and therefore the grandfather of David, making Boaz the great grandfather of David, 
who was, of course, a prince and ruler in Israel. 

Although a man of war, David led a singularly blameless life till he fell in love with Bathsheba, the wife of Uriah, the Hittite, a 
captain in David’s army. David seduced Bathsheba, and when he found her with child he called Uriah  before him, made a full 
confession of his guilt, offering to marry her; but Uriah refused to divorce her. Shortly afterwards Uriah was killed in battle.
David was accused by Nathan the prophet of being implicated in the death of Uriah by assigning him to a mission of danger 
and it is recorded that David made no attempt to deny it. 

This and the numbering of people were David’s two sins, but they were fully atoned, for the Almighty thought fit to punish 
David in the same manner as was punished that other great servant of the Almighty, Moses, for his sin, by the denying of the 
realization of his life’s ambition. Moses, who led the Israelites out of their Egyptian bondage, and through the forty years of
wandering in the wilderness, dreamed of the day when he would lead them into the promised land. Moses died knowing that 
the following day they would cross the border under the leadership of his successor, Joshua. David, who had devoted his 
whole life to the service of God, dreamed and planned of building a magnificent temple to the glory of the Lord God of Israel, 
but died when those plans were almost ready and arrangements completed, leaving the execution of the beloved task to his 
son, Solomon, who followed him into the throne of Israel. 

Bathsheba, whom David later married, bore him that son who became the most famous and illustrious of all Kings of Israel, 
and who gained such fame for his wisdom that his name has been a byword for at least three thousand years. 
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As an illustration of the wisdom of Solomon, a story is told of two women, who came before him, both claiming to be the 
mother of the same child. After listening to their story, Solomon ordered that that the baby be cut in half with a sword, and 
half of the body be given to each claimant. One of the women was quite willing for this to be done, but the other became 
violently agitated, and falling to her knees before the King, begged and pleaded for the life of the baby, renouncing all claim
to be its mother. The King smiled kindly on the wretched women, and said: “Arise, woman and take the living child and 
depart in peace, for you who would not have it slain, are obviously the mother.” 

To Solomon’s lot fell the great honour of fulfilling his father’s cherished ambition, and it is upon the circumstances 
surrounding the erection of that magnificent temple, that our Masonic art is founded. Claims that its regal splendour and 
unparalleled lustre far transcend our ideas are not exaggerated, for the gold and silver alone on present day values would be 
worth thousands of millions of dollars. 

Solomon wrote many of the wise sayings in the Book of Proverbs, he wrote the Song of Solomon, and the Book of 
Ecclesiastes, the last chapter of which is one of the gems of literature, and had he written nothing else, the philosophy of life 
contained in that chapter would have been enough to immortalize the name of Solomon. 

Solomon was a wise and capable ruler, a mighty prince, whose reign was filled with prosperity and peace. The First temple at 
Jerusalem will always be known as King Solomon’s Temple, and the Master’s seat in the Freemasons’ Lodge will always be 
known as King Solomon’s Chair. May the story of King Solomon never end. 

The master of the Freemasons’ Lodge is thereby the worthy representative of King Solomon, and as such we salute him. 
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UNDERSTANDING FREEMASONRY 
BY  

R. A. WELLS 
Chapter 2. FREEMASONRY IN PERSPECTIVE 

A Peculiar System of Morality 

Freemasonry is so frequently quoted as ‘a peculiar system of morality, veiled in allegory, and illustrated by symbols’ but, let
us now examine that statement with a view to finding out just what is meant by the phrase and how it arose. 

‘A peculiar system of morality’ - well - word values tend to change over the years and the word ‘peculiar’ in this sense means 
particular or special; the morality in question has its roots in a philosophy and a code inspired by the bible as a whole. 

In mediaeval times skilled craftsmen in various trades banded together  to protect their crafts and permitted only those who 
had  been trained, taught, proved, and trusted to pursue their skills. It was a means to outlaw pirates from producing inferior
work and thus betray the trust of the architect, the master, or the commissioner of the work. From such early control 
development escalated in the 14th to the 17th centuries and there is ample evidence in both England and Scotland that such a 
trade control included instruction in matters beyond their crafts and skills; traces of that form of instruction can be found in
modern times. As an illustration let us take the little booklet supplied on admission to the Freedom of the City of London 
which is entitled Good Advice to Apprentices; or The Covenants of the City Indenture (familiarly Explained and Enforced By 
Scripture.) from a copy dated 1863 the first two items, from eleven are ‘familiarly Explained’, are here quoted:  

‘During which term the said Apprentice his Master faithfully shall serve’ - that is he shall be true and just to his 
Master in all his dealings, both in word and deed; he must not only keep his hands from picking and stealing, and his 
tongue from lying and slandering; he must also abstain from doing him any manner of injury, by idleness, negligence, 
or carelessness; by deceiving, or defaming, or any kind of evil speaking; but he must learn and labour to do him a 
true and real service.  

Several biblical quotations are listed in support of those injunctions including: 

Ye must be faithful in all things. (Timothy iii, 11) 
In all your labours let no iniquity be found. (Hosea xii, 8) 

and in addition to those there are quotations from Leviticus xix,11; Ephesians iv,25; Deuteronomy xxv,16; and Proverbs 
xii,19. 
The next example is: 

‘His secrets keep’ - that is he shall conceal the particular secrets of his art, trade, or science, without divulging or 
making any one privy to them to the detriment of his Master, whose interest may very much depend on a peculiar 
management and knowledge of his business. To behave thus is to serve faithfully; and fidelity is the glory and 
perfection of a servant, as his want of it is his greatest discredit and reproach. 

Only one biblical extract is given in support of that: 

Discover not a secret to another, lest he that heareth it put thee to shame, and thine infamy turn not away. (Proverbs 
xxv, 9, 10 )  

That booklet perpetuates injunctions similar to those written into the Old Charges dating from the 14th century. It was from 
those manuscripts the Revd. James Anderson compiled the first book of  Constitutions of the Freemasons in 1723. It was 
officially sanctioned by the premier Grand Lodge founded in London in 1717, and became the means by which Speculative 
Freemasonry was to be governed.  

Under the sub-heading ‘City Freedom’ in the Good Advice booklet the following appears: 
Apprentices who have faithfully served their Masters can obtain the Freedom of the City, which confers many 
advantages, for the sum of 5s only. 
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And that is followed by a Note which states: 

Masters should enrol their apprentices at the Chamberlain’s Office within twelve months from the date of their 
Indentures, it being for their mutual advantage. … Persons who give false testimony, forfeit their freedom. All who 
come to the Chamberlain’s Office to enrol, turn over, or make free their Apprentices, must bring the copies of their 
own freedom with them. 

The Entered Apprentice was thus guided, encouraged, taught the skills of the craft, and if he faithfully served his Master for 
the period of indenture, at least seven busy years, he obtained the Freedom of the City of London and by becoming a Fellow 
of his craft was then on his way to becoming a Master if that was his ambition. But, according to a reference quoted by 
Douglas Knoop in The Mason Word, his Prestonian Lecture for 1938: ‘Actually fewer than 50 per cent of the apprentices 
bound in London took up their freedom.’

The earliest record among the surviving Old Charges is the oft-quoted Regius Poem, or Halliwell MS dated c. 1396. It is 
headed in Latin - ‘Here begin the constitutions of the art of Geometry according to Euclid’, and among the fifteen Points and 
the fifteen Articles, is the following, but quoted in modern English: 

The third Point must be severely 
with the ‘prentice know it well, 
His master’s counsel he keep and close, 
and his fellows by his good purpose; 
The privities of the chamber tell he to no man, 
nor in the lodge whatsoever they do; 
Whatsoever thou hearest or seest them do, 
tell it to no man wheresoever you go; 
The counsel of the hall, and even of the bower, 
keep it well to thy great honour, 
Lest it would turn thyself to blame, 
and bring the craft into great shame. 
(From a modern transcript by Roderick H Baxter, Master of Quatuor Coronati Lodge in 1922. 
British Masonic Miscellany Vol 1) 
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It is worthy of notice here that the Regius Poem ends with the expression ‘So mote it be’ and that archaic expression is still 
used in Freemasonry. There is no question that Freemasonry was and still is ‘ a peculiar system of morality’ that has stood the
test of time. The essence of the principles then taught are still to be found in the modern Charge after Initiation, the first 
printing of which was by W. Smith in The Pocket Companion published in 1735 and has remained unchanged in the basic 
wording. 

Veiled in Allegory 

Let us turn to the expression ‘veiled in allegory’, and in that connection, note that the bible is full of accounts of incidents and 
stories that cannot possibly stand up to modern analysis and in consequence has provided much that has to be taken as 
allegory. Indeed the most effective teaching designed to capture full interest was given in parable form using an example that 
was common knowledge. Perhaps the clearest illustration of this is given in the Gospel According to St. Mark (chap. iv, 2-9) 
in the story of the sower who went forth to sow. 

…and as he sowed, some fell by the wayside, and the fowls of the air came and devoured it up. And some fell on 
stony ground, where it had not much earth: and immediately it sprang up, because it had not depth of earth: But when 
the sun was up, it was scorched; and because it had no root, it withered away. And some fell among thorns, and the 
thorns grew up, and choked it, and it yielded no fruit. (but) others fell on good ground, and did yield fruit that sprang 
up and increased; and brought forth, some thirty, and some sixty, and some hundred(fold). 

Communicating in that manner, in whatever subject but based upon elements already known and understood by an audience, 
has its greatest value in that it can be esoteric and therefore selective, separating those who are ‘properly prepared’ to 
appreciate an inner meaning of an otherwise plebian story, but of interest to everyone. The story just quoted ends with the 
comment: 

‘And he said unto them, He that hath no ears to hear, let him hear’, or in other words - he who understands, will 
understand! 

Stories from the bible have long been the subject of Mummers Plays, Miracle Plays, Morality and Passion Plays. They 
portrayed incidents that people learned as children and that stayed with them all their lives which were, in those days, centred
almost entirely upon church or cathedral. Dressing up and acting in a fantasy world was not only an escape from reality but 
was also a means of demonstrating a simple faith among illiterate majority. In organised groups the craftsmen of the many 
trades, some of them formed into companies and Gilds, undertook the productions and the stories were shared or allocated 
between them. Open-air performances and processions were eagerly awaited and extremely popular with the people in general. 
The stories and themes ranged from Adam and Eve cast out of the Garden of Eden, Cain and Abel, Noah’s Ark and the Flood, 
Joseph sold by his brothers into Egypt, and so on ad infinitum. The majority were hinged to the triumph of Good over Evil, 
and an everlasting reward in Heaven for a diligent life on earth. In an otherwise dull life of work from dawn to dusk for all 
people in those days, the processions on Holy Days and the performances by the Players became a bonus for the illiterate and 
the village green or the town square the centre of attraction. The high spirits of youth and the apprentices in particular found
its common outlet, and rivalry among them was not confined to the gentle arts but often led them to indulge in another popular 
pastime, the inevitable ‘punch-up’ - a matter strongly discouraged for the bound apprentice! 

In a well researched and authoritative Paper on this subject, given in his Inaugural Address as Master of Quatuor Coronati 
Lodge (AQC. Vol. xiv, pp. 60-82) in 1900/01, Edward Conder stated: 

We find representations of sacred drama over the whole of England, from Newcastle to Penairth in Cornwall, 
wherever the Craft Gilds had their centres. 

He quoted from references as early as 1268 A.D. and said: 

   … according to the returns made tot he Parliament of Richard 11 in 1385 there was hardly a town in the country 
without one or more of the religious or secular associations, and we may accept it as certain that before the 
Reformation there was no Gild without its Patron Saint. By handing over to them, what was practically a monopoly 
the church was relieved of the expense of mounting the play yet it retained some control over the text which 
paraphrased the sacred writings. 
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Conder also gave lists of various towns and cities to shew the proliferation and here is a random choice as an example of that:

48 plays listed at York in the year 1430 
25 at Chester from 1268 to 1577 
42 at Coventry in 1468 
30 at Wakefield in 1425 
27 at Newcastle from 1285 to 1675. 

The period that he took ranged from the 12th to the 17th centuries and in that time similar evidence was forthcoming from other 
places in England, from north to the south and from east to west. Various parts of London where plays are known to have been 
presented are also mentioned but, regretfully, no texts have survived in that connection. 

The only subject related to building is the one entitled ‘Building of the Ark and the Flood’ at Wakefield but no entry as to who
performed it; at Newcastle it was appropriated by the Shipwrights under the title ‘Noah’s Flood’; in that city it is even possible 
that the Master Mariners may have had something on that theme. The carpenters had the ‘Burial of Christ’ and the Masons had 
‘The Corpus Christi’ Plays; but nowhere did the masons have a play linked with their craft and quite often they joined with 
another craft for their project. Nowhere is the building of Solomon’s Temple shewn to have been a subject among the 
extensive list so one might search in vain for traces of the Hiramic Legend; the Morality Plays may well have provided a 
pattern or a form for it when it did arise for adoption. The earliest record of it is given in the Masonic exposure, Masonry 
Dissected, written and published by Samuel Prichard in 1730. 

There is no mention of the building of King Solomon’s temple in the earliest manuscript, the Regius Poem of c. 1396 and it 
received only scant mention in the Cooke MS of c. 1410. Whilst in that one the central character is not named he is identified 
there as’… the kings son, of Tyre, as his (Solomon’s) master mason’.  Into the next century, the Downland MS c. 1550, the 
reference is : 

The king that men called Iram . . . had a son (named) Aynon, and he was Master of Geometrie, and was chief Master 
of all his Masons and was Master of all his gravings and carvings, and all manner of Masonrye that belonged to the 
Temple. 

In that case not only is Hiram Abif deemed to be the son of the King of Tyre, a commonly held interpretation of the name, but 
we find one of a large variety of spellings invented or copied phonetically for the master craftsman. But there is absolutely 
nothing about the Hiramic legend which surely must be treated as the most prominent allegory that was still to come into 
Freemasonry. 

In 1723 the Revd. James Anderson compiled and published the first book of  Constitutions of the Freemasons in which he 
included a so-called history of the mason craft both operative and speculative which he gathered from the manuscript of Old 
Charges where legend, myth, and fairy tale often became confused with history. Whilst he gave much attention to the biblical 
account of the master craftsman being sent by Hiram King of Tyre to Solomon King of Israel, and to interpretation of the 
Hebrew construction of the words ‘Hiram’ and ‘Abif’ there was no mention of any drama involving his death which is, of 
course, legendary having absolutely no foundation in fact nor biblical history because it is pure fiction. 

In Anderson’s 2nd edition, published in 1738 eight years after Prichard’s exposure, Masonry Dissected, the examination of the 
Hebrew construction is repeated but the subject taken a step further by the following footnote: 

But tho’ Hiram Abif  had been a Tyrian by Blood, that derogates not from his vast capacity; for Tyrians now were the 
best artificers, by the encouragement of King Hiram: and those Texts testify that God had endued this Hiram Abif 
with Wisdom, Understanding, and mechanical Cunning to perform every Thing that Solomon required, not only in 
building the Temple with all its costly Magnificence, but also in founding, fashioning and framing all the holy 
Utensils thereof, according to Geometry, and to find out every Device that shall be put to him! And the Scripture 
assures us that He fully maintain’d his Character in far larger Works than those of Aholiab and Bezalleel, for which 
he will be honoured in the Lodges til the End of Time. 

Anderson’s last remark there - ‘for which he will be honoured in the Lodges till the End of time’ - is probably an indication of 
the use of the drama, after a style of the Miracle Plays, but in this case performed under tyled conditions as they are still 
performed in some Jurisdictions. Regarding the completion of the Temple, Anderson wrote: 
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It was finish’d in the short space of 7 Years and 6 Months, to the Amazement of the World when the Cape-stone was 
celebrated by the Fraternity with great Joy. But their Joy was soon interrupted by the Sudden Death of their dear 
Master Hiram Abbif, whom they decently interred in the Lodge near the Temple, according to ancient Usage. After 
Hiram Abbif was being mourn’d for, the Tabernacle of Moses and its Holy Reliques being lodged in the Temple, 
Solomon in a General Assembly dedicated or consecrated it. 

 In that account the ‘sudden death’ happened after the completion of the Temple and not during its construction. In accordance 
with the edict - ‘. . . . he shall build an house unto my name ‘King Solomon dedicated the temple to the Holy Name, or in 
Hebrew terms Ha Shem. The Holy Name is allusive in that whilst both Enoch and Noah ‘walked with God’ (Gen v, 22: vi, 9) 
there is no mention in the bible of them being given the Name. Biblical records state that the Patriarch Abraham, Hagar the 
mother of Ishmael, and the Patriarch Isaac ‘called upon the name of the LORD’ which tends to credit them with knowing it 
(Gen. Xii, 8: xii, 4: xvi, 13: xxvi, 15) but it would appear that the name granted to them was of descriptive character only and
that is borne out by the statemente of Moses - ‘ I appeared unto Abraham, unto Isaac, and unto Jacob, by the name of God 
Almighty (in Hebrew - El Shaddai), but my name JEHOVAH (in Hebrew-Jod He Vav He) was I not known to them’ (Exod. 
Vi, 3). The name JEHOVAH is an Anglicized manufactured word to accommodate the Hebrew characters - the 
Tetragrammaton - Ha Shem - and as they are consonants, the vowels known only to the priesthood and with such limited use 
by them, the original pronunciation has been lost. 

The possession of the name of a person meant a close affinity or relationship with that person, but possession of the Holy 
Name was the highest privilege and, by Masonic fable, was known by the three Grand masters. In order to avoid its full 
pronunciation the word was shared between them by syllables and the ‘sudden death’ of one of them brought an end to that 
practice; there was no question of the appointment of another to replace him and that gave rise to a substitute - or ‘the Masonic
Word’. The attempt to revive or ‘raise’ Hiram Abbif in order to recover from the dead, as it were, the secret that he had in life 
has been submerged in a welter of interpretations that include the fable of the Noah incident mentioned in some of the Old 
Charges, a subject not from biblical history, the raising of the widow’s son by the action of Elijah (1 Kings xvii, 17-23) a 
similar raising of the son of the Shunammite woman by Elisha (2 Kings iv, 34-35) and the young man by St. Paul (Acts xx, 9-
12). They are resurrection allegories, effected through divine influence, but nowadays compared with the ‘kiss of life’ action.

In a symbolical interpretation ‘The Name’ of ‘the Mason Word’ is ever lost whenever mankind turns away from his faith in 
the Almighty, in whatever form, or by whatever Name he is known. Biblical history records the conquering of Jerusalem, the 
destruction of Solomon’s temple, the Exile of the Jews to Babylon, and the subsequent return to Jerusalem to re-build the City 
and a Second Temple. That sequence provided the ‘Recovery’ theme - the completion of the Master Mason’s degree, and is a 
subject dealt with in the Royal Arch. 

Illustrated by Symbols 

‘Illustrated by symbols’ is the final item for this examination and here we have to distinguish between a tangible object, or 
symbol, upon which has been bestowed a meaning or representation completely different from its form, eg, an anchor is just 
an anchor  to the seafarer but symbolically it is widely taken to represent Hope; the other distinction from the tangible is the
intangible and what better example of that is a handshake to represent friendship in greeting; the whole world seems to know 
that it is a symbolic means of recognition among Freemasons! 

Symbols may be universal and can transcend all language, classic examples of which are road and traffic signs, but even such 
common signs or symbols may still be endowed by some organised groups of societies where meanings are given to such 
mundane objects but known only to themselves. Freemasonry abounds with such symbols through which abstract ideas may be 
presented; they provide the visual aid. 

Not all that Albert G. Mackey wrote on Freemasonry is acceptable to modern Masonic students, but that does not mean that all 
his work is dismissed. Here is what he had to say on Symbolism in his Encyclopedia, first published in 1873. 

In Freemasonry, all the instruction in its mysteries are communicated in the form of symbols. Founded as a 
speculative science, on an operative art, it has taken the working-tools of the profession which it spiritulizes, the 
terms of architecture, the Temple of Solomon, and everything that is connected with its traditional history, and 
adopting them as symbols, it teaches its great moral philosophical lessons by this system of symbolism. 
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Mackey also wrote: 

The older the religion, the more the symbolism abounds. Modern religions may display their dogmas in abstract 
propositions; ancient religions always conveyed them in symbols. Thus there is more symbolism in the Egyptian 
religion than the Jewish, more in the Jewish than the Christian, more in the Christian than the Mohammedan, and 
lastly more in the Roman (Catholic) than the Protestant . . . Any inquiry  into the symbolic character of Freemasonry, 
must be preceded by an investigation of the nature of symbolism in general, if we would properly appreciate its 
particular use in the organisation of the Masonic Institution. 

It is possible that some people might argue with that, but it does provide food for thought! 

In reply to comments on their Paper - ‘Masonic History Old and New’ given to Quatuor Coronati Lodge on 2 October 1942, 
(AQC Vol. 55, pp.285-323). Douglas Knoop and G. P. Jones stated: 

There is no evidence to suggest that masons themselves (i.e., operative stonemasons) moralized upon their tools. 
Though the Regius Poem is full of moral precepts, and the Cooke MS rather less so, in neither of these early 
manuscripts, nor in later versions of the MS Constitutions, those peculiarly Masonic documents written about Masons 
for masons, is there any sort of symbolism based upon masons’ tools. Had the masons made use of such symbolism in 
their teachings, one would have expected some reference to it in surviving documents. 

Another useful statement of theirs was ‘The Philosophy and symbolism of masonry are quite distinct from the history of 
masonry’ and that is a point of differentiation that is constantly overlooked by some freemasons and Masonic writers. 

During the long period of transition from operative to speculative masonry in the 17th and 18th centuries the scientific, 
Philosophical, the studious, those who made up the intelligentsia many of whom indulged in studies of alchemy, mysticism, 
and Kabbalistic pursuits , providing what has been termed a fringe of the craft undoubtedly left their marks in its construction. 
The mystical writings of such people had a strong influence and would account for the adoption of certain symbolism, traces 
of which, however slim are there to be found. 

Symbols can be classified as a form of pictorial shorthand, examples of which are to be seen in stained glass windows in 
churches, some of which are indeed visual sermons in themselves. Emblazonment in heraldry also provide examples where a 
symbol in that context can mean so much in regard to family name, a line of succession, marriage, property, county, and 
countless other meanings so cryptically displayed. Symbols therefore can mean all things to all men but an inner meaning can 
be made to apply in the context in which persons have been so informed. 

Tangible forms of freemasonry are usually explained to the membership in ceremonial or lectures, and in the case of  the 
Lectures which can be so informative insufficient use is made of them; there is a lack of stress placed on that area of 
explanation for much that is contained in the book of Working according to that used in a member’s lodge. 

The intangible symbols are much more difficult for brethren to appreciate for they can often be bent to suit whatever 
interpretation that may be preferred, and an inner meaning only applies in circumstances in which one has been so informed. It 
may be truly said that we are given all the ingredients but the mixing is left to ourselves. Let us take the expression ‘The 
Mason Word’ appropriately used by Douglas Knoop as the title for his Prestonian Lecture in 1938, he commented as follows: 

The justification for stressing the importance of the Mason Word as a factor in the development of Masonic 
ceremonies lies in the fact that it consisted of something substantially more than a mere Word. Thus, the Rev. Robert 
Kirk, Minister of Aberfoyle, writing in 1961, says the Mason Word ‘is like Rabbinical Tradition, in a way of 
comment of Jachin and Boaz, the two Pillars erected at Solomon’s Temple (1 Kings, 21) with an Addition of some 
secret Signe delyvered from Hand to Hand, by which they know and become familiar one with the other.’ 

The preamble to The Abstract of Laws for the Society of Royal Arch Masons (as it was called when issued in 1778) was more 
clear in the point as it included the following: 

. . . We also use certain signs, tokens and words; but it must be observed, that when we use that expression and say 
THE WORD. It is not to be understood as a watch-word only, after the manner of those annexed to the several 
degrees of the Craft, but also theologically, as a term, thereby to convey to the mind some idea of that great BEING 
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who is the sole author of our existence, and to carry along with the most solemn veneration for his sacred Name and 
Word, as well as the most clear and perfect elucidation of his power and attributes that the human mind is capable of 
receiving; . . . 

The ‘Mason Word’ is the most intangible symbol of all intangible symbols used in Freemasonry. Without some acquaintance 
with the Law of Moses, otherwise called the Torah, or the Pentateuch, where we became acquainted with the gradual 
revelation of His holy will and Word and the development which ensued from that biblical period, one cannot begin to 
understand what has now become so obscured. 

It was not the intention in this short review to take individual symbols as a study, nor to develop a treatise based solely upon
symbolism, such an exercise would take several volumes and would raise a proliferation of discussion or argument, sound or 
otherwise; each would have an interpretation of a sort, some that are held to the exclusion of all else. However, it must be 
stressed that the bible, the Patron Saints of the Christian church, the observances of Holy Days, all provided the very 
foundation for this ‘peculiar system of morality’. The system has gathered accretions from other religions, and various mystics
from different backgrounds to the extent that its simple form has been swamped; it really has become ‘veiled in allegory and 
illustrated by symbols’, some of which have failed to stay the course but nevertheless did leave a mark or trace e here and 
there to be re-discovered and perhaps enjoyed by the industrious student of Free and Accepted Masonry in the future. 

The state of contention between brethren regarding some matters that are dealt with in lectures or ceremonial was the subject 
of an appropriate comment by the author of Three Distinct Knocks, a Masonic ritual exposure published in 1760. Here is what 
he inserted at the end of the part of the Fellow-Craft (p.45): 

Some Masters of Lodges will argue upon the Reasons about the holy Vessels in the Temple and the Windows and 
Doors, the Length, Breadth and height of every Thing in the Temple, Saying, why was it so and so? One will give 
one Reason; and another will give another Reason, and thus they will continue for Two or Three Hours in this Part 
and the Master-Part; but this happens but very seldom, except an Irishman should come, who likes to hear himself 
talk, asking, why were they round? Why were they square? Why were they hollow? Why were the Stones costly? 
Why were they hewn Stones and Sawn Stones, etc. some give one reason and some another; thus you see that every 
Man’s Reason is not alike. Therefore, if I give you my Reason, it may not be like another; but any Man that reads the 
foregoing and following Work, and consults the 5th, 6th, 7th and 8th Chapters of the first Book of Kings, and the 2nd,
3rd and 4th of the second Book of Chronicles may reason as well as the best of them; . . .  

If ever there was a common-sense summing up of the situation that surely must be it; getting back to basics and building from 
there, staying within the proper context and treating interpretation for what it is, nevertheless searching among the symbols 
and allegories to find the intention of the compilers, will help anyone to get Freemasonry into perspective. 
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UNDERSTANDING FREEMASONRY 
BY R. A. WELLS 

Chapter 4. UNDERSTANDING FREEMASONRY - Part 2. 

In Part 1 of this subject it was stated that speculative freemasonry emerged as a biblical exercise and when, at the turn of the
18th century re-arrangement of ritual and procedure was undertaken, obvious Christian references were either deleted or 
conveniently screened.  The objective was to create a uniformity that would be acceptable to brethren of other faiths. The first
step was for the “Moderns” to make such changes in their practice that were at variance with the “Antients” and that was done 
through the Lodge of Promulgation from 1809 to 1811. Those efforts were crowned with success when the union (of the two 
rival Grand Lodges) was effected in December 1813. Then followed the Lodge of Reconciliation which officially lasted from 
1813 to 1816 but in 1827 a similar body was revived to deal with the Ceremonial for the Installation of Master in private 
lodges. 

If is not uncommon for some brethren to think and speak of freemasonry as if it were a specific unified entity, but that was not
the case then and is not so now, other than in the highest principles that are encouraged by its practice. It is a development 
from numerous forms, and variations continue in many jurisdictions. From the varieties of ritual and procedures that were in 
existence, the eventual agreed form adopted in England was still beset with quirks and idiosyncrasies that local custom had no 
intention of releasing; but even those practices at times suffered from the hands of “improvers” which sometimes resulted in 
items becoming isolated from the original context creating illogical problems for brethren who were to follow. In order to 
analyse modern items and to find basic reasons for their adoption it is necessary to look into the background, to return to 
whatever evidence may be found in manuscript material or the later published Masonic exposures. 

Just, Perfect and Regular

In the majority of early Catechisms, dating from the Edinburgh Register House MS in 1696, to the published ritual exposure 
Masonry Dissected in 1730, there is only slight variation in the description; it is either “a true and perfect lodge” or a “just and 
perfect lodge”; there is no mention of “regular”. But by the time we get to William Preston’s First lecture of Freemasonry
published in 1775, but probably compiled earlier and rehearsed in his Grand Chapter of Harodim from 1772 onwards, we find 
those adjectives described in Section 1, Clause iii: 

Where were you made a Mason? 
In the body of a lodge, just, perfect, and regular. 
What is a lodge of Masons? 
Any number of Masons assembled for the purpose of explaining Masonry. 
What makes a lodge just? 
The Sacred Law unfolded. Because it is understood to contain the dictates of an unerring Being; it must therefore be 
considered the standard of truth and justice. 
What makes it perfect? 
The number seven (it then goes on to explain the liberal arts and sciences)….“three form a lodge, five hold a lodge, and seven 
or more make it perfect”. 
What makes a lodge regular? 
The Charter, Warrant and Constitution. 
It is worthy of mention here that Lodge No. 2, 4, and 12 in the English Constitution do not have warrants, all being recorded 
as “Time Immemorial”. 



The Entered Apprentice 

64

Irregular Steps.

With regard to the word “regular” - but this time applied to steps, the question is sometimes raised “Why does the Candidate 
have to take three awkward steps of different lengths when being guided from West to East on his first advance? But that was 
not always so. The earliest real evidence in that respect is to be found in an anonymous catechism published in A Mason’s 
Confession, that has an attributed date of 1727, and states: 

…..three chalk-lines being drawn on the floor, about an equal distance, as at A, B, C,….says the Master, “Come forward”…so 
coming over the first line with one foot, while he sets the other square off at A;…Coming over the second line with one foot, 
while he sets the other square off at B;….Coming over the third line with one foot, while he sets the other square off at C; 
…so he comes over the three lines setting his feet thrice in the form of a square. 

The diagram in that book shows the steps were equal in length. 

In later publications floor-drawings had much more detail and showed that the first step was designed for the Entered 
Apprentice Candidate where he knelt on the appropriate knee and took his Obligation. The second was for the Fellowcraft 
ceremony and the third step for the Master Mason, with instructions regarding kneeling and Obligations. 

Three District Knocks, published in 1760 describes what is understood to have been Antients ceremonial. After having been 
presented to the Junior and Senior Wardens and the Master, the Candidate is sent back to the West “to receive instructions” 
which are described as follows: 

Q.  What were the instructions that were given? 
A.  The Senior Warden taught me to take one Step upon the first Step of a right Angle oblong Square, 
      with my left knee bare bent, my Body upright, my right Foot forming a Square, my naked Right  
      hand upon the Holy Bible, with the Square and Compasses thereon, my Left hand supporting  
      the same; where I took that solemn Obligation or Oath of a Mason. 

In Pritchard’s Masonry Dissected, published in 1730, we have: 

Q.  What did the Senior Warden do with you? 
A.  He presented me, and shew’d me how to walk (by three steps) to the Master. 

That appeared before the Antients Grand Lodge was formed. We have no evidence that the three steps were irregular of 
different length, but the whole subject rests upon the word “regular” which is highlighted when the Candidate is conducted to 
the right of the Master after taking his Obligation. It is there he is shown how to take his “first regular step in freemasonry”.
Under close supervision from the Junior Deacon on his approach from the West to East he was prevented from inadvertently 
taking the regular step which is the one he will use for the rest of his Masonic career. 

The Three Great Lights.

When the three great though emblematical lights if freemasonry, have been explained to the Candidate his attention is then 
drawn to the three lesser lights situated in the East, South and West. That distinction in lights was no always so and it is of
interest to read what was published in the Dialogue between Simon, a Town Mason, & Philip, a Travelling Mason; although 
having an attributed date of c. 1740 it may well have been derived from an earlier source. At that juncture it has this 
catechism: 

Q.  What did you see before you were made a Mason? 
A.  Nothing I understood. 
Q.  What did you see afterwards? 
A.  Three grand Lights. 
Q.  What do you call them? 
A.  The Sun, the Moon, and the Master. 
Q.  How do they Rule and Govern? 
A.  The Sun the Day, the Moon the Night, the Master the Lodge. 
Q.  Where stood the Master? 
A.  In the East. 
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Q.  Why in the East? 
A.  To await the rising of the Sun to set the Men to their Work. 
Q.  Where stood the Wardens? 
A.  In the West? 
Q.  Why in the West? 
A.  To wait the Setting of the Sun, and to discharge the Men from their Labour. 

In that snippet there is quite an element of the operative stonemason builder’s dawn to dusk working day. The reference to the 
Sun and Moon may well have been inspired by the description in the Book of Genesis (chap. i, 16): 

And God made two great lights: the greater light to rule the day, and the lesser light to rule the night; he made stars also. 

Later in that catechism in the Dialogue there is a return to the subject: 

Q.  You said you see three great Lights, did you see no other light? 
A.  Yes, one far surpassing Sun or Moon. 
Q.  What was that? 
A.  The Light of the Gospel. 

In a period when Christian influence was abundant, that reference may well have meant The Gospel According to St. John.
Many early manuscripts and publications have the following, or similar: 

Q.  From whence come you? 
A.  From the Holy Lodge of St. John. 

As the Patronal Festivals of St. John the Baptist and St. John the Evangelist were strictly observed in Freemasonry. 

Ornaments, Furniture and Jewels

It is quite a common custom for a brother, on completing the ceremony of the Third Degree, to receive a copy of the Working 
that is used in his lodge, but far too few have their attention drawn to the existence of the Lectures of the Three Degrees; it is a 
publication that would lead to a better understanding of what is contained in the Craft ritual. The Fifth Section of the First 
Lecture in that book has: 

Q.  Of what is the interior of a Freemason’s Lodge composed? 
A.  Ornaments, Furniture and Jewels. 
Q.  Name the ornaments. 
A.  The Mosaic Pavement, the Blazing Star, and the Indented or Tessellated Border. 
Q.  Their situation? 
A.  The Mosaic Pavement is the beautiful flooring of the Lodge, the Blazing Star the glory in 
      the centre; and the Indented or Tessellated Border the skirtwork around the same. 

This is what Samuel Pritchard published: 

Q.  Have you any furniture in your Lodge? 
A.  Yes. 
Q.  What is it? 
A.  Mosaic Pavement, Blazing Star, and Indented Tarsel. 
Q.  What are they? 
A.  Mosaic Pavement, the Ground Floor of the Lodge, Blazing Star the Centre, and Indented  
      Tarsel the Border around it. 

In a Paper given to Quatuor Coronati Lodge in 1916 (AQC Vol 29, p307) on Tracing Boards, Bro. Dring wrote to Professor 
W. A. Craigie, Editor of the Oxford English Dictionary, and published his reply which confirmed that the word Tarsel was 
actually a 15-16th century variant of Tassel.
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Owing to the licence in spelling in the early Masonic period, and the careless misuse of wording it is not difficult to see how
“tessellated” became “tassellated”; yet the two are far apart, with the former, composed of tesserae “or regularly chequered” 
and the latter “adorned with tassels”. 

Masonry Dissected was the basis from which translations into French were mounted, and bearing in mind the natural aptitude 
those brethren have for embellishment, Masonic ritual exposures which were published in France, or influenced by them from 
the mid-18th century onwards, carried descriptions or illustrations of floor-drawing which were the result of faulty 
interpretations. 

Classic examples come from La Reception Mysterieuse 1738, in which the relative portion has: 

The pavement of the Room is decorated with Mosaic work, the comet is in the centre, & the Room is carpeted all round with a 
brocade of gold. 

Pritchard’s “Blazing Star” became “the comet” and his “Border round about it” became a “brocade of gold”. In the Masonic 
ritual exposure Le Secret des Franc Macons, 1742, all three items were changed. Pritchard’s “Mosaic Pavement” became 
“Mosaic Palace”. “Blazing Star” became “Star-spangled canopy”. “Indented Tarsel” became “Houpe dentellee”. 

The late Bro. Harry Carr, in Early French Exposures (p73) interprets “Houpe” as “tuft or Tassel” and “dentellee” as “toothed 
or indented”. It is entirely due to faulty translations from English to French, and later from the reverse process that we see 
tassels on the four corners of some checkered carpets. The English ritual exposure Jachin and Boaz published in 1762 was a 
re-translation from French to English. In the portion after the Candidate has sealed his Obligation and been entrusted it has: 

He is also learnt the Step, or how to advance to the Master upon the Drawing on the Floor, which in some lodges resembles 
the grand Building, termed a Mosaic Palace, and is described with the utmost exactness. They also draw other figures, one of 
which is called the Laced Tuft, and the Throne beset with stars… 

Later in that catechism is the following: 

Q.  Had you any covering to your Lodge?  
A.  Yes, a cloudy canopy, or divers Colours, or the Clouds. 

That item gave full influence for those brethren who decided to have ceilings of lodge rooms decorated with sky, clouds, stars 
and the sun and moon, to which the signs of the Zodiac were sometimes added as a border. Some attractive examples of that 
artistry are still seen in various Masonic Halls. 

In an inventory, taken in 1771 by members of the Lodge of Refief (No. 42) which meets at Bury, Lancashsire, we find: 

1 Carpet. 4 Brass letter, E. W. N. S.  A Brass Sun, Moon and a letter G, etc.  A Painted Square Pavement, and indented Tarsel. 
There is an example of the importance given to the indented border in the Minutes of Royal Sussex Lodge which met at 
Worthing in February 1823: 

Order’d that Bro. Palmer be desired to add to the form of the Lodge an Indented Border forthwith. 

In that sense, “the Lodge” meant the floor-drawing which in that period was either painted on oilcloth, or an early Tracing 
Board. But, probably it was an oilcloth because two years later in the records of the same lodge is “the present of a Tracing 
Board” which was obtainable from Masonic equipment suppliers and was then becoming a standard feature. 
In two manuals, published in the U. S. A., The True Masonic Chart by Jeremy Cross (1824) and Illustrations of Masonry by 
Capt. William Morgan (1827), there are specific connecting of the Blazing Star with Christianity: 

The ornaments of a Lodge are the Mosaic Pavement, the indented Tessel and the Blazing Star. The Mosaic Pavement is a 
representation of the ground floor of King Solomon’s temple; the indented tessel that beautiful tesselated border, or skirting, 
which surrounds it; and the blazing star in the centre is commemorative of the Star which appeared to guide the wise men of 
the East to the place of our savior’s nativity. The Mosaic pavement is emblematical of human life, chequered with good and 
evil; the beautiful border which surrounds it, those manifold blessings and comforts which surround us, and which we hope to 
enjoy by a faithful reliance on Divine Providence which is hieroglyphically represented by the Blazing Star in the centre. 
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Later in that section there is an explanation of the four Cardinal Virtues, Prudence, Temperance, Fortitude, and Justice, but 
no connection made between those and the tassels at the four corners of the indented border which is so often seen. 

The earliest evidence available that shows the Houpe Dentellee or Tasselled Cord, but not as a border, is to be found in
Catechisme des Franc-Macons published in 1744. It is depicted as an ornament at the head of the “Plan of the Apprentice 
Fellow’s Lodge” as that illustration is called. Again we are indebted to Harry Carr who ably researched these Masonic 
exposures and published a collection of them, translated into English with a commentary on each, under the title Early French 
Exposures 1737-1751 (Quatuor Coronati Lodge, 1971). He drew attention (pp. 320-1) to this item which was described as the 
“Cordon de Veuve” or the “Widow’s Cord” explaining that it was an addition to the coat of arms on the occasion of the death 
of an armigerous husband and in heraldry was known by that expression. Ingenuity played its part in bringing that item to a 
lodge floor- drawing, or Tracing Board, presumably on the grounds that all brethren in Freemasonry are brothers of Hiram 
Abif who was a widow’s son. Examples are still to be seen where crudely drawn tasselled cords surround drawings on lodge 
boards, and even on some Royal Arch banners. 

Various designers in the late 1790’s and early 1800’s included tassels at the corners of a patterned border which surrounded 
the chequered pavement or carpet, as well as on Tracing Boards of that period. An early example is to be seen in John Cole’s 
Illustrations of Masonry published in 1801. An interesting Tracing Board was lodged in the Provincial Grand Master’s room 
at Barnstaple, Devon. It has initial letters at the four corners, not tassels, P for Prudence, T for Temperance, F for Fortitude,
but unfortunately the J for Juctice has hardly survived the test of time. That Tracing Board was originally with other lodge 
furniture in the Royal Cumberland Lodge at Bath, in Somerset,, and dates back to the late 18th century. It was sold in 1843 and 
how it came to Barnstaple was the subject of a Paper by Bro. Bruce Oliver printed in the Transactions of Quatuor  Coronati 
Lodge (AQC Vol 55, pp. 109-133).  At the end of the Sixth Section of the Craft Lectures there is a Charge which includes the 
Cardinal Virtues: 

May Brotherly Love, Relief, and Truth, in conjunction with Temperance, Fortitude, Prudence, and Justice, distinguish Free 
and Accepted Masons till time shall be no more. 

Furniture of the Lodge.

The Craft Lectures assert that the furniture of the lodge consists of “the Volume of the Sacred Law, the Compasses and the 
Square” as describes them as: 

…the Sacred Writings are to rule and govern our faith, on them we Obligate our Candidates for Freemasonry. So are the 
Compasses and Square, when united, to regulate our lives and actions…. The Sacred Volume is derived from God to main in 
general; the Compasses belong to the Grand Master in particular; and the Square to the whole Craft. 

Q.  Why the Sacred Volume from God to man in general? 
A.  Because the Almighty has been pleased to reveal more of his Divine Will in that Holy  
      Book than he has by any other means. 

Whilst “the Volume of the Sacred Law” now officially describes whatever is binding on the conscience of the Candidate, 
according to his faith, in the early period of organised Freemasonry it was unquestionably the Bible. Evidence is to hand that 
from 1396 onwards it was markedly Trinitarian as will be seen from the following examples, the first from Grand Lodge MS 
No 1 dated 1583, (phrased in modern language): 

The might of the Father in Heaven and the wisdom of the glorious Son through the grace and goodness of the Holy Ghost, that 
being three persons and one God, be with us at our beginning, and give us grace so as to govern us here in living that we may 
come to his bliss that never shall have ending. AMEN. 

The conclusion to that Roll has: 

These Charges that we have now rehearsed unto you and all others that belong to Masons ye shall keep, so help you God and 
your hallydome, and by this book in your hands unto your power. Amen so mote it be. 
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The second example is from the William Watson MS and is dated 1687 one hundred years later. Experts have classified this as 
“being at least second only in importance to the celebrated Cooke MS of early fifteenth century (Old Charges of British 
Freemasons W. J. Hughan, London 1895) it ends with: 

These charges that we declared and recorded unto you ye shall well and truly keep to your power, so help you God and 
Holidome and by ye contents of this book. 

Those examples place beyond doubt that “this book” implied the Bible; the use of the archaic word “halidom”, however spelt, 
intended the obligation to be deemed a holy undertaking. But, yet another manuscript is worth quoting in this context as it 
supplies further detail and, as it is dated c1700, brings us near to the Premier Grand Lodge of 1717: 

First you are to put the person who is to get the word, upon his knees; and after a great many ceremonies, to frighten him, you
make him take up the Bible; and, laying his right hand upon it, you are to conjure him to Secrecy, by threatening, that, if he 
shall break his Oath; the Sun in the firmanent & all the Company there present, will be witness against him, which will be the 
occasion of his damnation.   (Chetwode Crawley MS)

By the time we reach the Revd James Anderson’s Constitutions of the Freemasons, published and officially adopted in 1723, 
when Freemasonry had opened its doors to men of other religions providing that such faith acknowledged a Supreme Being, 
we find under the section relating to Behaviour, sub-section 2: 

….Therefore no private pique or quarrels must be brought within the Door or the Lodge, far less any quarrels about Religion,
or Nations, or State policy, we being only, as Masons, of the Catholic Religion above mention’d; we being also of all Nations,
Tongues, Kindreds, and Languages, and are resolved against all Politics, as what never yet conduc’d to the Welfare of the 
Lodge, nor ever will. This charge has always been strictly enjoin’d and observ’d; but especially since the Reformation in 
Britain, or the Dissent Secession of these Nations from the Communion of Rome.  (1st Edn. 1723, p54). 
But in the 2nd Edition, published in 1738 (p144), under the sub-title “Concerning God and Religion” we read: 

…In Antient Times the Christian Masons were charged to comply with Christian Usages of each Country where they travell’d 
or work’d; But Masonry being found in all Nations even of divers Religions, they are now only charged to adhere to that 
Religion in which all men agree (leaving each Brother to his own particular Opinions) that is, to be Good Men and True, or 
Men of Honour and Honesty, by whatever Names, Religions or Persuasions they may be distinguished;… thus Masonry is the 
Center of Union and the happy means of conciliating Persons that otherwise must have remain’d at a perpetual distance. 

The position today is made abundantly clear and guidance is contained in the published Basic Principles of Grand Lodge 
Recognition in 1929: 

That all initiates shall take their obligation on or in full view of the open Volume of the Sacred Law, by which is meant the 
revelation from above which is binding on the conscience of the particular individual who is being initiated. 

Further clarification to that was agreed between the Grand Lodges of England, Ireland, and Scotland, in August 1938. It was 
subsequently published by each Grand Lodge as Aims and Relationships of the Craft and contained the following:  

1. The first condition of admission into, and membership of, the Order is a belief in the Supreme Being. This is essential 
and admits of no compromise. 

2. The Bible, referred to by Freemasons as the Volume of the Sacred Law, is always open in the Lodges. Every 
Candidate is required to take his Obligation on that book or on the Volume  which is held by his particular creed to 
impart sanctity to an oath or promise taken upon it. 

From the established practice in the English Constitution the Square and Compasses rest upon the Bible at every meeeting, but 
in a multi-faith membership relative Holy Writings will rest alongside each other, eg, the Bible as whole for Christians, The 
Torah, or Old Testament for Jews, Koran for Muslims, Bhagvada Gita for Hindus, Zend Avesta for Parsees, and so on. Under 
the Grand Lodge of Israel three volumes are laid alongside each other on the altar thus catering for the three religions 
prominent in that country. The Square and Compasses are placed upon that which is to be used for an Obligation. The Grand 
Master is from each religion in rotation.  It is the custom in many lodges for the Bible to be open at a particular section, 
according to the ceremony to be performed, and a relative extract read out to enlighten the brethren. Such a commendable 
practice can only add to the solemnity of the occasion.  
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ADAPTED FROM THE CONSTITUTION OF THE GRAND LODGE OF ANTIENT FREE AND ACCEPTED 
MASONS OF CANADA IN THE PROVINCE OF ONTARIO AND "THE MASONIC GRAND MASTERS OF 

AUSTRALIA"  by WBro. Kent Henderson

The Masonic Lodge and its functions. 

The basic unit of Freemasonry is a Masonic Lodge. There were, of course, lodges before Grand Lodges, the latter being a 
relatively modern invention. Most Grand Lodges consist of a large number of constituent lodges. At the most recent count, the 
United Grand Lodge of England had more than 8,200 lodges under charter. 

Put in elementary terms, a lodge is the primary means for Freemasons to congregate, to make new Masons and to assimilate 
the teachings and principles of the Order. A lodge is presided over by a Master who is elected annually, as well as his his two
Wardens. Any member, usually on progression through the junior offices of the lodge, can aspire to the Master’s chair. 
Generally, this progression takes seven years. On completion of his year in office, a Master simply becomes a Past Master. 
Lodge meetings include ritualised ceremonies known as Degrees, which are conferred on candidates at intervals. The first 
degree is that of Entered Apprentice, and the ceremony is known as Initiation. The second is the Fellow Craft Degree, known 
as Passing, while the third is called the ‘Sublime Degree’ of a Master Mason, and is known as Raising. Thus, a Mason who 
has experienced all three ceremonies is said to have been Initiated, Passed and Raised. It is only when he becomes a Master 
Mason that he is enabled, if he wishes, to take office in his lodge. When these ceremonies are not being worked, the monthly 
lodge meeting is likely to be given over to lectures or discussions on Masonic subjects. 

The Grand Lodge and Its Officers 

According to the Constitution of the Grand Lodge of Antient Free and Acepted Masons of Canada in the Province of Ontario, 
Article 9, “Grand Lodge shall consist of its Grand Officers, its Past Grand Officers, and the Masters, Past Masters and 
Wardens of all Lodges duly returned on the Grand Lodge register.. 

Types of Grand Officers 

There are two kinds of Grand Officers, active and past, although the ranks are equivalent. Most Past Masters appointed (or 
elected) to an active Grand Lodge Office serve only one year, although this varies from state to state and office to office - 
often depending on the nature of the office held and the responsibilities attached to it. No Grand Office is a sinecure. 
Generally, those holding more senior offices tend to serve more than one year. 

It must be noted that the word ‘past’ in a Masonic sense does not refer to members who have deceased, but simply to those 
who are Past Masters or who hold Past Grand Rank. Past Grand Officers fall into two distinct groups: 

a. Masons who served in active Office in the Grand Lodge, and who have completed their terms, now retain their title with 
the additional word ‘Past’ attached to it. For example, a Grand Standard Bearer becomes a Past Grand Standard Bearer, 
and a Grand Junior Warden becomes a Past Grand Junior Warden. 

b. As it is impossible to provide active Grand Lodge appointment to all Masons who might qualify for it, it has long been the 
custom for the Grand Master to confer Past Grand Rank on the vast majority of Grand Officers that have received 
preferment. They hold Grand Rank in recognition of their general services to Freemasonry, but they have not actually 
served in any office within Grand Lodge . 
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Masonic Precedence 

In order to set out Grand Lodge Officers and their precedence those of the Grand Lodge of Canada are set out below.   

1. The Grand Master  
2.  Past Grand Masters, according to seniority in office 
3. Deputy Grand Master 
4. Past Deputy Grand Masters 
5. District Deputy Grand Masters 
6. Past District Deputy Grand Masters 
7. Grand Senior Warden 
8. Past Grand Senior Warden 
9. The Grand Junior Warden 
10. Past Grand Junior Wardens 
11.  Grand Chaplain 
12. Past Grand Chaplain 
13. The Grand Treasurer 
14. Past Grand Tresurers 
15. The Grand Secretary 
16. Past Grand Secretaries 
17. The Grand Registar 
18. Past Grand Registar 
19. The Grand Director of Ceremonies 
20. Past Grand Director of Ceremonies, and including retrospectively all of the Past Grand Directors of Ceremonies 
21. The Grand Senior Deacon 
22. Past Grand Senior Deacons 
23. The Grand Junior Deacon 
24. Past Grand Junior Deacons 
25. The Grand Superintendent of the Works 
26. Past Grand Superintendent of the Works 
27. The Assistant Grand Chaplains 
28. Past Assistant Grand Chaplains 
29. Assistant Grand Secretary 
30. Past Assistant Grand Secretaries 
31. The Assistant Grand Director of Ceremonies 
32. Past Assistant Grand Director of Ceremonies 
33. The Grand Sword Bearer 
34. Past Grand Sword Bearers 
35. The Grand Organist 
36. Past Grand Organist 
37. The Assistant Grand Organist 
38. Past Assistant Grand Organist 
39. The Grand Pursuivant 
40. Past Grand Pursuivant 
41. The Grand Stewards 
42. Past Grand Stewards 
43. The Grand Standard Bearers 
44. Past Grand Steward Bearers 
45. The Grand Tyler 
46. Past Grand Tylers 
47. The Grand Historian 
48. Past Grand Historians 
49. The Grand Piper 
50. Past Grand Piper 
51. The Masters, Past Masters and Wardens of Lodges, in order of the numbers of their respective warrents 
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INTRODUCING FREEMASONRY, by M. de Pace. 
Pages 14 to 19 – PROGRESSION 

NOTE: This extract has been modified slightly to be brought into alignment with the policies in place in Ontario.  Please do 
your own research and discuss differences that exist between the Offices and their roles in different jurisdictions with your 
mentor.  For the unmodified text please feel free to contact the G15. 

INTRODUCTION

The regular Officers of the Lodge are the Master, his two Wardens, a Treasurer, a Secretary, two Deacons, an Inner Guard, 
and a Tyler. All other Officers are additional, and Lodges may employ all or some of these according to their individual 
traditions. 

For present purposes a full complement of additional Officers is assumed, and the offices of a Lodge are divided into two 
groups: those leading to the chair of Worshipful Master, and those usually (though not always) held by Past Masters. 

TO THE CHAIR 

The sequence of offices leading to that of Worshipful Master is usually as follows: 

 Steward 
 Inner Guard 
 Junior Deacon 
 Senior Deacon 
 Junior Warden 
 Senior Warden  
 Worshipful Master 

The Worshipful Master is elected at the Lodge meeting preceding that of Installation. The qualification for the office of 
Worshipful Master is one year’s service as Senior or Junior Warden. While it is customary for the Senior Warden to be 
elected to the chair of Master, the procedure of election ensures that it is not automatic but at the discretion of the members of 
the Lodge. 

Progression is usually based upon seniority but ultimately it rests with the Master to appoint his Officers, which he does at the 
Installation meeting having previously received their agreement. In Practice, commitments at work or other reasons may 
prevent someone from finding time to prepare for the next office. In such cases the gap may be filled by a Past Master, by 
moving the entire line up an extra position, or by inviting a capable brother from a lower office to jump a few offices. 

Lodges may vary in the expectation they place upon the Master as regards the work he has to perform at meetings, but each 
prospective Master needs to determine at an early date a schedule of the work to be learnt. The following gives an indication 
of the work a Master might be expected to perform during his year in office: 

 Appointing and Investing his Officers 
 Closing the Lodge 
 Chairing the Dinner (Festive Board) 
 Opening the Lodge 
 Initiation Ceremony 
 Charge to the Initiate 
 Passing Ceremony 
 Raising Ceremony 
 Installing his successor 

This list represents Emulation work. Other workings or individual Lodge traditions may dictate a different content. For 
example, the Explanation of the Second Degree tracing Board will rarely be found in Stability working. It is also worth 
bearing in mind that the sequence of work, other than that of the three degrees, will be laid out as above. 
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In the year following, as Immediate Past Master and seated to the immediate left of his successor, he will be responsible for 
supporting the Worshipful Master during the meeting and, if so dictated by Lodge tradition, at the dinner. Should the Master 
be unable to attend a meeting, the Immediate Past Master will take his chair at the meeting and dinner. 

While the amount of work seems daunting, in practice it is not, for it has been masters by hundreds of thousands, each of 
whom began with no prior experience of committing large sections of text to memory, and most with no more than average 
abilities. Consider that in 1950 the number 7,000 was reached on the Register of the United Grand Lodge of England and 
Wales, giving approximately 6,000 active Lodges. If these 6,000 Lodges were active during the thirty years up to 1980, they 
would have installed 180,000 Masters during that short period alone. 

OFFICERS

The Officers of a Lodge, other than those leading to the Chair, and ranked in order of seniority, are: 

 Chaplain 
 Treasurer 
 Secretary 
 Director of Ceremonies 
 Assistant Director of Ceremonies 
 Organist 
 Assistant Secretary 
 Tyler 

These offices are usually filled by Past Masters. The office of Organist, since it requires a special skill which may not be 
present among the Lodge membership, may remain vacant with its duties being carried out by a member of another Lodge. 
The Tyler often performs his office for a number of Lodges. In such cases, a small fee (which could include free entry to the 
dinner) will usually be paid for their services. Alternatively, either or both could be subscribing members of the Lodge, 
appointed by the Master.   

Of the above, only the Secretary, Treasurer and Tyler are elected by the members of the Lodge; the remainder are appointed 
by the Master for the year. During his brief spell as Master Elect, he will have approached his intended Officers and obtained 
their agreement to take or continue in office. While the appointment of these Officers is at the sole discretion of the Master, in 
practice he often makes no changes at all, allowing the incumbents to remain in their offices should they so desire. An 
incumbent may remain in office for many years because of his particular suitability to the job, or simply because no one is 
inclined to ask him to stand down. Most changes occur through the incumbents themselves offering to stand down in favour of 
those who have not held office. Consideration may, for example, be given to the prospect of honours for a younger member of 
the Lodge. A majority consensus of opinion may, at times, persuade Officers to ‘retire’ but there are many instances where 
sensitivity to the feelings of the person in question ensures that he never becomes aware of such an opinion. There are, too, 
occasions where a determined Master will ring in changes without waiting for volunteers. However, unless he is supported by 
a substantial body of opinion, and even then, it is a risky undertaking which could divide a Lodge, or worse, have as a 
consequence a member who feels rejected by and alienated from his Lodge. 

The Offices 

The office of Chaplain is, not surprisingly, a devotional one. He offers prayers of the Lodge but need not be a man of the cloth. 

The Treasurer is responsible for the receipt and banking of funds, making payments, and the maintenance of a set of accounts. 
He also prepares an annual statement of account for auditing and circulation to the members of the Lodge, and provides the 
financial control over the Lodge income and expenditure. 

The Secretary keeps the Lodge minutes and is responsible for the general paperwork including the issue of summonses, the 
annual returns to Grand Lodge, Liaison with Provincial Grand Lodge, dealings with other Lodges, and communications from 
and to members. He is expected to have a sound knowledge of the regulations of the Craft, and may well be consulted by the 
Master on points of procedure.  
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The Director of Ceremonies is responsible for the smooth running of the meeting. He should ensure that all articles necessary 
for the meeting are laid out correctly, arrange processions into and from the Lodge, receive important visitors and attend to 
matters of protocol such as Grand Honors to Grand Officers 
The other offices, except for that of Tyler which is discussed elsewhere, need no further elaboration. 
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THE MASTER OF THE LODGE. 
From: Freemasons Guide and Compendium. Bernard E. Jones. Pages 361 - 364. 

NOTE: The facts noted below apply to English lodges and not all are applicable to Masonic practices in Ontario.  Please 
discuss differences that you identify and the diversity of rituals that exist with your mentor. 

The early speculative lodges enjoyed great independence, much of which they have bequeathed to the lodges of today. In 
addition to electing its own Master, each lodge regulates its own proceedings, and has an undoubted right to do so providing it
acts consistently with the general laws and regulations of the Craft. It frames its own by-laws (they need the approval of the 
Grand Master), appoints standing committees and audit committees to assist the Master in ordering the business of the lodge, 
but in a number of matters - all making for uniformity and for the prevention of irregularities - observes certain regulations of 
Grand Lodge. Such regulations include the limitation of the number of candidates on any one occasion, except by 
dispensation; the holding of only one meeting of the lodge on any one day; the necessity of each lodge keeping a minute book; 
etc.

The custom in every lodge of electing by ballot a new Master each year is of time-immemorial, although there is evidence to 
show that in many eighteenth-century lodges Masters were elected to serve for six instead of twelve months. The Master is 
elected from those members of the lodge who have served the office of Master or Warden, or who, in very exceptional cases, 
have been rendered eligible by dispensation. The Old MS. Charges appear to indicate that the Master, many centuries ago, 
was simply an experienced craftsman presiding over the lodge, and, so far as we can see, the idea of his ruling his lodge by 
virtue of his possession of peculiar secrets was not within the comprehension of our ancient brethren; but in this matter there is 
room for many different opinions. The same appears to apply to the old Scottish lodges. Today, in the speculative lodges 
throughout the world, the Master is one who has been elected to the office by his brethren, and who has passed through a 
special ceremony of Installation, in the course of which secrets peculiar to the Master’s chair have been communicated to him; 
but essentially the Master must always be a Brother who is well qualified by years of service as a member and officer of the 
lodge to govern his Brethren with wise understanding. 

The rule that the Master should first have served as a Warden is also an old one. It was not always observed in the early 
speculative lodges, but it goes right back into the history of the craft guilds from which Masonry draws its system of 
government by Masters and Wardens. Every Master in the old days, as in the new, solemnly pledged himself to observe the 
ancient usages and established customs, and strictly to enforce them within his lodge. It is he who is responsible for the due 
observance of the Masonic laws by the lodge over which he presides. 

We pay respect to the ruler of the lodge by addressing him as “Worshipful Master”. On an earlier page it was pointed out that 
to be “worshipful” is to be “honoured”. Thus the “Worshipful” Master is the “Honoured” Master, even as the magistrate is 
“Your Worship”, or, in other words, “Your Honour”. In a great many lodges in the eighteenth-century the Master was “Right
Worshipful”, a form of address now the exclusive privilege of certain Grand Officers. The custom of calling the Master “Right 
Worshipful Master” ceased about the time of the union is 1813, although we find it used in a Kendal Lodge up to 1819.
Outside freemasonry the use of the term “Right Worshipful” must be of ancient standing, for in Pepy’s Diary for August 4, 
1661, a clergyman addresses his congregation as “Right Worshipful and Dearly Beloved.” The celebrated Paul Revere, 
presiding as Grand Master at a Washington lodge, Massachusetts, at the end of the eighteenth century, addressed himself to 
the “Right Worshipful Master, Worshipful Wardens and Respected Brethren.” In La Cesaree Lodge, New Jersey, the Master 
was at one time addressed as “Venerable Master”, following an old French custom, which is still observed. 

Grand Masters have always had the right of visiting a lodge within their jurisdiction, and, if they so wished, of presiding on 
the occasion of their visit. This right is enjoyed by the Pro Grand Master as well as the Deputy and Assistant Grand Master 
and by the Provincial and District Grand Master [Note: In Ontario there is no Pro Grand Master or Provincial Grand Master 
but instead the Grand Master, Past Grand Masters and Deputy District Grand Master receive these honours] . With a brother 
of such exalted rank in the chair, the Master of the lodge sits to his immediate left, whereas when, as is sometimes the case, the 
Master of the lodge gives up his chair to a Past Master to work a ceremony, he sits on that Past Master’s immediate right, or, it
may be, to the right of any Grand Officer having a prior right to preside. 

Scots lodges have a Depute Master, but the English Master nowadays has no deputy known by that name, although some of 
the eighteenth-century lodges had regular Deputy Masters, the first mention of the office being thought to occur in the minutes
of the Druidical Lodge of Rotherham, Yorkshire, in the year 1779, a lodge under the York Grand Lodge. Of course, in a 
sense, the Senior Warden, and failing him, the Junior Warden is the Deputy Master, but neither of these brethren, if not an 
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Installed Master, can confer a degree in an English lodge, although (remaining in his own chair) he may preside over the lodge 
should the need arise. In the Master’s absence a degree can be conferred on a Candidate only by an Installed Master, whether 
a member of the lodge or not. 

The Master is assisted in carrying on the work of the lodge by his officers, two of whom - the Treasurer and the Tyler - are 
elected, the former by ballot; all other officers being appointed by the Master. In an English lodge his regular officers are two 
Wardens, a Treasurer, a Secretary, two Deacons, an Inner Guard and a Tyler; additional officers are a Chaplain, a Director of 
Ceremonies and his assistant, an Almoner, an Organist, and Assistant Secretary and Stewards, but no others. A Brother can 
hold only one regular office at one and the same time, but may in addition be appointed by the Master to one “additional” 
office. On members declining office - including Masters-elect - many old lodges imposed fines graduated in amount to the 
importance of the office. 

The precise position of the Immediate Past Master, who is not an “officer of the lodge”, is often a matter for debate. Grand 
Lodge prescribes that, as regards precedence, the Immediate Past Master comes immediately in front of the Chaplain, or, if 
there be no Chaplain, then immediately in front of the Treasurer; whereas, by decision of the Board of General Purposes, the 
name of the Immediate Past Master in a printed list comes immediately after that of the Master and before his officers. The 
appointment of a lodge Chaplain in 1769 is known, but it could hardly have been the first of its kind. 

With regard to the Almoner, the alms-crest was a box provided in church to receive contributions; in a Masonic lodge it is the 
charity box which provides the funds with which the lodge Almoner relieves any Brother, sometimes members of a Brother’s 
family, who need help. Originally the Almoner was an officer in a monastery.  At St. Paul’s Cathedral, in London, he 
distributed the alms, had the care of the burial of the poor, and educated boys in music and literature for the service of the 
Church. The Almonries in the principal monasteries were often great establishments, with accommodation for the poor and 
infirm. 

Many old guilds regularly relieved distressed Brethren and their families, and there are records in the fourteenth century of an
amount of sevenpence per week (say, two or three days wages) being allowed a member of the Lincoln Guild of Tailors. In the 
same century a London trade, the Skinners, also paid that sum from their alms-box to any member who should fall into 
poverty though old age or ill health. There is no doubt that the lodge charity box, probably suggested by the alms-box of the 
guilds, was known far back in the eighteenth century. In a Sheffield lodge much earlier, there was a rule that: 

On each Stated Lodge meeting every Member shall spend and put sixpence into the Chest for the relief if distressed 
Freemasons, That the Junior Warden shall keep an exact acccount of the reckoning…upon his negligence or omission 
he shall be accountable for the deficiency. 

The early lodges of the eighteenth century had their own methods of raising charity funds, for we find the Old King’s Alms 
Lodge, No.28, ordering in October 1733, a ticket to be bought in “the present lottery in hopes of success as heretofore for the 
sake of charity.” In the following July the ticket “was reported to have come up a blank”. 

Lodge Minutes. 

The minutes of the lodge are the responsibility of the Worshipful Master and his Secretary, but it is the latter’s duty to write
them. They need to be submitted for confirmation at the next regular meeting, and it is now fully understood that minutes can 
be refused confirmation only on the ground that they are incorrect, in which case they should be amended and afterwards 
confirmed. It is not now possible for something decided at one meeting to be cancelled at the next merely by refused to 
confirm the minute. There are other ways of overcoming any difficulty that may sometimes unfortunately arise. 

There was a custom once upon a time, particularly in the Irish military lodges, of smoke-sealing instead of signing minutes on 
confirmation, the seal being made by coating a space with soot in a candle flame and then forcibly applying an engraved seal. 
The Irish Grand Lodge has from ancient days insisted that every lodge should have a seal, with which to verify lodge minutes 
and authenticate lodge communications to Grand Lodge. The actual device of the seal is a “hand and trowel”, together with 
the number, name, and town of the lodge. The United Grand Lodge of England decided in 1819 that every lodge should have 
its own seal “to be affixed to all documents proper to be issued,” but the rule has long been obsolete. 

That old lodge minutes are frequently brimming over with unconscious humour is well exemplified by many quotations made 
in these pages. Secretaries in concluding their minutes are fond of the phrase, “the lodge was closed in perfect harmony” - just
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a formula, but expressing the literal truth in all but one case in a thousand. But what is to be made of the minutes of a meeting
of the lodge belonging to a certain regiment of Light Dragoons? It was soon after the 1800. The meeting expelled a member 
for making an obnoxious threat, decided that another Brother was an improper person for admittance, erased the name of 
another Brother for using an unMasonic expression, and the Secretary still found it possible to bring his minutes to an end 
with “this night concluded with great harmony.” One old London lodge in 1787 “was not open’d  upon the occasion of the 
Landlady being sick”, while another, in 1794, gave a Brother his certificate but did not transact any other business “by reason
of the Landlady being in child-bed”.   

Behaviour in and after Lodge.  

The Ancient Charges which preface the General Laws and Regulations of Grand Lodge enjoin a code of behaviour upon 
lodges and Brethren. These charges are founded upon ancient models, and have remained much the same since Anderson took 
them from the old manuscripts and printed them in his Constitutions of 1723. Some of the injunctions hardly now apply. 
These are polite days, but as much can hardly be said for the eighteenth century, when it was entirely necessary to remind both
lodges and Brethren of the limits to which good behaviour could go. Thus, in an old Sheffield lodge of the 1760’s there was 
the following rule:  

If any Bror in this Lodge Curse, Swear, lay or offer to lay any wagers or use any reproachful Language in Derogation of God’s 
Name or Corruption of good manners or interrupt and officer while speaking, he shall be fined at the discretion of the Lodge. 

Such rules were common in lodge bylaws of that day. We find a perfect phrase in another bylaw of about the same time: 

If any member of the lodge come disguis’d in liquor he shall be admonish’d (by the presiding officer) for the first offense. For
the second he shall forfeit One Shilling and for the third )or refusing to pay the fine) He shall be Excluded without any benefit
from the Lodge; and reported to the Grand. 

Of earlier date, about 1746, is a bylaw of the well-known Lodge No. 41, of Bath, in which an ugly word instead of “disguised” 
is used: 

If a Brother be found Distemper’d with Drink, He shall be Admonish’d to go peacefully Home; which, if he refuses, he shall 
be turn’d out and taken Care of with as little Disturbance as possible, and fined Two Shillings, except the Lodge vote him 
excus’d from his ffine. 

Erasure of a Lodge. 

A lodge under the English jurisdiction ceases to meet should its membership drop to less than five, and the rule to this effect is 
more than two centuries old. A lodge failing to meet for one year is liable to be erased. Its warrant cannot be transferred. 

Lodges of Instruction and Improvement. 

What are known as “lodges of instruction” are held under the sanction of regular warranted lodges, or by the licence of the 
Grand Master. The lodge that gives its sanction, or the Brother to whom the licence is granted, is responsible for seeing that 
the proceedings are in accordance with the Ancient Charges, Landmarks, and Regulations of the Order. Each lodge of 
instruction makes an annual return to the Grand Secretary. Very frequently such lodges are nothing more than rehearsal 
lodges, serving an excellent and, indeed, useful purpose, but missing the opportunity of providing instruction for their 
members in such matters as those set forth in the pages of this book. Indeed, it is hoped that lodges of instruction will find this 
book of help to them in assisting their members to make that daily advancement in Masonic knowledge so seriously enjoined 
by the Master on every initiate. Note. Refer to the B. of C., 139 to 142 on Lodges of Instruction for our jurisdiction. 
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WARDENS
From: Freemasons Guide and Compendium. Bernard E. Jones. Pages 375 - 378.

We learn much of the purpose and duty of the Warden when we go back to the curious history of his designation. Some 
hundreds of years ago, as Canon J. W. Horsley reminds us, R. Verstegan noted in a work on history and antiquities two words 
which looked so different and yet actually were one and the same - “warden” and “guardian”. Writing in 1605, he speaks of 
the French, Italians, and others whose language had come from the Latin, turning the “w” of such words as “warden” into a 
single “u,” because their alphabet hath no acquaintance with the w at all, but then to mend the matter….they use before the u
to put a g, and so of warden or wardian doe make guardian, and of ward, guard….. Hence it ariseth that we call him that 
waiteth at the Towre, “one of the ward”, or a “warder”, and he that in like livery wayteth at the Court, “one of the Guard” or 
“Gard”.

Thus the old writer explains that Wardian, Warden, and Guardian are all one, “a keeper or attender to the safety or 
conservation of that which he hath charge.” 

Thus, in the Fabric Rolls of York Cathedral in 1422, John Lang is named as the Master Mason, and William Waddeswyk as 
the Gruardian or second Master Mason. In the building of the Great Hall of Hampton Court in 1531 John Molton the Master 
Mason was paid a shilling a day, William Reynolds the warden five shillings a week. The employment of a Warden under the 
Master or Master Mason was thus a common practice in the English medieval building trade, but the Warden has not always 
been second-in-charge. In some lodges and associations the Warden was the principal officer. 

The old guilds had and have their wardens, and it is from the guild custom that English Freemasonry probably derived the 
office and the word. The old English guilds had their wardens of the craft and their wardens of the mystery, and it is likely that 
the Scots borrowed the word hundreds of years ago to apply to the chief officer of an operative lodge. The Schaw Statutes of 
1599 direct that a Warden should be chosen annually to have charge over the lodge. But this, apparently, was in some slight 
conflict with the custom of certain of the lodges, in which the chief officer was the Deacon (a word spelt in a variety of ways).
The Deacon was the actual president, and might have with him a Warden who would be more a Treasurer, or Box-master, than 
a ruler. 

In some Scots lodges we must assume that the two offices merged into one. The operative lodge of Mary’s Chapel, Edinburgh, 
was under the presidency at one time of a Deacon of the Masons and a Warden of the Lodge, and in other Scots lodges the 
Deacon was often senior to the Warden; in some, there was a Deacon but no Warden, and occasionally a Warden but no 
Deacon.  This would relate to a period roughly the second half of the seventeenth century, in which their were other Scots 
lodges ruled by “the Master Mason” whose deputy was the Warden. Scots operative lodges had but one Warden, and he was 
either head of the lodge or the second officer. But the English guilds had Senior and Junior Wardens, or Upper and Lower 
Wardens, and it is from them directly, and not from Scots practice, that freemasonry appears to have derived its two Wardens. 

It will be noted that one fact comes out very prominently - the close relation, and at times almost an identity between Warden 
and Deacon in Scots operative lodges. In English speculative masonry, the Warden came from the English guilds, as already 
pointed out, but the Deacon came into the English Craft from Scots practice, and he came as a close colleague of and assistant 
to the Warden. 

There were Wardens in English speculative Masonry in the seventeenth century, or so the evidence points. In the speculative 
lodges early in the following century each of the two Wardens had a tall, distinctive pillar standing on the lodge floor, and 
great was the argument throughout the century as to the position of the Wardens and their respective pillars. We hear nothing 
of this argument today, because the pillar has long ceased to be an obvious pillar as already explained. 

The Warden’s pedestal was not an essential part of lodge furniture in the days when the tall pillars stood on the floor, there 
being much diversity in the arrangements observed by various lodges, and no general agreement as to the use of pedestals, 
until the coming of the United Grand Lodge of England in 1813. Neither the Master nor Wardens had a pedestal in the very 
early lodges, but their was a central altar, as there still is in the systems that learned their Freemasonry from the English Craft 
early in the eighteenth century. The matter is dealt with at greater length in the chapter relating to the form of the lodge, of
which again there must have been great diversity of practice right throughout the eighteenth century, and with it, quite 
unavoidably, some diversity in the positions of Wardens and their pillars. (In lodges in Denmark we find in the north-east and 
in the south-west a tall pillar, behind which sits the Warden almost out of sight of the Master.) 
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In the rectangular lodges the arrangement with which we are now familiar gradually became general - that is, with a Senior 
Warden in the west and a Junior Warden in the south, the pillars being replaced by the small columns on the Warden’s 
pedestals, although some old lodges continued and still continue to have tall pillars on the floor, in some cases one near the 
Master and one near each Warden. 

Although the old pillars have been spoken of as having been replaced by the miniature columns, we must not overlook the fact 
that floor pillars remain in a great many lodges in which their presence is not even noticed or suspected. They are the floor 
candlesticks (one to the right of each of the three pedestals), which will often be found to be carved in representation of the
three classic orders of architecture, and may be assumed to be a modification of the older and larger pillars which frequently 
carried candles. 

The Master’s gavel, or maul, and the Warden’s gavels are as traditional as the pillars. In some of the Irish lodges had their 
hammers and the Wardens had truncheons, for a bylaw of a lodge at Tanderagee (1759 - 1813) declares “that there is to be 
silence at the first clap (blow) of the Master’s hammer, and Likeways at the first stroke of each Trenchen struck by the Senior
and Junior Wardens.” 

The custom now followed in most English lodges of the Master when opening  and closing a lodge addressing all his questions 
to the two Wardens is an incomplete survival from the early days, when the Master put a question personally to each officer, 
and obtained from each of them an acknowledgement of his place and duties. A few lodges nowadays maintain or have 
returned to the old custom. 

There was a time in the eighteenth century when the Junior Warden himself proved the tyling of the lodge and admitted the 
Candidate, but only in lodges - those of the “Moderns” - in which the office of Deacon was not yet known. 

The custom by which each Warden serves a full year before he is qualified for the chair of the lodge is of old standing, 
although officially it may not go back earlier than 1811.

As late as 1862 it was possible in many lodges for a Warden to work the ceremonies in the absence of the Master, and we 
imagine in a few lodges even later. A case is on the record in which a Brother was passed to the Degree of Fellow Craft by the 
Master Elect, who stood on the left of the Master’s chair, and was not himself admitted an Installed Master until the following
day. Today, that would be impossible. In English lodges, should the Master be absent, a Past Master may go into the chair and 
work the ceremonies; failing which, a Senior Warden, in his absence, the Junior Warden, shall rule the lodge, but shall not 
occupy the Master’s chair and shall not confer degrees. There is nothing, however, to prevent a visiting Installed Master being
invited to occupy the Master’s chair and work any ceremony. 

The Junior Warden, on being invested, is informed in some workings that he is “the ostensible steward of the lodge” - that is, 
he is the officer who is the apparent, but not necessarily the real, steward of the lodge. The words quoted are now more or less
an anachronism, inasmuch as in most lodges the stewards in the old sense, both real and ostensible, are the Treasurer and the 
Secretary, and on occasion, perhaps, some other especially qualified, but the Warden was the actual steward of the lodge at 
one time. In 1807, for example, one lodge in arranging to dine on St. John’s Day says “that the Wardens shall be appointed 
Stewards to transact all matters relating to the Feast”. 
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MASONIC WORLD GUIDE, byKent Henderson. 
Pages 6-14 

The History and Limitations of Masonic Travel

The habit of Freemasons to travel and to visit other lodges, or even affiliate with them, is one of the oldest and most widely 
practiced customs of the Craft. In operative times, well before the emergence of the Speculative Craft as we now know it, 
Masons were itinerant workers who were forced to travel to renew their employment as each building project was completed. 
This fluid nature of the Operative Craft led to the formation of trade societies, known as lodges, to protect the professional 
integrity of their occupation, and to enhance the moral and social practices of their members. It is surmised, not without some
evidence, that the modes of recognition were originated in the operative period as a means of identifying the genuinely skilled
mason who came to visit a lodge in search of work. 

It is therefore reasonable to deduce that the tendency of Masons to visit other lodges is very old custom indeed. Many of the 
oldest extant Masonic manuscripts contain charges associated with visiting, and the reception of visitors. 

Visiting as a Right 

As has just been outlined, the right to visit and sit in every regular lodge is one of the oldest Masonic customs. This custom 
hinged on the theory that all lodges are only divisions of the 'Universal Brotherhood'. Indeed, in some areas of old, visitors 
could even vote at lodge meetings. 

However, the growth and spread of the Craft saw many variations in forms and procedures develop, and the evolution of the 
Grand Lodge system as we know it today. In turn, this necessitated that the concept of visiting as a right undergo changes. The
movement towards qualification of the right to visit appears to have begun in the early eighteenth century. There are records 
of lodges in this period setting out limitations to visiting, in terms of the number of visits a non-member Mason could make to
a lodge in a twelve month period; and limiting the types of meeting a visitor could attend. Certainly, by the end of the 
eighteenth century, visiting had ceased to be a right, but rather a privilege. 

Visiting as a Privilege 

The situation today is that visiting is a privilege-indeed, it is one of the greatest privileges of Masonic membership. It must be 
immediately stated that a mason has no absolute, prescriptive right to visit a lodge wherein he is not a member. However, with 
that fact clearly stated, it must be observed that visiting as a privilege is most definitely encouraged and welcomed in every 
regular jurisdiction. A regular Freemason in good standing will always encounter Masonic hospitality and brotherhood in his 
travels. 

The Limitations on Visiting Today 

There are four basic limitations on visiting in the Masonic world today. The first two, as listed below with explanations, are 
common to every regular jurisdiction; while the last two are less prevalent.  

They are: 

1. The Recognition of' Regularity. This is a limitation on visiting whereby the only people a lodge may receive are those who 
are members of another lodge whose Grand Lodge is recognised by its own. This whole question is detailed at length in a later 
chapter. 

2. The Master's Prerogative. It is, by custom and often by Grand Lodge statute, the prerogative of the Master of a lodge to 
refuse to admit any visitor if he is not satisfied that he is a regular mason of good standing; or he feels that such a proposed
visitor will disturb the harmony of his lodge. The former power is only occasionally used as a matter of necessity; the latter 
very rarely. Nevertheless, the prerogative power of the Master of a lodge is wide. 

3. Business Meetings. Under some forms of Masonic practice, business meetings are held separately to meetings held for 
degree conferment, and where this is the case, visitors are often excluded from the former, but never the latter. Similarly, in
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some jurisdictions where ordinary lodge business and degree conferment are held in the space of a since meeting, visitors are 
sometimes not admitted until after the lodge has completed the business part of its activities. 

4. Visiting by Invitation. In some jurisdictions, notably England, it is largely usual for visitors to receive an invitation from a 
lodge member. In other areas, while such a restriction does not exist with respect to ordinary meetings, it does apply to 
Installation Meetings. These practices are not adhered to without reasons, and they will be examined when we come to discuss 
those jurisdictions concerned later in this guide. 

The Procedures of Visiting

There are ten steps, or procedures, involved in successful Masonic visiting-most of which are sequential. They move from 
obtaining the appropriate documentation, to the actual sitting of a visitor in a strange lodge. These steps must be followed 
before a visitor can be admitted into a lodge wherein he is not known, and their whole purpose is to establish the bone fides of
a true and lawful brother. 

Step One: Advise your own Lodge Secretary 

The first step is to inform your own lodge secretary of your desire to visit outside your own jurisdiction, and to provide him 
with details of your travels. He will liaise with your Grand Lodge office to procure all the necessary documents, and obtain 
advice. 

Step Two: The Procuration of Masonic Documentation 

To establish himself as a true and lawful brother to the satisfaction of his hosts, the visiting Mason must first produce the 
appropriate documents which will attest to his regularity as a Freemason. The following documents should be carried by a 
mason seeking admittance into any regular lodge wherein he is not personally known: 

A Grand Lodge Certificate, or Diploma: Every Grand Lodge issues this, or similarly named, documentation. It is a credential 
provided to the Master Mason to prove in writing that he is a regular mason. It invariably contains the dates appropriate to his
admission into the Craft, the signature of his Grand Secretary, the Grand Lodge Seal, and his signature. 

A Receipt of Dues: It is not enough for a visiting mason to produce his Grand Lodge Certificate when seeking admission to a 
strange lodge. While his Certificate provides proof that the person named on it is a Freemason, it does not prove that he is a 
current financial member of a regular lodge. To be a Mason in good standing is the usual Masonic terminology describing a 
financial member. Some jurisdictions provide their financial members with a receipt of dues as a right, while others provide it
only on request. 

The Dues Card: The Dues Card is a form of receipt of dues provided by lodges under a number of jurisdictions, notably in 
North America. This is considered in these jurisdictions as the most important Masonic 'Passport'. Indeed, in the United 
States, lodges have little interest in sighting a Grand Lodge Certificate, but no visitor will enter their Temples without first
producing a Dues Card or satisfactory equivalent. In lieu of a Dues Card or other direct form of receipt of dues, a recent lodge
summons (notice of meeting), or letter of introduction may suffice. 

In addition to the largely compulsory documents just detailed, it is recommended that a visitor also carry, and if necessary 
present, the following additional documents: 

A Letter of Introduction: Many Grand Lodges provide a letter of introduction to intending visitors through their Grand Lodge 
office. Such letters carry the Grand Secretary's recommendation, and all the Masonic details of its bearer. It can usually be 
used as a substitute for a 'receipt of dues' if personally carried. Some Grand Secretaries will forward a visitor's 'letter of 
introduction direct to Grand Lodge under which he proposes to visit, thus giving its Grand Secretary pre-warning of the 
visitor's imminent presence. 

A Passport: All foreign travellers carry a passport, and while it is rarely called upon for Masonic purposes, it has the effect of 
attesting to its bearer's actual identity. 
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There are other Masonic documents issued by some Grand Lodges. Many provide a Past Master's Certificate to appropriately 
qualified Masons. Past Masters are advised to carry this document, or similar documentation, especially if they wish to witness
an Installation Ceremony in full, in those jurisdictions wherein only Installed Masters may witness certain parts of it. 

Visitors who are not yet Master Masons (ie: they are Entered Apprentices, or Fellow Crafts) will not yet have received, nor be 
entitled to receive, their Grand Lodge Certificate. However, they can usually obtain appropriate documentation from their 
Grand Secretary's office prior to departure from their own jurisdiction. 

It is as well to mention that Masons in this category may not be able to visit in some jurisdictions. English-speaking and 
Continental Freemasonry, in particular, usually restrict visiting between themselves to holders of the Master Mason Degree. 
Jurisdictions working a Webb-form ritual have a similar restriction. Even in those jurisdictions where such a mason may be 
permitted to visit, limitations often apply. Such a Mason is strongly advised to consult with his own Grand Lodge office prior 
to departure. It may even be possible for him to receive the degrees that he is yet to obtain by courtesy in another jurisdiction. 
The matter of courtesy degrees is dealt with later in this section. 

Step Three: Check for Regularity 

It is essential that each mason check that regular Freemasonry exists in the area he proposes to visit. A chapter explaining 
regularity and its importance follows shortly. At the rear of this guide is to be found a list of Grand Lodge recognition. Given
the parameters explained at that point, these lists may be used to determine whether or not the jurisdiction that is proposed to
be visited is recognised by your own Grand Lodge. A Mason's own Grand Lodge office will assist further in this regard. 

Step Four: Visit its Grand Lodge Office First 

The recommended form of making contact, and of advising a particular Grand Lodge of your presence in its jurisdiction, is in 
person. Most Grand Lodges are based in the capital city, or principal city, of a country or area. As such a city usually doubles
as the main point of entry into the area, a visit to the local Grand Lodge office is generally quite practicable. On visiting a
Grand Lodge office a visiting mason can always be assured of full assistance. Indeed, should a visiting mason be in need of 
advice or assistance of any nature, not necessarily Masonic, he can always find it amongst his brethren in the Craft, no matter
in which country he may find himself. 

Step Five: Direct Lodge Visiting 

As a second preference, to be used if for some reason a visit to the appropriate Grand Lodge office proves impossible, a 
visitor can use the information contained in this guide to directly attend a lodge meeting. However, due to the restrictions of
space it has not been possible to list the details of lodges in every jurisdiction. In addition, it is appreciated that several Grand 
Lodges have warranted lodges without their geographical jurisdiction, so that a visit to the appropriate Grand Lodge office is 
not possible. This particularly applies to lodges in Africa and Asia under the British Grand Lodges. Meeting details for most 
of the lodges in these areas are included in this Guide, as a consequence. 

Step Six: A Letter to a Grand Lodge 

As a last alternative to make contact, a mason proposing to travel Masonically can write a letter to the Grand Jurisdiction he is
to visit, seeking advice. However, this method should only be used as a last resort if the appropriate Grand Lodge office 
cannot be personally visited, or if no details concerning constituent lodges are available. If this approach is to be undertaken, 
such a letter must be sent via your own Grand Lodge office. Such a letter should be addressed to the Grand Secretary of the 
Grand Lodge concerned; and should contain your name and address and full Masonic details, together with your places of 
residence in its jurisdiction and the dates applicable to your itinerary. 

Any such letter must be directed via your own Grand Lodge office for several reasons. Firstly, and most importantly, 
correspondence directed through a Mason's own Grand Lodge office assures the Grand Lodge being asked for advice that the 
enquiring brother is indeed a regular mason deserving of receiving the desired assistance. Secondly, by directing a letter 
through your own Grand Lodge office, your Grand Secretary can enclose an accompanying letter of support, which in turn will 
ensure a useful and speedy reply. It needs to be added that if a Mason sends a letter direct to any foreign jurisdiction, he is
unlikely to receive a response. Thirdly, it must be appreciated that Grand Lodges get enough mail as it is, and letters from 
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hundreds of inquiring visitors will not alleviate this situation. Clearly then, this whole matter is one of Masonic protocol, and 
protocol must be followed. Any letter that is to be sent must be arranged well before your planned departure, to ensure a reply
is received in time for your visit. 

Step Seven. Know your own Ritual. 

As will soon be appreciated, it is necessary for visitors to undergo a Masonic examination prior to entering a strange lodge. It
is, therefore most desirable for Masonic travellers to be full conversant with their home ritual, and in particular, with the 
examination procedures used by lodges under their home Grand Lodge. 

This knowledge will be of great assistance to the visitor. While rituals and examination procedures do vary around the world, 
the modes of recognition and basic ritual content are not dissimilar. Therefore, a mason with adequate knowledge of the 
practices in his own jurisdiction will experience no trouble elsewhere. 

Step Eight: Arrive Early 

Having completed all the above procedures as appropriate, you are now in a position to visit. It is essential that you arrive at
your chosen lodge meeting at least half an hour prior to its commencement. This will enable you to complete the remaining 
procedures as detailed below. A tardy, or late, arrival might well prevent you from visiting. 

Step Nine: "Strict Trial and Due Examination".

Having arrived at the lodge you wish to visit, your first task is to advise its Tyler of your presence- and present to him your
Masonic credentials as already detailed However, in all regular Masonic jurisdictions, it is necessary that in addition to 
presenting these documents, an unknown Mason seeking to visit a lodge undergo a personal examination. A travelling mason 
must be prepared for this eventuality. 

In Masonic terminology, this process is called "Strict Trial and Due Examination". Both amount to the same thing – the 
ascertainment that a stranger is a Freemason, or he is not. The nature of Freemasonry does not allow documentary evidence 
alone to be the final testament as to whether a man is a Freemason. It is possible, although unlikely, that a person seeking 
admission may be carrying false, or stolen documents. There have been occurrences in the past of unqualified persons, or 
impostors, seeking admission to lodge meetings. 

An impostor may be a person who has never been a Mason, one who is under suspension or expulsion from a lodge or one 
whose Grand Lodge is not recognised as regular. A Mason who cannot prove that he is in good standing may also be 
prevented from visiting. 

The procedures of Masonic examination and recognition vary throughout the world, and these differences are based on ritual 
divergence. However, these procedures are all designed to achieve the same ends, and provided a Mason is well acquainted 
with the practice of the Craft in his own jurisdiction, he will experience little difficulty elsewhere. As we shall discover in a 
later chapter; while the forms of Masonic rituals around the world vary somewhat, the content is reasonably similar. 

In most jurisdictions, Masonic examination is carried out by an examining committee; appointed by the Master of the lodge 
either formally or on an ad hoc basis as the need arises. This committee can consist of the Master himself and his two 
Wardens, two or three Past Masters, or a small number of senior lodge members. In some areas, the examination is carried out 
by the lodge Tyler. 

In most jurisdictions the examination, while thorough, is informally presented. It is usual for the examiners to select features
of Masonic knowledge at random, even to the point of requiring information out of sequence from each of the three degrees. 
This practice tends to uncover the 'Parrot Mason', or fraud with a good memory. Some committees even ask quite broad 
questions such as; 'tell us all you know about how you were raised to the degree of a Master Mason', although this is rare. In 
some jurisdictions, [Note: notably Ireland, Ontario and other parts of North America], visitors are required to repeat the 
Tyler’s Oath. The wording of this Oath is contained under the heading of the United States. As a final comment, it can be 
readily said that provided the man under examination is indeed a true and lawful brother, he will be discovered and 
acknowledged as such. The reverse, of course, is also true. 
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Step Ten. Avouchment and Vouching 

In Masonic terminology, 'Avouchment' is the lawful information which a Mason provides to the lodge he seeks to visit, and 
the actual procedures which allow him to sit therein. Vouching technica1ly means a mason being able to state that he has 'sat 
in open Lodge' with another. Therefore, if a Mason visits a lodge wherein he knows one or more of its members and has sat in 
open lodge with them, they will vouch for him, and he will not need to pass Strict Trial and Due Examination. Whereupon he 
is unknown, after he has presented his credentials and has been examined the Examining Committee or one of its members 
will vouch for him.  

The avouchment procedures inside lodges vary widely between jurisdictions, but are all designed to evince to the lodge 
membership that the visitor is Masonically entitled to be present. In some jurisdictions, the visitor will enter after the lodge is 
opened. In others, he will be present from the beginning, and all visitors will be asked to rise to be vouched for by a member 
present prior to the lodge opening. Unknown Masons will have already passed an examination. In Ireland and the United 
States jurisdictions, this is accompanied by what is known as 'purging the lodge'. This practice will be detailed in its proper
place later in this book. All these procedures pose no problems for the true and lawful brother, and they will certainly be of 
interest to the mason who has not experienced them before. 

In other jurisdictions, notably of direct English descent, visitors will be vouched for inside the lodge while the visitor himself 
remains outside, to be admitted after he has been cleared. Many lodges using this form of vouching often accompany it with a 
card system, whereupon the visitor (having been properly examined) records his name, lodge and Masonic rank on a card, 
which is then passed inside the lodge and read out. Upon the name of each visitor being read, the member vouching for the 
named visitor will stand and signify his assent to the Master. 

All these forms of avouchment will be more fully explained later in this guide, as they apply to the jurisdictions wherein they
are used. 

Useful Masonic Literature 

There is a range of Masonic literature available that will be of use to the travelling freemason Most Grand Lodges publish a 
list of lodges in some form. The English, Irish and Scottish Grand Lodges annually produce a Year Book containing, amongst 
other information, the meeting details of all their constituent lodges, including all those located in foreign countries. The 
Jahrbuch (yearbook), published every year by the United Grand Lodges of Germany and the Annuaire of the French National 
Grand Lodge (GLNF) perform similar functions.  

Many of the American Grand Lodges also publish a list of lodges, variously called a Roster, Directory, and a variety of other 
names. However, some of the smaller US Grand Bodies simply produce their lodge meeting details towards the rear of their 
annual Grand Lodge Proceedings.

A number of jurisdictions regularly publish a magazine/periodical for general distribution to their memberships. Most are 
produced bi-monthly or quarterly. They contain a wealth of information concerning the jurisdictions that publish them, and 
they will be of interest to the travelling mason. Most are available on twelve month subscriptions. Travellers desiring to 
purchase such a subscription can make inquiries at their own Grand Lodge office, and arrangements will be made with the 
jurisdiction concerned on the brother's behalf. In addition, most Grand Lodge libraries around the world subscribe to a range 
of foreign Masonic periodicals, and these are readily available for consultation by the intending visitor. 
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Frequently Asked Questions  
  

Q. Is this program sanctioned by Grand Lodge?  
 

among members.  
 
Q. Are you expecting us to give this program to each and every new EA in our Lodge?  

 
A. At this time no, it is simply a resource.  We do however strongly recommend that candidates 

complete the material before progressing to the next degree.  Consider if each and every EA (every 
Masons for that matter) was given this manual and had their own critical perspective and 
understanding of the content. Do you think the Craft would be better understood by the public, by its 
members and be healthier and more valued?  This is something to be reflected on.  

 
Q. How can you honestly expect the EA to complete this course? There is just not enough time!  

 
A. With regards to demanding too much of our candidates, we believe we are not demanding enough. 

People value things that they have invested time in, that require commitment, that allow them to 
improve while providing increased meaning in their lives.  

 
 It has been found that new Masons have delved into the material, and that by learning it and  
 asking questions, older Masons not familiar with the material have become engaged and decided to 
 undertake a study of the material as well.  
 

Q. Having a workbook like this will drive away members as opposed to keeping them because this is far 
too much for them to do. Isn’t this true?  

 
A. The fact that candidates are told on the night of their initiation that they are going to have to 

memorize large chunks of text is no less intimidating and should underlie the importance of 
explaining expectations prior to the degree and to explain that resources are available to help them 
through the process.  

 
Q. This is not wholly a Canadian publication so this can’t be useful to the fullest extent right?  

 
A. Freemasonry is spread over the whole of the Earths habitable surface.  It is not unique to Canada.  It 

is "the same but different" in that its core principals are Universal despite differences in form in 
different geographic locations. This manual has been revised from its previous form to include more 
Ontario content while building on material relevant to Freemasons no matter where they are located.  

 
 This manual has been used before in slightly different forms in two other jurisdictions with proven 
 success.  If used by Masons here in Ontario it will help "members" become Masons. 
  
 This material should not be looked at as being irrelevant because it is also used outside of our 
 jurisdiction. The fact that it is being used outside of Ontario should indicate that many are  
 taking notice of its value. We encourage Brethren to assist in making this course even more useful by 
 submitting recommendations on additional content, edits, amendments, insights and questions. This 
 manual is a living document as is our Craft and we look forward to you sharing your insights. 

A. This question was asked at the very beginning of our pursuits to introduce this manual to our 

piloting in the hope that this manual will become an implement to reinforce and cultivate knowledge 
jurisdiction. It has received approval from the Grand Lodge Committee of Masonic Education for 



The Entered Apprentice 

86

Q. Grand Lodge has enough programs and by adding one more, we are just confusing people aren’t we?  

A. Grand Lodge has many very important and relevant programs such as the Mentorship and Brother to 
Brother initiatives, but we feel that this manual is a wonderful complement to the ones that already 
exist. A more important question may be how to integrate and increase the effectiveness of this tool 
and others in creating Masons? 

 Is your Lodge actively using the Grand Lodge programs at this present time? Do you have any 
 feedback on how to improve them and how they are delivered?  If so, please contact us at the address 
 below and provide feedback on your successes, challenges and recommendations.

Q. It seems like we are trying to give these EAs a PhD in Freemasonry and that is a little too much to 
expect. Some Past Masters I’m sure wouldn’t be able to answer each and every one of these 
questions so why is it so necessary?  

A. Masonry may not be a PhD program but it is an applied philosophy and we have all taken an 
obligation to study the hidden mysteries of arts and science and to make a daily advancement in 
Masonic knowledge. This resource provides candidates with the knowledge to help them think 
critically as they expand their research outside the material provided by Grand Lodge.  

 The fact that many current Masons could not answer the discussion questions or speculate on 
 their own ideas around various topics again underlines the need for this manual. This manual is 
 meant to provide the next generation of Masons with the tools to work on themselves, 
 understand the Craft and to revive certain aspects of Masonry  and to ultimately celebrate it in 
 Ontario and beyond.  

Q. How are we expected to deliver or present this to the EA and what is the system for following up 
with him?  

A. We suggest that this manual be given to the newly initiated EA by their sponsor or Masonic 
Education Chair.  Since the mentor is responsible for the development of the new Brother it is 
recommended that they be actively engaged in the presentation and its review either one on one or as 
part of a working group. 

 The workbook can be presented to the candidate at the night of initiation so that all Brethren present 
 can autograph it as a memento.  Alternatively it may be presented at a later meeting if it is felt that 
 the candidate may be already overwhelmed.  The choice is up to you. 

Q. I’ve heard that EAs will be expected to complete this whole workbook before proceeding to the 
second degree. Is this true?  

A. It is recommended but not required that the EA complete this workbook before proceeding to the FC 
degree.  We believe that the material in this manual is both relevant and crucial to developing the 
mind of the new Mason. 

 If you or anyone else have further questions, please contact the G15 directly at 
 info@theG15.ca.
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